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AN
PREFACE

Job to Song of Solomon

These five books of scripture which are contained in this third volume and which | have here
endeavoured, according to the measure of the gift given to me, to explain and improve, for the use
of those who desire to read them, not only with understanding, but to their edification—though
they have the same divine origin, design, and authority, as those that went before, yet, upon some
accounts, are of avery different nature from them, and from the rest of the sacred writings, such
variety of methods has Infinite Wisdom seen fit to take in conveying the light of divine revelation
to the children of men, that this heavenly food might have (asthe Jews say of the manna) something
in it agreeable to every palate and suited to every constitution. If every eye be not thus opened,
every mouth will be stopped, and such as perish in their ignorance will be left without excuse. We
have piped unto you, and you have not danced, we have mourned unto you, and you have not
lamented, Matt. xi. 17.

|. The books of scripture have hitherto been, for the most part, very plain and easy, narratives
of matter of fact, which he that runs may read and understand, and which are milk for babes, such
as they can receive and digest, and both entertain and nourish themselves with. The waters of the
sanctuary have hitherto been but to the ankles or to the knees, such as a lamb might wade in, to
drink of and wash in; but here we are advanced to a higher form in God's school, and have books
put into our hands wherein are many things dark and hard to be understood, which we do not
apprehend the meaning of so suddenly and so certainly aswe could wish, the study of which requires
a more close application of mind, a greater intenseness of thought, and the accomplishing of a
diligent search, which yet the treasure hid in them, when it is found, will abundantly recompense.
Thewaters of the sanctuary are hereto theloins, and still aswe go forward we shall find the waters
still risen in the prophetical books, watersto swimin (Ezek. xlvii. 3-5), not fordable, nor otherwise
to be passed over—depths in which an elephant will not find footing, strong meat for strong men.
The same method is observable in the New Testament, where we find the plain history of Christ
and his gospel placed first in the Evangelists and the Acts of the Apostles; then the mystery of both
in the Epistles, which are more difficult to be understood; and, lastly, the prophesies of things to
come in the apocalyptic visions. This method, so exactly observed in both the Testaments, directs
us in what order to proceed both in studying the things of God ourselves and in teaching them to
others; we must go in the order that the scripture does; and where can we expect to find a better
method of divinity and a better method of preaching?

1. We must begin with those things that are most plain and easy, as, blessed be God, those
things are which are most necessary to salvation and of the greatest use. We must lay our foundation
firm, in asound experimental knowledge of the principles of religion, and then the super-structure
will be well reared and will stand firmly. It is not safe to launch out into the deep at first, nor to
venture into points difficult and controverted until we have first thoroughly digested the elements
of the oracles of God and turned them in succum et sanguinem—into juice and blood. Those that
begin their Bible at the wrong end commonly use their knowledge of it in the wrong way. And, in
training up others, we must be sure to ground them well at first in those truths of God which are
plain, and in some measure level to their capacity, which we find they comprehend, and relish, and
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know how to make use of, and not amuse those that are weak with things above them, things of
doubtful disputation, which they cannot apprehend any certainty of nor advantage by. Our Lord
Jesus spoke the word to the people as they were able to hear it (Mark iv. 33) and had many things
to say to his disciples which he did not say because as yet they could not bear them, John xvi. 12,
13. And those whom St. Paul could not speak to as unto spiritual—though he blamed them for
their backwardness, yet he accommodated himself to their weakness, and spoke to them as unto
babesin Christ, 1 Cor. iii. 1, 2.

2.Y et we must not rest in these things. We must not be always children that have need of milk,
but nourished up with that, and gaining strength, we must go on to perfection (Heb. vi. 1), that
having, by reason of use, our spiritual senses exercised (Heb. v. 14), we may cometo full age, and
put away childish things, and, forgetting the things which are behind, that is, so well remembering
them (Phil. iii. 13) that we need not be still poring over them as those that are ever learning the
same lesson, we may reach forth to the things which are before. Though we must never think to
learn above our Bible, aslong as we are here in thisworld, yet we must still be getting forward in
it. You have dwelt long enough in this mountain; now turn and take your journey onward in the
wilderness towards Canaan. Our motto must be Plus ultra—Onward. And then shall we know if
thus, by regular steps (Hos. vi. 3), we follow on to know the Lord and what the mind of the Lord
is.

I1. The books of scripture have hitherto been mostly historical, but now the matter is of another
nature; it is doctrinal and devotional, preaching and praying; and in thisway of writing, aswell as
intheformer, agreat deal of excellent knowledgeis conveyed, which servesvery val uable purposes.
It will be of good use to know not only what others did that went before us, and how they fared,
but what their notions and sentiments were, what their thoughts and affections were, that we may,
with the help of them, form our minds aright. Plutarch's Morals are reputed as a useful treasurein
the commonwealth of learning as Plutarch's Lives, and the wise disquisitions and discourses of the
philosophers asthe records of the historians; nor isthisdivine philosophy (if | may so call it), which
we have in these books, less needful, nor less serviceable, to the church, than the sacred history
was. Blessed be God for both.

[11. The Jews make these books to be given by a divine inspiration somewhat different from
that both of Moses and the prophets. They divided the books of the Old Testament into the Law,
the Prophets and the ktwbym—Wkitings, which Epiphanius emphatically trand ates grapheia—things
written, and these books are more commonly called among the Greeks Hagiographa—Holy writings:
the Jews attribute them to that distinct kind of inspiration which they call rwh hqds—The Holy
Soirit. Moses they supposed to write by the Spirit in away above al the other prophets, for with
him God spoke mouth to mouth, even apparently (Num. xii. 8) knew him, that is, conversed with
him face to face, Deut. xxxiv. 10. He was made partaker of divine revelation (as Maimonides
distinguishes, De Fund. Legis, c. 7) per vigiliam—while awake,* whereas God manifested himself
to al the other prophets in a dream or vision: and he adds that Moses understood the words of
prophecy without any perturbation or astonishment of mind, whereas the other prophets commonly
fainted and were troubled. But the writers of the Hagiographa they suppose to be inspired in a
degree somewhat below that of the other prophets, and to receive divine revelation, not asthey did
by dreams, and visions, and voices, but (as Maimonides describes it, More Nevochim—part 2 c.

1 See Mr. Smith's Discourses on Prophecy, c. 11.
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45) they perceived some power to rise within them, and rest upon them, which urged and enabled
them to write or speak far above their own natural ability, in psalms or hymns, or in history or in
rules of good living, still enjoying the ordinary vigour and use of their senses. Let David himself
describe it. The Spirit of the Lord spoke by me, and his word was in my tongue; the God of Israel
said, the Rock of Israel spoke to me, 2 Sam. xxiii. 2, 3. This gives such a magnificent account of
the inspiration by which David wrote that | see not why it should be made inferior to that of the
other prophets, for David is expressly called a prophet, Actsii. 29, 30. But, since our hand isin
with the Jewish masters, let us see what books they account Hagiographa. These five that are now
before us come, without dispute, into this rank of sacred writers, and the book of the Lamentations
is not unfitly added to them. Indeed the Jews, when they would speak critically, reckon all those
songs which we meet with in the Old Testament among the Hagiographa; for though they were
penned by prophets, and under the direction of the Holy Ghost, yet, because they were not the
proper result of avisum propheticum—prophetic vision, they were not strictly prophecy. Asto the
historical books, they distinguish (but | think it isadistinction without a difference); some of them
they assign to the prophets, caling them the prophetse priores—the former prophets, namely,
Joshua, Judges, and the two books of the Kings; but others they rank among the Hagiographa, as
the book of Ruth (which yet isbut an appendix to the book of Judges), the two books of Chronicles,
with Ezra, Nehemiah, and the book of Esther, which last the rabbin have a great value for, and
think it isto be had in equal esteem with the law of Moses itself, that it shall last as long as that
lasts, and shall survive the writings of the Prophets. And, lastly, they reckon the book of Daniel
among the Hagiographa,? for which no reason can be given, since he was not inferior to any of the
prophetsin the gift of prophecy; and therefore the learned Mr. Smith thinks that their placing him
among the Hagiographical writers was fortuitous by mistake.® Mr. Smith, in his Discourse before
guoted, though he supposes this kind of divine inspiration to be more "pacate and serene than that
which was strictly called prophecy, not acting so much upon the imagination, but seating itself in
the higher and purer faculties of the soul, yet showsthat it manifested itself to be of adivine nature,
not only as it always elevated pious souls into strains of devotion, or moved them strangely to
dictate matters of true piety and goodness, but asit came in abruptly upon the minds of those holy
men, and transported them from the temper of mind they were in before, so that they perceived
themselves captivated by the power of some higher light than that which their own understanding
commonly poured out upon them; and this, says he, was akind of vital form to that light of divine
and sanctified reason which they were perpetually possessed of and that constant frame of holiness
and goodness which dwelt in their hallowed minds." We have reason to glorify the God of Israel
who gave such power unto men and has here transmitted to us the blessed products of that power.

IV. The style and composition of these books are different from those that go before and those
that follow. Our Saviour divides the books of the Old Testament into the Law, the Prophets, and
the Psalms (Luke xxiv. 44), and thereby teaches us to distinguish those books that are poetical, or
metrical, from the Law and the Prophets, and such are all these that are now before us, except
Ecclesiastes, which yet, having something restrained in its style, may well enough be reckoned
among them. They are books in verse, according to the ancient rules of versifying, though not
according to the Greek and L atin prosodies. Some of the ancients call these five books the second

2 Hil. Megil. c. 2, §11.
3 Vid. Hottinger. Thesaur. lib. 2, cap. 1, § 3.
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Pentateuch of the Old Testament,* five sacred volumes which are as the satellites to the five books
of thelaw of Moses. Gregory Nazianzen® (carm. 33, p. 98) callsthese hai sticherai pente—thefive
metrical books; first Job (so he reckonsthem up), then David, then the three of Solomon-Ecclesiastes,
the Song, and Proverbs. Amphilochius, bishop at Iconium, in hisiambic poem to Seleucus, reckons
them up particularly, and calls them sticheras pente Biblos—the five ver se-books. Epiphanius (lib.
de ponder. et mensur. p. 533) pente stichereis—the five verse-books. And Cyril. Hierosol. Collect.
4, p. 30 (mihi—in my copy), cals these five books ta stichera—books in verse. Polychronius, in
his prologue to Job, says that as those that are without call their tragedies and comedies
poi etika—poetics, so, in sacred writ, those books which are composed in Hebrew metre (of which
he reckons Job the first) we call stichera biblia—booksin verse, written kata stichon—according
to order. What iswrittenin metre, or rhythm, isso called from metros—a measure, and arithmos—a
number, because regulated by certain measures, or numbers of syllables, which please the ear with
their smoothness and cadency, and so insinuate the matter the more movingly and powerfully into
the fancy. Sir William Temple,® in his essay upon poetry, thinksit is generally agreed to have been
thefirst sort of writing that was used in theworld, nay, that, in several nations, poetical compositions
preceded the very invention or usage of letters. The Spaniards (he says) found in America many
strains of poetry, and such as seemed to flow from atrue poetic vein, before any letterswere known
inthose regions. The same (says he) is probabl e of the Scythians and Grecians: the oracles of Apollo
were delivered in verse. Homer and Hesiod wrote their poems (the very Alcoran of the pagan
daamonology) many ages before the appearing of any of the Greek philosophers or historians; and
long beforethem (if we may give credit to the antiquities of Greece), even before the days of David,
Orpheus and Linus were celebrated poets and musiciansin Greece; and at the same time Carmenta,
the mother of Evander, who was the first that introduced letters among the natives of Greece, was
so called a carmine—from a song, because she expressed herself in verse. And in such veneration
was thisway of writing among the ancients that their poets were called vates—prophets, and their
muses were deified. But, which is more certain and considerable, the most ancient composition
that we meet with in scripture was the song of Moses at the Red Sea (Exod. xv.), which we find
before the very first mention of writing, for that occurs not until Exod. xvii. 14, when God bade
Moses write amemorial of the war with Amalek. The first, and indeed the true and general end of
writing, is a help of memory; and poetry does in some measure answer that end, and even in the
want of writing, much more with writing, helpsto preserve the remembrance of ancient things. The
book of the wars of the Lord (Num. xxi. 14), and the book of Jasher (Josh. x. 13; 2 Sam. i. 18),
seem to have been both written in poetic measures. Many sacred songs we meet with in the Old
Testament, scattered both in the historical and prophetical books, penned on particular occasions,
which, in the opinion of very competent judges, "have in them as true and noble strains of poetry
and picture as are met with in any other language whatsoever, in spite of all disadvantages from
trandations into such different tongues and common prose,” nay, are nobler examples of the true
sublime style of poetry than any that can be found in the Pagan writers; the images are so strong,
the thoughts so great, the expressions so divine, and the figures so admirably bold and moving, that

Damascen. Orthod. Fid. |. 4, cap. 18.
Vid. Suicer. Thesaur. in stichera.
Miscell, part 2.

Sir W. Temple, p. 329.
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the wonderful manner of these writersis quite inimitable."® It is fit that what is employed in the
service of the sanctuary should be the best in its kind.

The books here put together are poetical. Job isan heroic poem, the book of Psalmsacollection
of divine odes or lyrics, Solomon's Song a pastoral and an epithalamium; they are poetical, and yet
sacred and serious, grave and full of majesty. They have a poetic force and flame, with out poetic
fury and fiction, and strangely command and move the affections, without corrupting the imagination
or putting a cheat upon it; and, while they gratify the ear, they edify the mind and profit the more
by pleasing. It istherefore much to be lamented that so powerful an art, which wasat first consecrated
to the honour of God, and has been so often employed in his service, should be debauched, as it
has been, and is at this day, into the service of hisenemies—that his corn, and wine, and oil should
be prepared for Baal.

V. As the manner of the composition of these books is excellent, and very proper to engage
the attention, move the affections, and fix them in the memory, so the matter is highly useful, and
such as will be every way serviceable to us. They have in them the very sum and substance of
religion, and what they contain is more fitted to our hand, and made ready for use, than any part
of the Old Testament, upon which account, if we may be allowed to compare one star with another
in the firmament of the scripture, these will be reckoned stars of the first magnitude. All scripture
is profitable (and this part of it in a special manner) for instruction in doctrine, in devotion, and in
theright ordering of the conversation. The book of Job directsuswhat we are to believe concerning
God, the book of Psalms how we are to worship him, pay our homage to him, and maintain our
communion with him, and then the book of the Proverbs shows very particularly how we are to
govern ourselves en pase anastrophe—in every turn of human life; thus shall the man of God, by
adue attention to these lights, be perfect, thoroughly furnished for every good work. And these are
placed according to their natural order, as well as according to the order of time; for very fitly are
we first led into the knowledge of God, our judgments rightly formed concerning him, and our
mistakes rectified, and then instructed how to worship him and to choose the things that please
him. We have here much of natural religion, its principles, its precepts—much of God, hisinfinite
perfections, his relations to man, and his government both of the world and of the church; hereis
much of Christ, who is the spring, and soul, and centre, of revealed religion, and whom both Job
and David were eminent types of, and had clear and happy prospects of. We have here that which
will be of use to enlighten our understandings, and to acquaint us more and more with the things
of God, with the deep things of God—speculations to entertain the most contemplative, and
discoveriesto satisfy the most inquisitive and increase the knowledge of those that are most knowing.
Hereisthat a'so which, with adivinelight, will bring into the soul the heat and influence of adivine
fire, will kindle and inflame pious and devout affections, on which wings we may soar upwards
until we enter into the holiest. We may here be in the mount with God, to behold his beauty; and
when we come down from that mount, if we retain (as we ought) the impressions of our devotion
upon our spirits and make conscience of doing that good which the Lord our God here requires of
us, our faces shall shine before al with whom we converse, who shall take occasion thence to
glorify our Father who isin heaven, Matt. v. 16. Thus great, thus noble, thustruly excellent, isthe
subject, and thus capable of being improved, which gives me the more reason to be ashamed of the
meanness of my performance, that the comment breathes so little of the life and spirit of the text.

8 Sir R. Blackmore's preface to Job.
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We often wonder at those that are not at al affected with the great things of God, and have no taste
nor relish of them, because they know little of them; but perhaps we have more reason to wonder
at ourselves, that conversing so frequently, so intimately, with them, we are not more affected with
them, so as even to be wholly taken up with them, and in a continual transport of delight in the
contemplation of them. We hope to be so shortly; in the mean time, though like the three disciples
that were the witnesses of Christ's transfiguration upon the mount we are but dull and sleepy, yet
we can say, Master, it is good to be here; here let us make tabernacles, Luke ix. 32, 33.

| have nothing here to boast of—nothing at all, but a great deal to be humbled for, that | have
not come up to what | have aimed at in respect of fulness and exactness. In the review of the work,
| find many defects, and those who are critical, perhaps, will meet with some mistakesin it; but |
have done it with what care | could, and desire to be thankful to God who by his grace has carried
me on in hiswork thusfar: let that grace have all the glory (Phil. ii. 13), which worksin us both to
will and to do whatever we will or do that is good or serves any good purpose. What is from God
will, | trust, be to him, will be graciously accepted by him, according to what a man has, and not
according to what he had not, and will be of some use to his church; and what isfrom myself (that
is, al the defects and errors) will, | trust, be favourably passed by and pardoned. That prayer of S.
Austin ismine, Domine Deus, quascunque dixi in hislibris de tuo, agnoscant et tui; et quaede meo,
et tuignosce et tui—Lord God, whatever | have maintained in these books correspondent with what
is contained in thine grant that thy people may approve as well as thyself; whatever is but the
doctrine of my book forgive thou, and grant that thy people may forgiveit also. | must beg likewise
to own, to the honour of our great Master, that | have found the work to be its own wages, and that
the more we converse with the word of God the more it is to us as the honey and the honeycomb,
Ps. xix. 10. In gathering some gleaning of this harvest for otherswe may feast ourselves; and, when
we are enabled by the grace of God to do so, we are best qualified to feed others. | was much pleased
with a passage | lately met with of Erasmus, that great scholar and celebrated wit, in an epistle
dedicatory before his book De Ratione Concionandi, where, as one weary of the world and the
hurry of it, he expresses an earnest desire to spend the rest of his days in secret communion with
Jesus Christ, encouraged by his gracious invitation to those who labour and are heavy laden to
come unto him for rest (Matt. xi. 28), and this alone is that which he thinks will yield him true
satisfaction. | think his words worth transcribing, and such as deserve to be inserted among the
testimonies of great men to serious godliness. Neque quisquam facilé credat quam misere animus
jamdudum affectet ab hislaboribusin tranquillam otium seceder e, quodque super est vitae(super est
autem vix brevis palmus sive pugillus), solum cum eo solo colloqui, qui clamavit olim (nec hodie
mutat vocem suam), "Venite ad me, omnes qui laboratis et onerati estis, ego reficiam vos;"
guandoquidem in tam turbulento, ne dicam furente, sseculo, in tot molestiis quas vel ipsa tempora
publicé invehunt, vel privatim adfert oetas ac valetudo, nihil reperio in quo mens mea libentius
conquiescat quam in hoc arcano colloguio—No one will easily believe how anxiously, for a long
time past, | have wished to retire from these labours into a scene of tranquility, and, during the
remainder of life (dwindled, it is true, to the shortest span), to converse only with him who once
cried (nor does he now retract), "Come unto me, all you that labour and are heavy laden, and |
will refreshyou,” for in thisturbulent, not to say furious, age, the many public sources of disquietude,
connected with the infirmities of advancing age, leave no solace to my mind to be compared with
this secret communion. In the pleasing contemplation of the divine beauty and benignity we hope
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to spend a blessed eternity, and therefore in thiswork it is good t o spend as much as may be of
our time.

One volume more, containing the prophetical books, will finish the Old Testament, if the Lord
continue my life, and leisure, and ability of mind and body for this work. It is begun, and | find it
will belarger than any of the other volumes, and longer in the doing; but, as God by his grace shall
furnish me for it and assist me in it (without which grace | am nothing, less than nothing, worse
than nothing), it shall be carried on with all convenient speed; and sat cito, si sat bene—if with
sufficient ability, it will be with sufficient speed. | desire the prayers of my friends that God would
minister seed to the sower and bread to the eaters (Isa. Iv. 10), that he would multiply the seed
sown and increase the fruits of our righteousness (2 Cor. ix. 10), that so he who sows and those

who reap may rejoice together (John iv. 36); and the great Lord of the harvest shall have the glory
of al.

M. H.

Chester,
May 13, 1710.
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Job

’_b AN
L EXPOSITION,

WITH PRACTICAL OBSERVATIONS,

OF THE BOOK OF

JOB.

This book of Job stands by itself, is not connected with any other, and is therefore to be
considered alone. Many copies of the Hebrew Bible place it after the book of Psalms, and some
after the Proverbs, which perhaps has given occasion to some learned men to imagine it to have
been written by Isaiah or some of the later prophets. But, as the subject appears to have been much
more ancient, so we have no reason to think but that the composition of the book was, and that
therefore it is most fitly placed first in this collection of divine morals: also, being doctrindl, it is
proper to precede and introduce the book of Psalms, which isdevotional, and the book of Proverbs,
which is practical; for how shall we worship or obey a God whom we know not? As to this book,

|. We are sure that it is given by inspiration of God, though we are not certain who was the
penman of it. The Jews, though no friends to Job, because he was a stranger to the commonwealth
of Israel, yet, as faithful conservators of the oracles of God committed to them, always retained
this book in their sacred canon. The history is referred to by one apostle (James v. 11) and one
passage (ch. v. 13) is quoted by another apostle, with the usual form of quoting scripture, It is
written, 1 Cor. iii. 19. It is the opinion of many of the ancients that this history was written by
Moses himself in Midian, and delivered to his suffering brethren in Egypt, for their support and
comfort under their burdens, and the encouragement of their hope that God would in due time
deliver and enrich them, ashe did this patient sufferer. Some conjecture that it was written originally
in Arabic, and afterwards trand ated into Hebrew, for the use of the Jewish church, by Solomon (so
Monsieur Jurieu) or some other inspired writer. It seems most probable to me that Elihu was the
penman of it, at least of the discourses, because (ch. xxxii. 15, 16) he minglesthe words of ahistorian
with those of a disputant: but Moses perhaps wrote the first two chapters and the last, to give light
to the discourses; for in them God is frequently called Jehovah, but not oncein all the discourses,
except ch. xii. 9. That name was but little known to the patriarchs before M oses, Exod. vi. 3. If Job
wrote it himself, some of the Jewish writers themselves own him a prophet among the Gentiles; if
Elihu, we find he had a spirit of prophecy which filled him with matter and constrained him, ch.
xXxxii. 18.

I1. We are sure that it is, for the substance of it, atrue history, and not aromance, though the
dialogues are poetical. No doubt there was such a man as Job; the prophet Ezekiel names him with
Noah and Daniel, Ezek. xiv. 14. The narrative we have here of his prosperity and piety, hisstrange
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afflictions and exemplary patience, the substance of his conferences with his friends, and God's
discourse with him out of the whirlwind, with his return at length to a very prosperous condition,
no doubt is exactly true, though the inspired penman is allowed the usual liberty of putting the
matter of which Job and his friends discoursed into his own words.

I1l. We are sure that it is very ancient, though we cannot fix the precise time either when Job
lived or when the book was written. So many, so evident, are its hoary hairs, the marks of its
antiquity, that we have reason to think it of equal date with the book of Genesisitself, and that holy
Job was contemporary with Isaac and Jacob; though not coheir with them of the promise of the
earthly Canaan, yet ajoint-expectant with them of the better country, that is, the heavenly. Probably
he was of the posterity of Nahor, Abraham's brother, whose first-born was Uz (Gen. xxii. 21), and
inwhose family religion wasfor some ages kept up, as appears, Gen. xxxi. 53, where God iscalled,
not only the God of Abraham, but the God of Nahor. He lived before the age of man was shortened
to seventy or eighty, asit wasin Mosess time, before sacrifices were confined to one altar, before
the general apostasy of the nations from the knowledge and worship of the true God, and while yet
there was no other idolatry known than the worship of the sun and moon, and that punished by the
Judges, ch. xxxi. 26-28. He lived while God was known by the name of God Almighty more than
by the name of Jehovah; for he is called Shaddai—the Almighty, above thirty times in this book.
Helived while divine knowledge was conveyed, not by writing, but by tradition; for to that appeals
are here made, ch. viii. 8; xxi. 29; xv. 18; v. 1. And we have therefore reason to think that he lived
before Moses, because here is no mention at all of the deliverance of Israel out of Egypt, or the
giving of the law. There isindeed one passage which might be made to alude to the drowning of
Pharaoh (ch. xxvi. 12): He divideth the sea with his power, and by his understanding he smiteth
through Rahab, which name Egypt is frequently called by in scripture, as Ps. Ixxxvii. 4; IXxxix.
10; Isa. li. 9. But that may as well refer to the proud waves of the sea. We conclude therefore that
we are here got back to the patriarchal age, and, besides its authority, we receive this book with
veneration for its antiquity.

IV.Weare surethat it is of great use to the church, and to every good Christian, though there
are many passagesin it dark and hard to be understood. We cannot perhaps be confident of thetrue
meaning of every Arabic word and phrase we meet withinit. It isabook that finds agreat deal of
work for the critics; but enough is plain to make the whole profitable, and it was all written for our
learning.

1. This noble poem presents to us, in very clear and lively characters, these five things among
others.—(1.) A monument of primitive theology. Thefirst and great principles of thelight of nature,
on which natural religion is founded, are here, in awarm, and long, and learned dispute, not only
taken for granted on all sides and not the least doubt made of them, but by common consent plainly
laid down as eternal truths, illustrated and urged as affecting commanding truths. Were ever the
being of God, his glorious attributes and perfections, his unsearchable wisdom, his irresistible
power, hisinconceivable glory, hisinflexible justice, and hisincontestable sovereignty, discoursed
of with more clearness, fulness, reverence, and divine eloquence, than in this book? The creation
of the world, and the government of it, are here admirably described, not as matters of nice
speculation, but as laying most powerful obligations upon us to fear and serve, to submit to and
trustin, our Creator, owner, Lord, and ruler. Moral good and evil, virtue and vice, were never drawvn
more to the life (the beauty of the one and the deformity of the other) than in this book; nor the
inviolable rule of God's judgment more plainly laid down, That happy are the righteous, it shall
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be well with them; and Woe to the wicked, it shall beill with them. These are not questions of the
schools to keep the learned world in action, nor engines of state to keep the unlearned world in
awe; no, it appears by this book that they are sacred truths of undoubted certainty, and which all
the wise and sober part of mankind have in every age subscribed and submitted to. (2.) It presents
us with a specimen of Gentile piety. This great saint descended probably not from Abraham, but
Nahor; or, if from Abraham, not from Isaac, but from one of the sons of the concubines that were
sent into the east-country (Gen. xxv. 6); or, if from Isaac, yet not from Jacob, but Esau; so that he
was out of the pale of the covenant of peculiarity, no Israglite, no proselyte, and yet none like him
for religion, nor such afavourite of heaven upon this earth. It was atruth therefore, before St. Peter
perceived it, that in every nation he that fears God and works righteousness is accepted of him,
Acts x. 35. There were children of God scattered abroad (John xi. 52) besides the incorporated
children of the kingdom, Matt. viii. 11, 12. (3.) It presents us with an exposition of the book of
Providence, and a clear and satisfactory solution of many of the difficult and obscure passages of
it. The prosperity of the wicked and the afflictions of the righteous have always been reckoned two
as hard chapters as any in that book; but they are here expounded, and reconciled with the divine
wisdom, purity, and goodness, by the end of these things. (4.) It presents us with a great example
of patience and close adherence to God in the midst of the sorest calamities. Sir Richard Blackmore's
most ingenious pen, in hisexcellent preface to his paraphrase on this book, makes Job ahero proper
for an epic poem; for, says he, "He appears brave in distress and valiant in affliction, maintains his
virtue, and with that his character, under the most exasperating provocations that the malice of hell
could invent, and thereby gives a most noble example of passive fortitude, a character no way
inferior to that of the active hero,” &c. (5.) It presents us with an illustrious type of Christ, the
particulars of which we shall endeavour to take notice of as we go along. In general, Job was a
great sufferer, was emptied and humbled, but in order to hisgreater glory. So Christ abased himself,
that we might be exalted. The learned bishop Patrick quotes St. Jerome ore than once speaking of
Job as a type of Christ, who for the job that was set before him endured the cross, who was
persecuted, for a time, by men and devils, and seemed forsaken of God too, but was raised to be
an intercessor even for hisfriends and had added affliction to his misery. When the apostle speaks
of the patience of Job he immediately takes notice of the end of the Lord, that is, of the Lord Jesus
(as some understand it), typified by Job, Jamesv. 11.

2. Inthis book we have, (1.) The history of Job's sufferings, and his patience under them (ch.
i., ii., not without a mixture of human frailty, ch. iii. (2.) A dispute between him and his friends
upon them, in which, [1.] The opponents were Eliphaz, Bildad, and Zophar. [2.] The respondent
was Job. [3.] The moderators were, First, Elihu, ch. xxxii.-xxxvii. Secondly, God himself, ch.
xxxviii.-xli. (3.) Theissue of al in Job's honour and prosperity, ch. xlii. Upon the whole, we learn
that many are the afflictions of the righteous, but that when the Lord delivers them out of them all
the trial of their faith will be found to praise, and honour, and glory.

JOB
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CHAP.I.

The history of Job begins here with an account, 1. Of his great piety in general (ver. 1), andin
aparticular instance, ver. 5. 11. Of his great prosperity, ver. 2-4. 111. Of the malice of Satan against
him, and the permission he obtained to try his constancy, ver. 6-12. IV. Of the surprising troubles
that befel him, the ruin of his estate (ver. 13-17), and the death of his children, ver. 18, 19. V. Of
his exemplary patience and piety under these troubles, ver. 20-22. In all this he is set forth for an
example of suffering affliction, from which no prosperity can secure us, but through which integrity
and uprightness will preserve us.

Job's Character and Possessions. (b. ¢. 1520.)

1 There was a man in the land of Uz, whose name was Job; and that man was
perfect and upright, and one that feared God, and eschewed evil. 2 And there were
born unto him seven sons and three daughters. 3 His substance also was seven
thousand sheep, and three thousand camels, and five hundred yoke of oxen, and five
hundred she asses, and a very great household; so that this man was the greatest of

al the men of the east.

Concerning Job we are here told,

|. That he was a man; therefore subject to like passions as we are. He was Ish, a worthy man,
aman of note and eminency, amagistrate, aman in authority. The country helived in wasthe land
of Uz, in the eastern part of Arabia, which lay towards Chaldea, near Euphrates, probably not far
from Ur of the Chaldees, whence Abraham was called. When God called one good man out of that
country, yet he left not himself without witness, but raised up another in it to be a preacher of
righteousness. God has hisremnant in all places, sealed ones out of every nation, aswell as out of
every tribe of Israel, Rev. vii. 9. It was the privilege of theland of Uz to have so good a man as Job
init; now it was Arabia the Happy indeed: and it was the praise of Job that he was eminently good
in so bad a place; the worse others were round about him the better he was. His name Job, or Jjob,
some say, signifies one hated and counted as an enemy. Others make it to signify one that grieves
or groans, thus the sorrow he carried in his name might be a check to hisjoy in his prosperity. Dr.
Cavederivesit from Jaab—to love, or desire, intimating how welcome his birth wasto his parents,
and how much he was the desire of their eyes; and yet there was a time when he cursed the day of
his birth. Who can tell what the day may prove which yet begins with a bright morning?

I1. That he was a very good man, eminently pious, and better than his neighbours. He was
perfect and upright. Thisisintended to show us, not only what reputation he had among men (that
he was generally taken for an honest man), but what was really his character; for it is the judgment
of God concerning him, and we are sure that is according to truth. 1. Job was areligious man, one
that feared God, that is, worshipped him according to his will, and governed himself by the rules
of the divine law in every thing. 2. He was sincere in his religion: He was perfect; not sinless, as
he himself owns (ch. ix. 20): If | say | am perfect, | shall be proved perverse. But, having arespect
to all God's commandments, aiming at perfection, he was really as good as he seemed to be, and
did not dissemble in his profession of piety; his heart was sound and his eye single. Sincerity is
gospel perfection. | know no religion without it. 3. He was upright in his dealings both with God
and man, was faithful to his promises, steady in his counsels, true to every trust reposed in him,
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and made conscience of all he said and did. See Isa. xxxiii. 15. Though he was not of Israel, he was
indeed an Israelite without guile. 4. The fear of God reigning in his heart was the principle that
governed his whole conversation. This made him perfect and upright, inward and entire for God,
universal and uniform in religion; this kept him close and constant to his duty. He feared God, had
areverence for his majesty, aregard to his authority, and a dread of his wrath. 5. He dreaded the
thought of doing what was wrong; with the utmost abhorrence and detestation, and with a constant
care and watchfulness, he eschewed evil, avoided all appearances of sin and approachesto it, and
this because of the fear of God, Neh. v. 15. The fear of the Lord isto hate evil (Prov. viii. 13) and
then by the fear of the Lord men depart from evil, Prov. xvi. 6.

[11. That he was a man who prospered greatly in thisworld, and made a considerable figurein
his country. He was prosperous and yet pious. Though it is hard and rare, it is not impossible, for
arich man to enter into the kingdom of heaven. With God even thisis possible, and by his grace
the temptations of worldly wealth are not insuperable. He was pious, and his piety was a friend to
his prosperity; for godliness has the promise of the life that now is. He was prosperous, and his
prosperity put alustre upon his piety, and gave him who was so good so much greater opportunity
of doing good. The acts of his piety were grateful returnsto God for the instances of his prosperity;
and, in the abundance of the good things God gave him, he served God the more cheerfully. 1. He
had a numerous family. He was eminent for religion, and yet not a hermit, not a recluse, but the
father and master of a family. It was an instance of his prosperity that his house was filled with
children, which are a heritage of the Lord, and his reward, Ps. cxxvii. 3. He had seven sons and
three daughters, v. 2. Some of each sex, and more of the more noble sex, in which the family is
built up. Children must be looked upon as blessings, for so they are, especially to good people, that
will give them good instructions, and set them good examples, and put up good prayers for them.
Job had many children, and yet he was neither oppressive nor uncharitable, but very liberal to the
poor, ch. xxxi. 17, &c. Those that have great families to provide for ought to consider that what is
prudently given in amsis set out to the best interest and put into the best fund for their children's
benefit. 2. He had agood estate for the support of hisfamily; his substance was considerable, v. 3.
Riches are called substance, in conformity to the common form of speaking; otherwise, to the soul
and another world, they are but shadows, things that are not, Prov. xxiii. 5. It isonly in heavenly
wisdom that weinherit substance, Prov. viii. 21. In those days, when the earth was not fully peopled,
it was as now in some of the plantations, men might have land enough upon easy termsif they had
but wherewithal to stock it; and therefore Job's substance is described, not by the acres of land he
was lord of, but, (1.) By his cattle—sheep and camels, oxen and asses. The numbers of each are
here set down, probably not the exact number, but thereabout, avery few under or over. The sheep
are put first, because of most use in the family, as Solomon observes (Prov. xxvii. 23, 26, 27):
Lambs for thy clothing, and milk for the food of thy household. Job, it islikely, had silver and gold
aswell as Abraham (Gen. xiii. 2); but then men valued their own and their neighbours' estates by
that which was for service and present use more than by that which was for show and state, and fit
only to be hoarded. As soon as God had made man, and provided for his maintenance by the herbs
and fruits, he made him rich and great by giving him dominion over the creatures, Gen. i. 28. That
therefore being still continued to man, notwithstanding his defection (Gen. ix. 2), is still to be
reckoned one of the most considerable instances of men's wealth, honour, and power, Ps. viii. 6.
(2.) By his servants. He had a very good household or husbandry, many that were employed for
him and maintained by him; and thus he both had honour and did good; yet thus he was involved
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in agreat deal of care and put to a great deal of charge. See the vanity of this world; as goods are
increased those must be increased that tend them and occupy them, and those will be increased
that eat them; and what good has the owner thereof save the beholding of them with his eyes?
Eccles. v. 11. In aword, Job was the greatest of all the men of the east; and they were the richest
in the world: those were rich indeed who were replenished more than the east, Isa. ii. 6. Margin.
Job's wealth, with his wisdom, entitled him to the honour and power he had in his country, which
he describes (ch. xxix.), and made him sit chief. Job was upright and honest, and yet grew rich,
nay, therefore grew rich; for honesty is the best policy, and piety and charity are ordinarily the
surest ways of thriving. He had a great household and much business, and yet kept up the fear and
worship of God; and he and his house served the Lord. The account of Job's piety and prosperity
comes before the history of hisgreat afflictions, to show that neither will secure usfrom the common,
no, nor from the uncommon calamities of human life. Piety will not secure us, as Job's mistaken
friends thought, for all things come aliketo all; prosperity will not, as a careless world thinks, Isa.
xlvii. 8. | sit as a queen and therefore shall see no sorrow.

Job's Solicitude for His Children. (b. c. 1520.)

4 And his sonswent and feasted in their houses, every one his day; and sent and
called for their three sisters to eat and to drink with them. 5 And it was so, when
the days of their feasting were gone about, that Job sent and sanctified them, and
rose up early in the morning, and offered burnt offerings according to the number
of them all: for Job said, It may be that my sons have sinned, and cursed God in

their hearts. Thus did Job continually.

We have here a further account of Job's prosperity and his piety.

|. His great comfort in his children is taken notice of as an instance of his prosperity; for our
temporal comforts are borrowed, depend upon others, and are as those about us are. Job himself
mentions it as one of the greatest joys of his prosperous estate that his children were about him,
ch. xxix. 5. They kept a circular feast at some certain times (v. 4); they went and feasted in their
houses. It was acomfort to thisgood man, 1. To see his children grown up and settled in the world.
All his sons were in houses of their own, probably married, and to each of them he had given a
competent portion to set up with. Those that had been olive-plants round his table were removed
to tables of their own. 2. To see them thrive in their affairs, and able to feast one another, as well
as to feed themselves. Good parents desire, promote, and rejoice in, their children's weath and
prosperity as their own. 3. To see them in health, no sickness in their houses, for that would have
spoiled their feasting and turned it into mourning. 4. Especialy to seethem livein love, and unity,
and mutual good affection, no jars or quarrels among them, no strangeness, no shyness one of
another, no strait-handedness, but, though every one knew hisown, they lived with as much freedom
asif they had had all in common. It is comfortable to the hearts of parents, and comely in the eyes
of all, to see brethren thus knit together. Behold, how good and how pleasant it is! Ps. cxxxiii. 1.
5. It added to his comfort to see the brothers so kind to their sisters, that they sent for them to feast
with them; for they were so modest that they would not have gone if they had not been sent for.
Those brothers that dlight their sisters, care not for their company, and have no concern for their
comfort, areill-bred, ill-natured, and very unlike Job's sons. It seems their feast was so sober and
decent that their sisters were good company for them at it. 6. They feasted in their own houses, not
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in public houses, where they would be more exposed to temptations, and which were not so
creditable. We do not find that Job himself feasted with them. Doubtless they invited him, and he
would have been the most welcome guest at any of their tables; nor was it from any sourness or
moroseness of temper, or for want of natural affection, that he kept away, but he was old and dead
tothesethings, like Barzillai (2 Sam. xix. 35), and considered that the young people would be more
free and pleasant if there were none but themselves. Y et he would not restrain his children from
that diversion which he denied himself. Y oung people may be allowed ayouthful liberty, provided
they flee youthful lusts.

I1. His great care about his children is taken notice of as an instance of his piety: for that we
arereally whichwearerelatively. Those that are good will be good to their children, and especially
do what they can for the good of their souls. Observe (v. 5) Job's pious concern for the spiritual
welfare of his children,

1. He was jealous over them with a godly jealousy; and so we ought to be over ourselves and
those that are dearest to us, asfar asis necessary to our care and endeavour for their good. Job had
given his children agood education, had comfort in them and good hope concerning them; and yet
hesaid, "It may be, my sons have sinned in the days of their feasting more than at other times, have
been too merry, have taken too great aliberty in eating and drinking, and have cursed God in their
hearts," that is, "have entertained atheistical or profane thoughtsin their minds, unworthy notions
of God and his providence, and the exercises of religion.” When they were full they were ready to
deny God, and to say, Who isthe Lord? (Prov. xxx. 9), ready to forget God and to say, The power
of our hand has gotten us this wealth, Deut. viii. 12, &c. Nothing alienates the mind more from
God than the indulgence of the flesh.

2. As soon as the days of their feasting were over he called them to the solemn exercises of
religion. Not while their feasting lasted (et them take their time for that; there is a time for all
things), but when it was over, their good father reminded them that they must know when to desist,
and not think to fare sumptuously every day; though they had their days of feasting the week round,
they must not think to have them the year round; they had something else to do. Note, Those that
are merry must find a time to be serious.

3. He sent to them to prepare for solemn ordinances, sent and sanctified them, ordered them
to examine their own consciences and repent of what they had done amiss in their feasting, to lay
aside their vanity and compose themselves for religious exercises. Thus he kept his authority over
them for their good, and they submitted to it, though they had got into houses of their own. Still he
wasthe priest of thefamily, and at hisaltar they all attended, valuing their sharein hisprayers more
than their share in his estate. Parents cannot give grace to their children (it is God that sanctifies),
but they ought by seasonable admonitions and counsels to further their sanctification. In their
baptism they were sanctified to God; let it be our desire and endeavour that they may be sanctified
for him.

4. He offered sacrifice for them, both to atone for the sins he feared they had been guilty of in
the days of their feasting and to implore for them mercy to pardon and grace to prevent the
debauching of their minds and corrupting of their manners by the liberty they had taken, and to
preserve their piety and purity.

For he with mournful eyes had often spied,
Scattered on Pleasure's smooth but treacherous tide,
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The spoils of virtue overpowered by sense,
And floating wrecks of ruined innocence.
Sir R. Blackmore.

Job, like Abraham, had an altar for hisfamily, on which, it islikely, he offered sacrifice daily;
but, on this extraordinary occasion, he offered more sacrifices than usual, and with more solemnity,
according to the number of themall, onefor each child. Parents should be particular in their addresses
to God for the several branches of their family. "For this child | prayed, according to its particul ar
temper, genius, and condition,” to which the prayers, as well as the endeavours, must be
accommodated. When these sacrifices were to be offered, (1.) Herose early, asonein care that his
children might not lie long under guilt and as one whose heart was upon his work and his desire
towardsit. (2.) Herequired his children to attend the sacrifice, that they might join with himin the
prayers he offered with the sacrifice, that the sight of the killing of the sacrifice might humble them
much for their sins, for which they deserved to die, and the sight of the offering of it up might lead
them to a Mediator. This serious work would help to make them serious again after the days of
their gaiety.

5. Thus he did continually, and not merely whenever an occasion of thiskind recurred; for he
that is washed needs to wash his feet, John xiii. 10. The acts of repentance and faith must be often
renewed, because we often repeat our transgressions. All days, every day, he offered up his sacrifices,
was constant to his devotions, and did not omit them any day. The occasional exercises of religion
will not excuse usfrom thosethat are stated. He that serves God uprightly will serve him continualy.

Satan before God; Satan Permitted to Afflict Job. (b. c. 1520.)

6 Now there was a day when the sons of God came to present themselves before
the Lord, and Satan came also among them. 7 AndtheLord said unto Satan, Whence
comest thou? Then Satan answered the Lord, and said, From going to and fro in the
earth, and from walking up and down init. 8 And the Lord said unto Satan, Hast
thou considered my servant Job, that there is none like him in the earth, a perfect
and an upright man, one that feareth God, and escheweth evil? 9 Then Satan
answered the Lord, and said, Doth Job fear God for nought? 10 Hast not thou made
a hedge about him, and about his house, and about all that he hath on every side?
thou hast blessed the work of his hands, and his substance is increased in the land.

11 But put forth thine hand now, and touch all that he hath, and he will curse thee
to thy face. 12 And the Lord said unto Satan, Behold, all that he hath is in thy
power; only upon himself put not forth thine hand. So Satan went forth from the

presence of the Lord.

Job was not only so rich and great, but withal so wise and good, and had such an interest both
in heaven and earth, that one would think the mountain of his prosperity stood so strong that it
could not be moved; but here we have athick cloud gathering over hishead, pregnant with ahorrible
tempest. We must never think ourselves secure from storms while we are in this lower region.
Before we aretold how histroubles surprised and seized him hereinthisvisibleworld, we are here
told how they were concerted in the world of spirits, that the devil, having a great enmity to Job
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for his eminent piety, begged and obtained |eave to torment him. It does not at all derogate from
the credibility of Job's story in general to allow that this discourse between God and Satan, in these
verses, is parabolical, like that of Micaiah (1 Kings xxii. 19, &c.), and an allegory designed to
represent the malice of the devil against good men and the divine check and restraint which that
malice is under; only thus much further isintimated, that the affairs of this earth are very much the
subject of the counsels of the unseen world. That world is dark to us, but we lie very open to it.
Now here we have,

|. Satan among the sons of God (v. 6), an adversary (so Satan signifies) to God, to men, to all
good: he thrust himself into an assembly of the sons of God that came to present themsel ves before
the Lord. This means either, 1. A meeting of the saints on earth. Professors of religion, in the
patriarchal age, were called sons of God (Gen. vi. 2); they had then religious assemblies and stated
times for them. The King came in to see his guests, the eye of God was on all present. But there
was a serpent in paradise, a Satan among the sons of God; when they come together he is among
them, to distract and disturb them, stands at their right hand to resist them. The Lord rebuke thee,
Satan! Or, 2. A meeting of the angels in heaven. They are the sons of God, ch. xxxviii. 7. They
came to give an account of their negotiations on earth and to receive new instructions. Satan was
one of them originaly; but how hast thou fallen, O Lucifer! He shall no more stand in that
congregation, yet he is here represented, as coming among them, either summoned to appear as a
criminal or connived at, for the present, though an intruder.

[1. His examination, how he came thither (v. 7): The Lord said unto Satan, Whence comest
thou? He knew very well whence he came, and with what design he came thither, that as the good
angels came to do good he came for a permission to do hurt; but he would, by calling him to an
account, show him that he was under check and control. Whence comest thou? He asks this, 1. As
wondering what brought him thither. Is Saul among the prophets? Satan among the sons of God?
Yes, for he transforms himself into an angel of light (2 Cor. xi. 13, 14), and would seem one of
them. Note, It is possible that aman may be a child of the devil and yet be found in the assemblies
of the sons of God in thisworld, and there may pass undiscovered by men, and yet be challenged
by the all-seeing God. Friend, how camest thou in hither? Or, 2. As enquiring what he had been
doing before he came thither. The same question was perhaps put to the rest of those that presented
themselves before the Lord, "Whence came you?' We are accountable to God for all our haunts
and all the ways we traverse.

[11. The account he gives of himself and of the tour he had made. | come (says he) from going
to and fro on the earth. 1. He could not pretend he had been doing any good, could give no such
account of himself asthe sons of God could, who presented themsel ves before the Lord, who came
from executing his orders, serving the interest of his kingdom, and ministering to the heirs of
salvation. 2. He would not own he had been doing any hurt, that he had been drawing men from
the allegiance to God, deceiving and destroying souls; no. | have done no wickedness, Prov. xxx.
20. Thy servant went nowhere. In saying that he had walked to and fro through the earth, he intimates
that he had kept himself within the bounds allotted him, and had not transgressed his bounds; for
thedragoniscast out into the earth (Rev. xii. 9) and not yet confined to his place of torment. While
we are on this earth we are within his reach, and with so much subtlety, swiftness, and industry,
does he penetrateinto all the corners of it, that we cannot bein any place secure from histemptations.
3. Heyet seemsto give some representation of hisown character. (1.) Perhapsit is spoken proudly,
and with an air of haughtiness, asif he were indeed the prince of thisworld, asif the kingdoms of
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the world and the glory of them were his (Luke iv. 6), and he had now been walking in circuit
through his own territories. (2.) Perhaps it is spoken fretfully, and with discontent. He had been
walking to and fro, and could find no rest, but was as much a fugitive and a vagabond as Cain in
the land of Nod. (3.) Perhapsit is spoken carefully: "l have been hard at work, going to and fro,"
or (assome read it) "searching about in the earth,” really in quest of an opportunity to do mischief.
He walks abut seeking whom he may devour. It concerns us therefore to be sober and vigilant.

IV. The question God putsto him concerning Job (v. 8): Hast thou considered my servant Job?
Aswhen we meet with one that has been in adistant place, where we have afriend we dearly love,
we are ready to ask, "Y ou have been in such a place; pray did you see my friend there?' Observe,
1. How honourably God speaks of Job: He is my servant. Good men are God's servants, and heis
pleased to reckon himself honoured in their services, and they are to him for a name and a praise
(Jer. xiii. 11) and a crown of glory, Isa. Ixii. 3. "Yonder is my servant Job; there is none like him,
none | value like him, of al the princes and potentates of the earth; one such saint as he is worth
them all: none like him for uprightness and serious piety; many do well, but he excelleth them all;
thereis not to be found such great faith, no, not in Israel." Thus Christ, long after, commended the
centurion and the woman of Canaan, who were both of them, like Job, strangers to that
commonwealth. The saints glory in God—Who is like thee among the gods? and he is pleased to
glory in them—Who is like Israel among the people? So here, none like Job, none in earth, that
state of imperfection. Those in heaven do indeed far outshine him; those who are least in that
kingdom are greater than he; but on earth there isnot hislike. Thereis none like him in that land;
so some good men arethe glory of their country. 2. How closely he givesto Satan thisgood character
of Job: Hast thou set thy heart to my servant Job? designing hereby, (1.) To aggravate the apostasy
and misery of that wicked spirit: "How unlike him are thou!" Note, The holiness and happiness of
the saints are the shame and torment of the devil and the devil's children. (2.) To answer the devil's
seeming boast of the interest he had in this earth. "1 have been walking to and fro in it," says he,
"and it is al my own; all flesh have corrupted their way; they al sit till, and are at rest in their
sins," Zech. i. 10, 11. "Nay, hold," saith God, "Job is my faithful servant." Satan may boast, but he
shall not triumph. (3.) To anticipate his accusations, as if he had said, "Satan, | know thy errand;
thou hast come to inform against Job; but hast thou considered him? Does not his unquestionable
character givetheethelie?' Note, God knowsall the malice of the devil and hisinstruments against
his servants; and we have an advocate ready to appear for us, even before we are accused.

V. The devil's base insinuation against Job, in answer to God's encomium of him. He could
not deny but that Job feared God, but suggested that he wasamercenary in hisreligion, and therefore
a hypocrite (v. 9): Doth Job fear God for nought? Observe, 1. How impatient the devil was of
hearing Job praised, though it was God himself that praised him. Those are like the devil who
cannot endure that any body should be praised but themselves, but grudge the just share of reputation
others have, as Saul (1 Sam. xviii. 5, &c.) and the Pharisees, Matt. xxi. 15. 2. How much at aloss
he was for something to object against him; he could not accuse him of any thing that was bad, and
therefore charged him with by-ends in doing good. Had the one half of that been true which his
angry friends, in the heat of dispute, charged him with (ch. xv. 4, xxii. 5), Satan would no doubt
have brought against him now; but no such thing could be alleged, and therefore, 3. See how dlyly
he censured him as a hypocrite, not asserting that he was so, but only asking, "Is he not so?" This
is the common way of slanderers, whisperers, backbiters, to suggest that by way of query which
yet they have no reason to think istrue. Note, It isnot strangeif those that are approved and accepted
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of God be unjustly censured by the devil and hisinstruments; if they are otherwise unexceptionable,
it is easy to charge them with hypocrisy, as Satan charged Job, and they have no way to clear
themselves, but patiently to wait for the judgment of God. As there is nothing we should dread
more than being hypocrites, so there is hothing we need dread less that being called and counted
so without cause. 4. How unjustly he accused him as mercenary, to prove him a hypocrite. It was
agreat truth that Job did not fear God for nought; he got much by it, for godliness is great gain:
but it was a falsehood that he would not have feared God if he had not got this by it, as the event
proved. Job's friends charged him with hypocrisy because he was greatly afflicted, Satan because
he greatly prospered. It is no hard matter for those to calumniate that seek an occasion. It is not
mercenary to look at the eternal recompence in our obedience; but to aim at temporal advantages
in our religion, and to make it subservient to them, is spiritual idolatry, worshipping the creature
more than the Creator, and is likely to end in a fatal apostasy. Men cannot long serve God and
mammon.

V1. The complaint Satan made of Job's prosperity, v. 10. Observe, 1. What God had done for
Job. He had protected him, made a hedge about him, for the defence of his person, hisfamily, and
all his possessions. Note, God's peculiar people are taken under his special protection, they and all
that belong to them; divine grace makes a hedge about their spiritual life, and divine providence
about their natural life, so they are safe and easy. He had prospered him, not inidleness or injustice
(the devil could not accuse him of them), but in the way of honest diligence: Thou hast blessed the
work of his hands. Without that blessing, be the hands ever so strong, ever so skilful, the work will
not prosper; but, with that, his substance has wonderfully increased in the land. The blessing of
the Lord makesrich: Satan himself ownsit. 2. What notice the devil took of it, and how heimproved
it against him. The devil speaksof it with vexation. "l see thou hast made a hedge about him, round
about;" asif he had walked it round, to see if he could spy asingle gap in it, for him to enter in at,
to do him amischief; but he was disappointed: it was a complete hedge. The wicked one saw it and
was grieved, and argued against Job that the only reason why he served God was because God
prospered him. "No thanks to him to be true to the government that prefers him, and to serve a
Master that pays him so well."

V1. The proof Satan undertakes to give of the hypocrisy and mercenariness of Job's religion,
if he might but have leave to strip him of hiswealth. "Let it be put to thisissue," says he (v. 11);
"make him poor, frown upon him, turn thy hand against him, and then see where his religion will
be; touch what he has and it will appear what heis. If he curse thee not to thy face, let me never be
believed, but posted for aliar and false accuser. Let me perish if he curse thee not;" so some supply
the imprecation, which the devil himself modestly concealed, but the profane swearers of our age
impudently and daringly speak out. Observe, 1. How dlightly he speaks of the affliction he desired
that Job might be tried with: "Do but touch all that he has, do but begin with him, do but threaten
to make him poor; alittle crosswill change histone.” 2. How spitefully he speaks of the impression
it would make upon Job: "Hewill not only let fall hisdevotion, but turn it into an open defiance—not
only think hardly of thee, but even curse thee to thy face." The word tranglated curse is barac, the
same that ordinarily, and originally, signifies to bless; but cursing God is so impious a thing that
the holy language would not admit the name: but that where the sense requires it it must be so
understood is plain form 1 Kings xxi. 10-13, where the word is used concerning the crime charged
on Naboth, that he did blaspheme God and the king. Now, (1.) Itislikely that Satan did think that
Job, if impoverished, would renounce his religion and so disprove his profession, and if so (asa
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learned gentleman has observed in his Mount of Spirits) Satan would have made out his own
universal empire among the children of men. God declared Job the best man then living: now, if
Satan can prove him a hypocrite, it will follow that God had not one faithful servant among men
and that there was no such thing as true and sincere piety in the world, but religion was all a sham,
and Satan was king de facto—in fact, over all mankind. But it appeared that the Lord knows those
that are hisand is not deceived in any. (2.) However, if Job should retain hisreligion, Satan would
have the satisfaction to see him sorely afflicted. He hates good men, and delightsin their griefs, as
God has pleasure in their prosperity.

VI11I. The permission God gaveto Satan to afflict Job for thetrial of hissincerity. Satan desired
God to do it: Put forth thy hand now. God allowed him to do it (v. 12): "All that he hasisin thy
hand; make the trial as sharp as thou canst; do thy worst at him." Now, 1. It is a matter of wonder
that God should give Satan such a permission as this, should deliver the soul of histurtle-dove into
the hand of the adversary, such alamb to such alion; but he did it for his own glory, the honour of
Job, the explanation of Providence, and the encouragement of his afflicted people in al ages, to
make a case which, being adjudged, might be a useful precedent. He suffered Job to betried, as he
suffered Peter to be sifted, but took care that his faith should not fail (Luke xxii. 32) and then the
trial of it was found unto praise, and honour, and glory, 1 Pet. i. 7. But, 2. It isamatter of comfort
that God hasthe devil inachain, in agreat chain, Rev. xx. 1. He could not afflict Job without |eave
from God first asked and obtained, and then no further than he had leave: "Only upon himself put
not forth thy hand; meddle not with his body, but only with his estate." It is a limited power that
the devil has; he has no power to debauch men but what they give him themselves, nor power to
afflict men but what is given him from above.

| X. Satan's departure from this meeting of the sons of God. Before they broke up, Satan went
forth (as Cain, Gen. iv. 16) fromthe presence of the Lord; no longer detained before him (as Doeg
was, 1 Sam. xxi. 7) than till he had accomplished his malicious purpose. He went forth, 1. Glad
that he had gained his point, proud of the permission he had to do mischief to agood man; and, 2.
Resolved to lose no time, but speedily to put his project in execution. He went forth now, not to go
to and fro, rambling through the earth, but with adirect course, to fall upon poor Job, whois carefully
going on in the way of his duty, and knows nothing of the matter. What passes between good and
bad spirits concerning us we are not aware of.

The Calamities Brought on Job; The Death of Job's Children. (b. c. 1520.)

13 And there was aday when his sonsand his daughterswer e eating and drinking
winein their eldest brother'shouse: 14 And there came a messenger unto Job, and
said, The oxen were plowing, and the assesfeeding besidethem: 15 And the Sabeans
fell upon them, and took them away; yea, they have slain the servants with the edge
of the sword; and | only am escaped alonetotell thee. 16 While hewasyet speaking,
there came also another, and said, The fire of God is falen from heaven, and hath
burned up the sheep, and the servants, and consumed them; and | only am escaped
alonetotell thee. 17 While he was yet speaking, there came also another, and said,
The Chaldeans made out three bands, and fell upon the camels, and have carried
them away, yea, and dlain the servants with the edge of the sword; and | only am

20


http://www.ccel.org/b/bible/asv/xml/asv.Job.1.xml#Job.1.12
http://www.ccel.org/b/bible/asv/xml/asv.Luke.22.xml#Luke.22.32
http://www.ccel.org/b/bible/asv/xml/asv.iPet.1.xml#iPet.1.7
http://www.ccel.org/b/bible/asv/xml/asv.Rev.20.xml#Rev.20.1
http://www.ccel.org/b/bible/asv/xml/asv.Gen.4.xml#Gen.4.16
http://www.ccel.org/b/bible/asv/xml/asv.iSam.21.xml#iSam.21.7

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

escaped aloneto tell thee. 18 While he was yet speaking, there came al so another,
and said, Thy sons and thy daughters were eating and drinking wine in their eldest
brother'shouse: 19 And, behold, there came agreat wind from the wilderness, and
smote the four corners of the house, and it fell upon the young men, and they are

dead; and | only am escaped aloneto tell thee.

We have here a particular account of Job's troubles.

|. Satan brought them upon him on the very day that his children began their course of feasting,
at their eldest brother's house (v. 13), where, he having (we may suppose) the double portion, the
entertainment was the richest and most plentiful. Thewholefamily, no doubt, wasin perfect repose,
and all were easy and under no apprehension of the trouble, now when they revived this custom;
and this time Satan chose, that the trouble, coming now, might be the more grievous. The night of
my pleasure has he turned into fear, Isa. xxi. 4.

[1. They al come upon him at once; while one messenger of evil tidings was speaking another
came, and, before he had told his story, athird, and a fourth, followed immediately. Thus Satan,
by the divine permission, ordered it, 1. That there might appear a more than ordinary displeasure
of God against him in histroubles, and by that he might be exasperated against divine Providence,
asif it were resolved, right or wrong, to ruin him, and not give him time to speak for himself. 2.
That he might not have leisure to consider and recollect himself, and reason himself into agracious
submission, but might be overwhelmed and overpowered by a complication of calamities. If he
have not room to pause alittle, he will be apt to speak in haste, and then, if ever, he will curse his
God. Note, The children of God are often in heaviness through manifold temptations; deep calls
to deep; waves and billows come one upon the neck of another. L et one affliction therefore quicken
and help us to prepare for another; for, how deep soever we have drunk of the bitter cup, aslong
aswe are in thisworld we cannot be sure that we have drunk our share and that it will finally pass
from us.

[11. They took from him al that he had, and made afull end of his enjoyments. The detail of
his losses answers to the foregoing inventory of his possessions.

1. He had 500 yoke of oxen, and 500 she-asses, and a competent number of servants to attend
them; and all these helost at once, v. 14, 15. The account he has of thislets him know, (1.) That it
was nhot through any carelessness of his servants; for then his resentment might have spent itself
upon them: The oxen were ploughing, not playing, and the asses not suffered to stray and so taken
up as waifs, but feeding beside them, under the servant's eye, each in their place; and those that
passed by, we may suppose, blessed them, and said, God speed the plough. Note, All our prudence,
care, and diligence, cannot secure us from affliction, no, not from those afflictions which are
commonly owing to imprudence and negligence. Except the Lord keep the city, the watchman,
though ever so wakeful, wakes but in vain. Y et it is some comfort under atrouble if it found usin
theway of our duty, and not in any by-path. (2.) That iswasthrough the wickedness of hisneighbours
the Sabeans, probably a sort of robbers that lived by spoil and plunder. They carried off the oxen
and asses, and slew the servants that faithfully and bravely did their best to defend them, and one
only escaped, not in kindness to him or his master, but that Job might have the certain intelligence
of it by an eye-witness before he heard it by aflying report, which would have brought it upon him
gradually. We have no reason to suspect that either Job or his servants had given any provocation
to the Sabeans to make this inroad, but Satan put it into their hearts to do it, to do it now, and so
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gained adouble point, for he made both Job to suffer and them to sin. Note, When Satan has God's
permission to do mischief he will not want mischievous men to be his instrumentsin doing it, for
heisaspirit that works in the children of disobedience.

2. He had 7000 sheep, and shepherds that kept them; and all those he lost at the same time by
lightning, v. 16. Job was perhaps, in his own mind, ready to reproach the Sabeans, and fly out
against them for their injustice and cruelty, when the next news immediately directs him to ook
upwards. The fire of God has fallen from heaven. As thunder is his voice, so lightning is his fire:
but this was such an extraordinary lightning, and levelled so directly against Job, that al his sheep
and shepherds were not only killed, but consumed by it at once, and one shepherd only was left
alive to carry the news to poor Job. The devil, aiming to make him curse God and renounce his
religion, managed this part of the trial very artfully, in order thereto. (1.) His sheep, with which
especially he used to honour God in sacrifice, were all taken from him, asif God were angry at his
offerings and would punish him in those very things which he had employed in his service. Having
misrepresented Job to God as afal se servant, in pursuance of hisold design to set Heaven and earth
at variance, he here misrepresented God to Jacob as a hard Master, who would not protect those
flocks out of which he had so many burnt-offerings. This would tempt Job to say, It isin vain to
serve God. (2.) The messenger called the lightning the fire of God (and innocently enough), but
perhaps Satan thereby designed to strike into his mind this thought, that God had turned to be his
enemy and fought against him, which was much more grievous to him than all the insults of the
Sabeans. He owned (ch. xxxi. 23) that destruction from God was aterror to him. How terrible then
were the tidings of this destruction, which came immediately from the hand of God! Had the fire
from heaven consumed the sheep upon the altar, he might have construed it into a token of God's
favour; but, the fire consuming them in the pasture, he could not but look upon it as a token of
God's displeasure. There have not been the like since Sodom was burned.

3. He had 3000 camels, and servants tending them; and he lost them all at the same time by
the Chaldeans, who came in three bands, and drove them away, and slew the servants, v. 17. If the
fire of God, which fell upon Job's honest servants, who were in the way of their duty, had fallen
upon the Sabean and Chaldean robbers who were doing mischief, God's judgments therein would
have been like the great mountains, evident and conspicuous; but when the way of the wicked
prospers, and they carry off their booty, while just and good men are suddenly cut off, God's
righteousnessis like the great deep, the bottom of which we cannot find, Ps. xxxvi. 6.

4. Hisdearest and most val uabl e possessions were histen children; and, to conclude the tragedy,
news if brought him, at the same time, that they were killed and buried in the ruins of the housein
which they were feasting, and all the servants that waited on them, except one that came express
with the tidings of it, v. 18, 19. This was the greatest of Job's losses, and which could not but go
nearest him; and therefore the devil reserved it for the last, that, if the other provocations failed,
this might make him curse God. Our children are pieces of ourselves; it is very hard to part with
them, and touches a good man in as tender a part as any. But to part with them all at once, and for
them to be all cut off in a moment, who had been so many years his cares and hopes, went to the
quick indeed. (1.) They all died together, and not one of them was left alive. David, though awise
and good man, was very much discomposed by the death of one son. How hard then did it bear
upon poor Job who lost them all, and, in one moment, waswritten childless! (2.) They died suddenly.
Had they been taken away by some lingering disease, he would have had notice to expect their
death, and prepare for the breach; but this came upon him without giving him any warning. (3.)
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They died when they were feasting and making merry. Had they died suddenly when they were
praying, he might the better have borne it. He would have hoped that death had found them in a
good frame if their blood had been mingled with their feast, where he himself used to be jealous
of them that they had sinned, and cursed God in their hearts—to have that day come upon them
unawares, like athief in the night, when perhaps their heads were overcharged with surfeiting and
drunkenness—this could not but add much to hisgrief, considering what atender concern he always
had for his children's souls, and that they were now out of the reach of the sacrifices he used to
offer according to the number of themall. See how all things come aliketo all. Job's children were
constantly prayed for by their father, and lived in love one with another, and yet came to this
untimely end. (4.) They died by awind of the devil'sraising, who is the prince of the power of the
air (Eph. ii. 2), but it was looked upon to be an immediate hand of God, and atoken of his wrath.
So Bildad construed it (ch. viii. 4): Thy children have sinned against him, and he has cast them
away in their transgression. (5.) They were taken away when he had most need of them to comfort
him under all his other losses. Such miserable comforters are al creatures. In God only we have a
present help at all times.

Job's Sorrow and Submission. (b. c. 1520.)

20 Then Job arose, and rent his mantle, and shaved his head, and fell down upon
the ground, and worshipped, 21 And said, Naked came| out of my mother'swomb,
and naked shall | return thither: the Lord gave, and the L ord hath taken away; blessed

be the name of the Lord. 22 In all this Job sinned not, nor charged God foolishly.

The devil had done all he desired leave to do against Job, to provoke him to curse God. He
had touched all he had, touched it with awitness; he whom the rising sun saw the richest of all the
men in the east was before night poor to a proverb. If his riches had been, as Satan insinuated, the
only principle of hisreligion now that he had lost hisricheshewould certainly havelost hisreligion;
but the account we have, in these verses, of his pious deportment under his affliction, sufficiently
proved the devil aliar and Job an honest man.

|. He conducted himself like aman under his afflictions, not stupid and senseless, like a stock
or stone, not unnatural and unaffected at the death of his children and servants; no (v. 20), hearose,
and rent his mantle, and shaved his head, which were the usual expressions of great sorrow, to
show that he was sensible of the hand of the Lord that had gone out against him; yet he did not
break out into any indecencies, nor discover any extravagant passion. He did not faint away, but
arose, as a champion to the combat; he did not, in a heat, throw off his clothes, but very gravely,
in conformity to the custom of the country, rent his mantle, his cloak, or outer garment; he did not
passionately tear his hair, but deliberately shaved his head. By all thisit appeared that he kept his
temper, and bravely maintained the possession and repose of hisown soul, in the midst of all these
provocations. The time when he began to show his feelings is observable; it was not till he heard
of the death of his children, and then he arose, then herent hismantle. A worldly unbelieving heart
would have said, "Now that the meat is goneit iswell that the mouths are gone too; now that there
are no portions it is well that there are no children:" but Job knew better, and would have been
thankful if Providence had spared his children, though he had little of nothing for them, for
Jehovah-jireh—the Lord will provide. Some expositors, remembering that it was usual with the
Jewsto rend their clothes when they heard blasphemy, conjecture that Job rent his clothesin aholy
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indignation at the blasphemous thoughts which Satan now cast into hismind, tempting himto curse
God.

I1. He conducted himself like a wise and good man under his affliction, like a perfect and
upright man, and one that feared God and eschewed the evil of sin more than that of outward
trouble.

1. He humbled himself under the hand of God, and accommodated himself to the providences
hewas under, as one that knew how to want aswell as how to abound. When God called to weeping
and mourning he wept and mourned, rent his mantle and shaved his head; and, as one that abased
himself even to the dust before God, he fell down upon the ground, in a penitent sense of sin and
apatient submission to thewill of God, accepting the punishment of hisiniquity. Hereby he showed
hissincerity; for hypocrites cry not when God bindsthem, ch. xxxvi. 13. Hereby he prepared himsel f
to get good by the affliction; for how can we improve the grief which we will not feel?

2. He composed himself with quieting considerations, that he might not be disturbed and put
out of the possession of his own soul by these events. He reasons from the common state of human
life, which he describeswith application to himself: Naked came | (as others do) out of my mother's
womb, and naked shall | return thither, into the lap of our common mother—the earth, asthe child,
when it issick or weary, laysits head in its mother's bosom. Dust we were in our original, and to
dust wereturnin our exit (Gen. iii. 19), to the earth aswe were (Eccl. xii. 7), naked shall we return
thither, whence we were taken, namely, to the clay, ch. xxxiii. 6. St. Paul refers to this of Job, 1
Tim. vi. 7. We brought nothing of this world's goods into the world, but have them from others;
and it is certain that we can carry nothing out, but must leave them to others. We come into the
world naked, not only unarmed, but unclothed, helpless, shiftless, not so well covered and fenced
as other creatures. The sin we are born in makes us naked, to our shame, in the eyes of the holy
God. We go out of the world naked; the body does, though the sanctified soul goes clothed, 2 Cor.
v. 3. Death strips us of all our enjoyments; clothing can neither warm nor adorn adead body. This
consideration silenced Job under all hislosses. (1.) Heis but where he was at first. He looks upon
himself only as naked, not maimed, not wounded; he was himself till his own man, when nothing
else was his own, and therefore but reduced to his first condition. Nemo tam pauper potest esse
guam natus est—no one can be so poor as he was when born.—Min. Felix. If we areimpoverished,
we are not wronged, nor much hurt, for we are but as we were born. (2.) He is but where he must
have been at last, and is only unclothed, or unloaded rather, alittle sooner than he expected. If we
put off our clothes before we go to bed, it is some inconvenience, but it may be the better borne
when it is near bed-time.

3. Hegave glory to God, and expressed himself upon this occasion with agreat veneration for
the divine Providence, and a meek submission to its disposals. We may well rejoice to find Job in
this good frame, because thiswasthe very thing upon which thetrial of hisintegrity was put, though
he did not know it. The devil said that he would, under his affliction, curse God; but he blessed
him, and so proved himself an honest man.

(1.) He acknowledged the hand of God both in the mercies he had formerly enjoyed and in the
afflictions he was now exercised with: The Lord gave, and the Lord has taken away. We must own
thedivine Providence, [1.] Inall our comforts. God gave usour being, made us, and not we our sel ves,
gave us our wealth; it was not our own ingenuity or industry that enriched us, but God's blessing
on our cares and endeavours. He gave us power to get wealth, not only made the creatures for us,
but best owed upon us our share. [2.] In all our crosses. The same that gave hath taken away; and
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may he not do what he will with his own? See how Job looks above instruments, and keeps his eye
upon the first Cause. He does not say, "The Lord gave, and the Sabeans and Chaldeans have taken
away; God made me rich, and the devil has made me poor;" but, "He that gave has taken;" and for
that reason heis dumb, and has nothing to say, because God did it. He that gave al may take what,
and when, and how much he pleases. Seneca could argue thus, Abstulit, sed et dedit—he took away,
but he also gave; and Epictetus excellently (cap. 15), "When thou art deprived of any comfort,
suppose a child taken away by death, or a part of thy estate lost, say not apolesa auto—I have lost
it; but apedoka—I have restored it to the right owner; but thou wilt object (says he), kakos ho
aphelomenos—he is a bad man that has robbed me; to which he answers, ti de soi melei—What
isit to thee by what hand he that gives remands what he gave?"

(2.) He adored God in both. When all was gone he fell down and worshipped. Note, Afflictions
must not divert us from, but quicken us to, the exercises of religion. Weeping must not hinder
sowing, nor hinder worshipping. He eyed not only the hand of God, but the name of God, in his
afflictions, and gave glory to that: Blessed be the name of the Lord. He has still the same great and
good thoughts of God that ever he had, and is as forward as ever to speak them forth to his praise;
he can find in his heart to bless God even when he takes away aswell as when he gives. Thus must
we sing both of mercy and judgment, Ps. ci. 1. [1.] He blesses God for what was given, though now
it was taken away. When our comforts are removed from us we must thank God that ever we had
them and had them so much longer than we deserved. Nay, [2.] He adores God evenin taking away,
and gives him honour by awilling submission; nay, he gives him thanks for good designed him by
hisafflictions, for gracious supports under hisafflictions, and the believing hopes he had of ahappy
issue at last.

Lastly, Here is the honourable testimony which the Holy Ghost gives to Job's constancy and
good conduct under his afflictions. He passed his trials with applause, v. 22. In al this Job did not
act amiss, for he did not attribute folly to God, nor in the least reflect upon his wisdom in what he
had done. Discontent and impatience do in effect charge God with folly. Against the workings of
these therefore Job carefully watched; and so must we, acknowledging that as God has done right,
but we have done wickedly, so God has done wisely, but we have done foolishly, very foolishly.
Those who not only keep their temper under crosses and provocations, but keep up good thoughts
of God and sweet communion with him, whether their praise be of men or no, it will be of God, as
Job's here was.

JOB

CHAP. II.

We left Job honourably acquitted upon a fair trial between God and Satan concerning him.
Satan had leave to touch, to touch and take, all he had, and was confident that he would then curse
God to his face; but, on the contrary, he blessed him, and so he was proved an honest man and
Satan afalse accuser. Now, one would have thought, this would be conclusive, and that Job would
never have his reputation called in question again; but Job is known to be armour of proof, and
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therefore is here set up for a mark, and brought upon his trial, a second time. |. Satan moves for
another trial, which should touch his bone and his flesh, ver. 1-5. 1I. God, for holy ends, permits
it, ver. 6. I11. Satan smites him with a very painful and loathsome disease, ver. 7, 8. IV. His wife
tempts him to curse God, but he resists the temptation, ver. 9, 10. V. His friends come to condole
with him and to comfort him, ver. 11-13. And in this that good man is set forth for an example of
suffering affliction and of patience.

Satan Again Permitted to Afflict Job. (b. c. 1520.)

1 Again there was aday when the sons of God cameto present themsel ves before
the Lord, and Satan came also among them to present himself before the Lord. 2
And the Lord said unto Satan, From whence comest thou? And Satan answered the
Lord, and said, From going to and fro in the earth, and from walking up and down
init. 3 And the Lord said unto Satan, Hast thou considered my servant Job, that
there is none like him in the earth, a perfect and an upright man, one that feareth
God, and escheweth evil ? and still he holdeth fast hisintegrity, although thou movedst
me against him, to destroy him without cause. 4 And Satan answered the Lord, and
said, Skin for skin, yea, all that aman hath will he givefor hislife. 5 But put forth
thine hand now, and touch his bone and his flesh, and he will curse theeto thy face.

6 And the Lord said unto Satan, Behold, he isin thine hand; but save hislife.

Satan, that sworn enemy to God and all good men, is here pushing forward his malicious
prosecution of Job, whom he hated because God loved him, and did al he could to separate between
him and his God, to sow discord and make mischief between them, urging God to afflict him and
then urging him to blaspheme God. One would have thought that he had enough of his former
attempt upon Job, in which he was so shamefully baffled and disappointed; but malice is restless:
the devil and his instruments are so. Those that calumniate good people, and accuse them falsely,
will have their saying, though the evidence to the contrary be ever so plain and full and they have
been cast in the issue which they themselves have put it upon. Satan will have Job's cause called
over again. The malicious, unreasonable, importunity of that great persecutor of the saints is
represented (Rev. xii. 10) by his accusing them before our God day and night, still repeating and
urging that against them which has been many atime answered: so did Satan here accuse Job day
after day. Hereis,

|. The court set, and the prosecutor, or accuser, making his appearance (v. 1, 2), as before, ch.
i. 6, 7. The angels attended God's throne and Satan among them. One would have expected him to
come and confess his malice against Job and his mistake concerning him, to cry, Pecavi— have
done wrong, for belying one whom God spoke well of, and to beg pardon; but, instead of that, he
comes with afurther design against Job. He is asked the same question as before, Whence comest
thou? and answers as before, From going to and fro in the earth; asif he had been doing no harm,
though he had been abusing that good man.

[1. The judge himself of counsel for the accused, and pleading for him (v. 3): "Hast thou
considered my servant Job better than thou didst, and art thou now at length convinced that he is
a faithful servant of mine, a perfect and an upright man; for thou seest he still holds fast his
integrity?" Thisis now added to his character, as a further achievement; instead of letting go his
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religion, and cursing God, he holdsit faster than ever, asthat which he has now more than ordinary
occasion for. He is the same in adversity that he was in prosperity, and rather better, and more
hearty and lively in blessing God than ever he was, and takes root the faster for being thus shaken.
See, 1. How Satan is condemned for his allegations against Job: "Thou movedst me against him,
as an accuser, to destroy himwithout cause." Or, "Thou in vain movedst me to destroy him, for |
will never do that." Good men, when they are cast down, are not destroyed, 2 Cor. iv. 9. How well
isit for usthat neither men nor devils are to be our judges, for perhaps they would destroy us, right
or wrong; but our judgment proceeds from the Lord, whose judgment never errs nor is biassed. 2.
How Job is commended for his constancy notwithstanding the attacks made upon him: "Still he
holds fast his integrity, as his weapon, and thou canst not disarm him—as his treasure, and thou
canst not rob him of that; nay, thy endeavoursto do it make him hold it the faster; instead of losing
ground by the temptation, he gets ground.” God speaks of it with wonder, and pleasure, and
something of triumph in the power of his own grace; Still he holds fast hisintegrity. Thusthetrial
of Job's faith was found to his praise and honour, 1 Pet. i. 7. Constancy crowns integrity.

[11. The accusation further prosecuted, v. 4. What excuse can Satan make for the failure of his
former attempt? What can he say to palliate it, when he had been so very confident that he should
gain hispoint? Why, truly, he has thisto say, Skin for skin, and all that a man has, will he give for
his life. Something of truth there isin this, that self-love and self-preservation are very powerful
commanding principlesin the hearts of men. Men love themselves better than their nearest relations,
eventheir children, that are parts of themselves, will not only venture, but give, their estatesto save
their lives. All account life sweet and precious, and, whilethey arethemselvesin health and at ease,
they can keep trouble from their hearts, whatever they lose. We ought to make a good use of this
consideration, and, while God continues to us our life and health and the use of our limbs and
senses, we should the more patiently bear the loss of other comforts. See Matt. vi. 25. But Satan
grounds upon this an accusation of Job, slyly representing him, 1. As unnatural to those about him,
and one that laid not to heart the death of his children and servants, nor cared how many of them
had their skins (as | may say) stripped over their ears, so long as he slept in awhole skin himself;
as if he that was so tender of his children's souls could be careless of their bodies, and, like the
ostrich, hardened against his young ones, as though they were not his. 2. As wholly selfish, and
minding nothing but his own ease and safety; as if his religion made him sour, and morose, and
ill-natured. Thus are the ways and people of God often misrepresented by the devil and his agents.

IV. A challenge given to make afurther trial of Job'sintegrity (v. 5): "Put forth thy hand now
(for 1 find my hand too short to reach him, and too weak to hurt him) and touch his bone and his
flesh (that is with him the only tender part, make him sick with smiting him, Mic. vi. 13), and then,
| dare say, he will curse thee to thy face, and let go hisintegrity." Satan knew it, and we find it by
experience, that nothing is more likely to ruffle the thoughts and put the mind into disorder than
acute pain and distemper of body. There is no disputing against sense. St. Paul himself had much
ado to bear athornin the flesh, nor could he have borne it without special grace from Christ, 2 Cor.
Xii. 7, 9.

V. A permission granted to Satan to make thistrial, v. 6. Satan would have had God put forth
his hand and do it; but he afflicts not willingly, nor takes any pleasure in grieving the children of
men, much less his own children (Lam. iii. 33), and therefore, if it must be done, let Satan do it,
who delights in such work: "He is in thy hand, do thy worst with him; but with a proviso and
limitation, only save hislife, or hissoul. Afflict him, but not to death.” Satan hunted for the precious
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life, would have taken that if he might, in hopes that dying agonies would force Job to curse his
God; but God had mercy in store for Job after this trial, and therefore he must survive it, and,
however heis afflicted, must have hislife given him for aprey. If God did not chain up the roaring
lion, how soon would he devour us! As far as he permits the wrath of Satan and wicked men to
proceed against his people he will make it turn to his praise and theirs, and the remainder thereof
hewill restrain, Ps. Ixxvi. 10. "Save hissoul," that is, "his reason” (so some), "preserve to him the
use of that, for otherwise it will be no fair trid; if, in his delirium, he should curse God, that will
be no disproof of hisintegrity. It would be the language not of his heart, but of his distemper.” Job,
in being thus maligned by Satan, was a type of Christ, the first prophecy of whom was that Satan
should bruise his heel (Gen. iii. 15), and so he was foiled, as in Job's case. Satan tempted him to
let go hisintegrity, his adoption (Matt. iv. 6): If thou be the Son of God. He entered into the heart
of Judas who betrayed Christ, and (some think) with his terrors put Christ into his agony in the
garden. He had permission to touch his bone and his flesh without exception of his life, because
by dying he was to do that which Job could not do—destroy himthat had the power of death, that
is, the devil.

Job Smitten with Disease; The Affliction of Job. (b. c. 1520.)

7 So went Satan forth from the presence of the Lord, and smote Job with sore
boils from the sole of his foot unto his crown. 8 And he took him a potsherd to
scrape himself withal; and he sat down among the ashes. 9 Then said hiswife unto
him, Dost thou still retain thine integrity? curse God, and die. 10 But he said unto
her, Thou speakest as one of the foolish women speaketh. What? shall we receive
good at the hand of God, and shall we not receive evil? In all this did not Job sin
with hislips.

The devil, having got leave to tear and worry poor Job, presently fell to work with him, asa
tormentor first and then as atempter. His own children he temptsfirst, and draws them to sin, and
afterwards torments, when thereby he has brought them to ruin; but this child of God he tormented
with an affliction, and then tempted to make a bad use of his affliction. That which he aimed at
was to make Job curse God; now here we are told what course he took both to move him to it and
move it to him, both to give him the provocation, el se he would not have thought of it: thus artfully
in the temptation managed with all the subtlety of the old serpent, who is here playing the same
game against Job that he played against our first parents (Gen. iii.), aiming to seduce him from his
allegiance to his God and to rob him of hisintegrity.

I. He provokes him to curse God by smiting him with sore boils, and so making him a burden
to himself, v. 7, 8. The former attack was extremely violent, but Job kept his ground, bravely made
good the pass and carried the day. Y et heis still but girding on the harness; there is worse behind.
The clouds return after the rain. Satan, by the divine permission, follows his blow, and now deep
calls unto deep.

1. The disease with which Job was seized was very grievous: Satan smote himwith boils, sore
bails, al over him, from head to foot, with an evil inflammation (so some render it), an erysipelas,
perhaps, in a higher degree. One boil, when it is gathering, is torment enough, and gives a man
abundance of pain and uneasiness. What a condition was Job then in, that had boils all over him,
and no part free, and those as of raging a heat as the devil could make them, and, asit were, set on
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fire of hell! The small-pox isavery grievous and painful disease, and would be much moreterrible
than it is but that we know the extremity of it ordinarily lasts but a few days; how grievous then
was the disease of Job, who was smitten all over with sore boils or grievous ulcers, which made
him sick at heart, put him to exquisite torture, and so spread themselves over him that he could lie
down no way for any ease. If at any time we be exercised with sore and grievous distempers, let
us not think ourselves dealt with any otherwise than as God has sometimes dealt with the best of
his saints and servants. We know not how much Satan may have a hand (by divine permission) in
the diseases with which the children of men, and especially the children of God, are afflicted, what
infectionsthat prince of the air may spread, what inflammations may come from that fiery serpent.
We read of one whom Satan had bound many years, Luke xiii. 16. Should God suffer that roaring
lion to have hiswill against any of us, how miserable would he soon make us!

2. His management of himself, in this distemper, was very strange, v. 8.

(1.) Instead of healing salves, he took a potsherd, a piece of abroken pitcher, to scrape himself
withal. A very sad pass this poor man had come to. When aman is sick and sore he may bear it the
better if he bewell tended and carefully looked after. Many rich people have with a soft and tender
hand charitably ministered to the poor in such acondition asthis; even Lazarus had some easefrom
the tongues of the dogs that came and licked his sores; but poor Job has no help afforded him. [1.]
Nothing isdoneto his sore but what he does himself, with hisown hands. His children and servants
are al dead, his wife unkind, ch. xix. 17. He has not wherewithal to fee a physician or surgeon;
and, which is most sad of all, none of those he had formerly been kind to had so much sense of
honour and gratitude as to minister to him in his distress, and lend him a hand to dress or wipe his
running sores, either because the disease was | oathsome and noisome or because they apprehended
it to beinfectious. Thusit wasin the former days, asit will be in the last days, men were lovers of
their own selves, unthankful, and without natural affection. [2.] All that he does to his soresis to
scrape them; they are not bound up with soft rags, not mollified with ointment, not washed or kept
clean, no healing plasterslaid on them, no opiates, no anodynes, ministered to the poor patient, to
alleviate the pain and compose him to rest, nor any cordialsto support his spirits; all the operation
isthe scraping of the ulcers, which, when they had come to a head and began to die, made his body
all over like ascurf, asisusual in the end of the small-pox. It would have been an endless thing to
dress his boils one by one; he therefore resolves thus to do it by wholesale—a remedy which one
would think as bad as the disease. [3.] He has nothing to do this with but a potsherd, no surgeon's
instrument proper for the purpose, but that which would rather rake into his wounds, and add to
his pain, than give him any ease. People that are sick and sore have need to be under the discipline
and direction of others, for they are often but bad managers of themselves.

(2.) Instead of reposing in asoft and warm bed, he sat down among the ashes. Probably he had
a bed left him (for, though his fields were stripped, we do not find that his house was burnt or
plundered), but he chose to sit in the ashes, either because he was weary of his bed or because he
would put himself into the place and posture of a penitent, who, in token of his self-abhorrence,
lay in dust and ashes, ch. xlii. 6; Isa. lviii. 5; Jonah iii. 6. Thus did he humble himself under the
mighty hand of God, and bring his mind to the meanness and poverty of his condition. He complains
(ch. vii. 5) that hisflesh was clothed with worms and clods of dust; and therefore dust to dust, ashes
to ashes. If God lay him among the ashes, there he will contentedly sit down. A low spirit becomes
low circumstances, and will help to reconcile us to them. The LXX. reads it, He sat down upon a

29


http://www.ccel.org/b/bible/asv/xml/asv.Luke.13.xml#Luke.13.16
http://www.ccel.org/b/bible/asv/xml/asv.Job.2.xml#Job.2.8
http://www.ccel.org/b/bible/asv/xml/asv.Job.19.xml#Job.19.17
http://www.ccel.org/b/bible/asv/xml/asv.Job.42.xml#Job.42.6 Bible:Isa.58.5 Bible:Jonah.3.6
http://www.ccel.org/b/bible/asv/xml/asv.Job.7.xml#Job.7.5

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

dunghill without the city (which is commonly said, in mentioning this story); but the original says
no more than that he sat in the midst of the ashes, which he might do in his own house.

[1. He urges him, by the persuasions of his own wife, to curse God, v. 9. The Jews (who covet
much to be wise above what is written) say that Job's wife was Dinah, Jacob's daughter: so the
Chaldee paraphrase. It is not likely that she was; but, whoever it was, she was to him like Michal
to David, a scoffer at his piety. She was spared to him, when the rest of his comforts were taken
away, for this purpose, to be a troubler and tempter to him. If Satan leaves any thing that he has
permission to take away, it iswith adesign of mischief. It is his policy to send his temptations by
the hand of those that are dear to us, as he tempted Adam by Eve and Christ by Peter. We must
therefore carefully watch that we be not drawn to say or do awrong thing by the influence, interest,
or entreaty, of any, no, not those for whose opinion and favour we have ever so great a value.
Observe how strong thistemptation was. 1. She banters Job for his constancy in hisreligion: "Dost
thou still retain thy integrity? Art thou so very obstinate in thy religion that nothing will cure thee
of it? so tame and sheepish as thus to truckle to a God who is so far from rewarding thy services
with marks of hisfavour that he seemsto take a pleasure in making thee miserable, strips thee, and
scourges thee, without any provocation given? Is this a God to be still loved, and blessed, and
served?'

Dost thou not see that thy devotion's vain?
What have thy prayers procured but woe and pain?
Hast thou not yet thy int'rest understood?
Perversely righteous, and absurdly good?
Those painful sores, and al thy losses, show
How Heaven regards the foolish saint below.
Incorrigibly pious! Can't thy God
Reform thy stupid virtue with his rod?

Sir R. Blackmore.

Thus Satan still endeavours to draw men from God, as he did our first parents, by suggesting
hard thoughts of him, as one that envies the happiness and delights in the misery of his creatures,
than which nothing is more false. Another artifice he uses is to drive men from their religion by
loading them with scoffs and reproaches for their adherence to it. We have reason to expect it, but
wearefoolsif we heedit. Our Master himself has undergoneit, we shall be abundantly recompensed
for it, and with much more reason may we retort it upon the scoffers, "Are you such fools as till
to retain your impiety, when you might bless God and live?" 2. She urges him to renounce his
religion, to blaspheme God, set him at defiance, and dare him to do hisworst: "Curse God and di€;
live no longer in dependence upon God, wait not for relief from him, but be thy own deliverer by
being thy own executioner; end thy troubles by ending thy life; better die once than be alwaysdying
thus; thou mayest now despair of having any help from thy God, even curse him, and hang thyself."
These are two of the blackest and most horrid of all Satan's temptations, and yet such as good men
have sometimes been violently assaulted with. Nothing is more contrary to natural conscience than
blaspheming God, nor to natural sense than self-murder; therefore the suggestion of either of these
may well be suspected to come immediately from Satan. Lord, lead us not into temptation, not into
such, not into any temptation, but deliver us from the evil one.
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[11. He bravely resists and overcomes the temptation, v. 10. He soon gave her an answer (for
Satan spared him the use of his tongue, in hopes he would curse God with it), which showed his
constant resolution to cleave to God, to keep his good thoughts of him, and not to let go hisintegrity.
See,

1. How he resented the temptation. He was very indignant at having such a thing mentioned
to him: "What! Curse God? | abhor the thought of it. Get thee behind me, Satan." In other cases
Job reasoned with his wife with a great deal of mildness, even when she was unkind to him (ch.
xix. 17): | entreated her for the children's sake of my own body. But, when she persuaded him to
curse God, he was much displeased: Thou speakest as one of the foolish women speaketh. He does
not call her a fool and an atheist, nor does he break out into any indecent expressions of his
displeasure, as those who ar sick and sore are apt to do, and think they may be excused; but he
shows her the evil of what she said, and she spoke the language of the infidels and idolaters, who,
when they are hardly bestead, fret themselves, and cursetheir king and their God, Isa. viii. 21. We
have reason to suppose that in such a pious household as Job had his wife was one that had been
well affected to religion, but that now, when all their estate and comfort were gone, she could not
bear the loss with that temper of mind that Job had; but that she should go about to infect hismind
with her wretched distemper was agreat provocation to him, and he could not forbear thus showing
hisresentment. Note, (1.) Those are angry and sin not who are angry only at sin and take atemptation
as the greatest affront, who cannot bear those that are evil, Rev. ii. 2. When Peter was a Satan to
Christ he told him plainly, Thou art an offence to me. (2.) If those whom we think wise and good
at any time speak that which isfoolish and bad, we ought to reprove them faithfully for it and show
them the evil of what they say, that we suffer not sin upon them. (3.) Temptations to curse God
ought to be rejected with the greatest abhorrence, and not so much asto be parleyed with. Whoever
persuades us to that must be looked upon as our enemy, to whom if weyield it is at our peril Job
did not curse God and then think to come off with Adam's excuse: " The woman whom thou gavest
to be with me persuaded me to do it" (Gen. iii. 12), which had in it a tacit reflection on God, his
ordinance and providence. No; if thou scornest, if thou cursest, thou alone shalt bear it.

2. How he reasoned against the temptation: Shall we receive good at the hand of God, and
shall we not receive evil also? Those whom we reprove we must endeavour to convince; and it is
no hard matter to give areason why we should till hold fast our integrity even when we are stripped
of every thing else. He considers that, though good and evil are contraries, yet they do not come
from contrary causes, but both from the hand of God (Isa. xlv. 7, Lam. iii. 38), and therefore that
in both we must have our eye up unto him, with thankfulness for the good he sends and without
fretfulness at the evil. Observe the force of his argument.

(1.) What he argues for, not only the bearing, but the receiving of evil: Shall we not receive
evil, that is, [1.] "Shall we not expect to receive it? If God give us so many good things, shall we
be surprised, or think it strange, if he sometimes afflict us, when he hastold us that prosperity and
adversity are set the one over against the other?' 1 Pet. iv. 12. [2.] "Shall we not set ourselves to
receive it aright?' The word signifies to receive as a gift, and denotes a pious affection and
disposition of soul under our afflictions, neither despising them nor fainting under them, accounting
them gifts (Phil. i. 29), accepting them as punishments of our iniquity (Lev. xxvi. 41), acquiescing
in the will of God in them ("Let him do with me as seemeth him good"), and accommodating
ourselves to them, as those that know how to want as well as how to abound, Phil. iv. 12. When
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the heart is humbled and weaned, by humbling weaning providence, then we receive correction
(Zeph. iii. 2) and take up our cross.

(2.) What he argues from: "Shall we receive so much good as has come to us from the hand
of God during all those years of peace and prosperity that we have lived, and shall we not now
receive evil, when God thinksfit to lay it on us?' Note, The consideration of the mercieswereceive
from God, both past and present, should make us receive our afflictions with a suitable disposition
of spirit. If we receive our share of the common good in the seven years of plenty, shall we not
receive our share of the common evil in the years of famine? Qui sentit commodum, sentire debet
et onus—he who feels the privilege, should prepare for the privation. If we have so much that
pleases us, why should we not be content with that which pleases God? If we receive so many
comforts, shall we not receive some afflictions, which will serve asfoils to our comforts, to make
them the more valuable (we are taught the worth of mercies by being made to want them sometimes),
and as allays to our comforts, to make them the less dangerous, to keep the balance even, and to
prevent our being lifted up above measure? 2 Cor. xii. 7. If we receive so much good for the body,
shall we not receive some good for the soul; that is, some afflictions, by which we partake of God's
holiness (Heb. xii. 10), something which, by saddening the countenance, makes the heart better?
Let murmuring therefore, as well as boasting, be for ever excluded.

V. Thus, in a good measure, Job still held fast his integrity, and Satan's design against him
was defeated: In all this did not Job sin with his lips; he not only said this well, but all he said at
thistime was under the government of religion and right reason. Inthe midst of all these grievances
he did not speak a word amiss; and we have no reason to think but that he also preserved a good
temper of mind, so that, though there might be some stirrings and risings of corruption in his heart,
yet grace got the upper hand and he took care that the root of bitterness might not spring up to
trouble him, Heb. xii. 15. The abundance of his heart was for God, produced good things, and
suppressed the evil that was there, which was out-voted by the better side. If he did think any evil,
yet helaid his hand upon his mouth (Prov. xxx. 32), stifled the evil thought and let it go no further,
by which it appeared, not only that he had true grace, but that it was strong and victorious: in short,
that he had not forfeited the character of a perfect and upright man; for so he appears to be who,
in the midst of such temptations, offends not in word, Jam. iii. 2; Ps. xvii. 3.

Job Visited by HisFriends. (b. c. 1520.)

11 Now when Job's three friends heard of all this evil that was come upon him,
they came every one from his own place; Eliphaz the Temanite, and Bildad the
Shuhite, and Zophar the Naamathite: for they had made an appointment together to
come to mourn with him and to comfort him. 12 And when they lifted up their eyes
afar off, and knew him not, they lifted up their voice, and wept; and they rent every
one his mantle, and sprinkled dust upon their heads toward heaven. 13 So they sat
down with him upon the ground seven days and seven nights, and none spakeaword

unto him: for they saw that his grief was very great.

We have here an account of the kind visit which Job's three friends paid him in his affliction.
The news of his extraordinary troubles spread into all parts, he being an eminent man both for
greatness and goodness, and the circumstances of his troubles being very uncommon. Some, who
were his enemies, triumphed in his calamities, ch. xvi. 10; xix. 18; xxx. 1, &c. Perhaps they made
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ballads on him. But his friends concerned themselves for him, and endeavoured to comfort him. A
friend loveth at all times, and a brother is born for adversity. Three of them are here named (v.
11), Eliphaz, Bildad, and Zophar. We shall afterwards meet with afourth, who it should seem was
present at the whole conference, namely, Elihu. Whether he came as afriend of Job or only as an
auditor does not appear. These three are said to be his friends, hisintimate acquaintance, as David
and Solomon had each of them onein their court that was called the king's friend. These three were
eminently wise and good men, as appears by their discourses. They were old men, very old, had a
great reputation for knowledge, and much deference was paid to their judgment, ch. xxxii. 6. It is
probable that they were men of figure in their country-princes, or heads of houses. Now observe,

|. That Job, in his prosperity, had contracted a friendship with them. If they were his equals,
yet he had not that jealousy of them—if hisinferiors, yet he had not that disdain of them, which
was any hindrance to an intimate converse and correspondence with them. to have such friends
added more to his happiness in the day of his prosperity than all the head of cattle he was master
of. Much of the comfort of thislife liesin acquaintance and friendship with those that are prudent
and virtuous; and he that has afew such friends ought to value them highly. Job's three friends are
supposed to have been all of them of the posterity of Abraham, which, for some descents, evenin
the families that were shut out from the covenant of peculiarity, retained some good fruits of that
pious education which the father of the faithful gave to those under his charge. Eliphaz descended
from Teman, the grandson of Esau (Gen. xxxvi. 11), Bildad (it is probable) from Shuah, Abraham's
son by Keturah, Gen. xxv. 2. Zophar is thought by some to be the same with Zepho, a descendant
from Esau, Gen. xxvi. 11. The preserving of so much wisdom and piety among those that were
strangers to the covenants of promise was a happy presage of God's grace to the Gentiles, when
the partition-wall should in the latter days be taken down. Esau was rejected; yet many that came
from him inherited some of the best blessings.

[1. That they continued their friendship with Job in his adversity, when most of hisfriends had
forsaken him, ch. xix. 14. In two ways they showed their friendship:—

1. By the kind visit they paid him in his affliction, to mourn with him and to comfort him, v.
11. Probably they had been wont to visit him in his prosperity, not to hunt or hawk with him, not
to dance or play at cards with him, but to entertain and edify themselves with hislearned and pious
converse; and now that he was in adversity they come to share with him in his griefs, as formerly
they had come to share with him in his comforts. These were wise men, whose heart was in the
house of mourning, Eccl. vii. 4. Visiting the afflicted, sick or sore, fatherless or childless, in their
sorrow, is made a branch of pure religion and undefiled (Jam. i. 27), and, if done from a good
principle, will be abundantly recompensed shortly, Matt. xxv. 36.

(1.) By visiting the sons and daughters of affliction we may contribute to the improvement,
[1.] Of our own graces;, for many agood lesson isto be learned from the troubles of others; we may
look upon them and receive instruction, and be made wise and serious. [2.] Of their comforts. By
putting arespect upon them we encourage them, and some good word may be spoken to them which
may help to make them easy. Job's friends came, not to satisfy their curiosity with an account of
his troubles and the strangeness of the circumstances of them, much less, as David's false friends,
to make invidious remarks upon him (Ps. xli. 6-8), but to mourn with him, to mingle their tears
with his, and so to comfort him. It ismuch more pleasant to visit those in affliction to whom comfort
bel ongs than those to whom we must first speak conviction.
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(2.) Concerning these visitants observe, [1.] That they were not sent for, but came of their own
accord (ch. vi. 22), whence Mr. Caryl observesthat it is good manners to be an unbidden guest at
the house of mourning, and, in comforting our friends, to anticipate their invitations. [2.] That they
made an appointment to come. Note, Good people should make appoi ntments among themselves
for doing good, so exciting and binding one another to it, and assisting and encouraging one another
init. For the carrying on of any piousdesign let hand joinin hand. [3.] That they camewith adesign
(and we have reason to think it was a sincere design) to comfort him, and yet proved miserable
comforters, through their unskilful management of his case. Many that aim well do, by mistake,
come short of their aim.

2. By their tender sympathy with him and concern for him in his affliction. When they saw
him at some distance he was so disfigured and deformed with his sores that they knew him not, v.
12. Hisface was foul with weeping (ch. xvi. 16), like Jerusalem's Nazarites, which had been ruddy
as the rubies, but were now blacker than a coal, Lam. iv. 7, 8. What a change will a sore disease,
or, without that, oppressing care and grief, make in the countenance, in alittletime! Isthis Naomi?
Ruthi. 19. So, Isthis Job? How hast thou fallen! How isthy glory stained and sullied, and all thy
honour laid in the dust! God fits us for such changes! Observing him thus miserably altered, they
did not leave him, in afright or loathing, but expressed so much the more tenderness towards him.
(2.) Coming to mourn with him, they vented their undissembled grief in all the then usual expressions
of that passion. They wept aloud; the sight of them (asis usual) revived Job's grief, and set him a
weeping afresh, which fetched floods of tearsfrom their eyes. They rent their clothes, and sprinkled
dust upon their heads, as men that would strip themselves, and abase themselves, with their friend
that was stripped and abased. (2.) Coming to comfort him, they sat down with him upon the ground,
for so hereceived visits, and they, not in compliment to him, but in true compassion, put themselves
into the same humble and uneasy place and posture. They had many atime, it is likely, sat with
him on his couches and at histable, in his prosperity, and were therefore willing to share with him
in hisgrief and poverty because they had shared with himin hisjoy and plenty. It was not amodish
short visit that they made him, just to look upon him and be gone; but, as those that could have had
no enjoyment of themselves if they had returned to their place while their friend was in so much
misery, they resolved to stay with him till they saw him mend or end, and therefore took lodgings
near him, though he was not now able to entertain them as he had done, and they must therefore
bear their own charges. Every day, for seven days together, at the house in which he admitted
company, they came and sat with him, as his companions in tribulation, and exceptions from that
rule, Nullus ad amissas ibit amicus opes—Those who have lost their wealth are not to expect the
visits of their friends. They sat with him, but none spoke a word to him, only they all attended to
the particular narratives he gave of histroubles. They were silent, as men astonished and amazed.
Cureae leves loquuntur, ingentes stupent—Our lighter griefs have a voice; those which are more
oppressive are mute.

So long atime they held their peace, to show
A reverence due to such prodigious woe.
Sir R. Blackmore.
They spoke not a word to him, whatever they said one to another, by way of instruction, for
the improvement of the present providence. They said nothing to that purport to which afterwards
they said much—nothing to grieve him (ch. iv. 2), because they saw hisgrief wasvery great already,


http://www.ccel.org/b/bible/asv/xml/asv.Job.6.xml#Job.6.22
http://www.ccel.org/b/bible/asv/xml/asv.Job.2.xml#Job.2.12
http://www.ccel.org/b/bible/asv/xml/asv.Job.2.xml#Job.2.12
http://www.ccel.org/b/bible/asv/xml/asv.Job.16.xml#Job.16.16
http://www.ccel.org/b/bible/asv/xml/asv.Lam.4.xml#Lam.4.7 Bible:Lam.4.8
http://www.ccel.org/b/bible/asv/xml/asv.Ruth.1.xml#Ruth.1.19
http://www.ccel.org/b/bible/asv/xml/asv.Job.4.xml#Job.4.2

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

and they were loth at first to add affliction to the afflicted. There is atime to keep silence, when
either the wicked is before us, and by speaking we may harden them (Ps. xxxix. 1), or when by
speaking we may offend the generation of God's children, Ps. Ixxiii. 15. Their not entering upon
the following solemn discourses till the seventh day may perhaps intimate that it was the sabbath
day, which doubtlesswas observed in the patriarchal age, and to that day they adjourned theintended
conference, because probably then company resorted, as usual, to Job's house, to join with himin
his devotions, who might be edified by the discourse. Or, rather, by their silence so long they would
intimate that what they afterwards said was well considered and digested and the result of many
thoughts. The heart of the wise studies to answer. We should think twice before we speak once,
especialy in such a case as this, think long, and we shall be the better able to speak short and to
the purpose.

JOB

CHAP. III.

"Y ou have heard of the patience of Job," says the apostle, Jam. v. 11. So we have, and of his
impatience too. We wondered that a man should be so patient as he was (ch. i. and ii.), but we
wonder also that a good man should be so impatient as he is in this chapter, where we find him
cursing his day, and, in passion, |. Complaining that he was born, ver. 1-10. I1. Complaining that
he did not die as soon as hewas born, ver. 11-19. 111. Complaining that hislife was now continued
when he wasin misery, ver. 20-26. In thisit must be owned that Job sinned with hislips, and it is
written, not for our imitation, but our admonition, that he who things he stands may take heed lest
he fall.

Job CursesHisDay. (b. c. 1520.)

1 After this opened Job his mouth, and cursed hisday. 2 And Job spake, and
said, 3 Let the day perish wherein | was born, and the night in which it was said,
Thereis aman child concelved. 4 Let that day be darkness; let not God regard it
from above, neither let the light shine upon it. 5 Let darkness and the shadow of
death stain it; let a cloud dwell upon it; let the blackness of the day terrify it. 6 As
for that night, let darkness seize upon it; let it not bejoined unto the days of the year,
let it not come into the number of the months. 7 Lo, let that night be solitary, let
no joyful voice cometherein. 8 Let them curseit that curse the day, who are ready
toraise up their mourning. 9 Let the stars of the twilight thereof be dark; let it look
for light, but have none; neither let it see the dawning of the day: 10 Because it

shut not up the doors of my mother's womb, nor hid sorrow from mine eyes.
Long was Job's heart hot within him; and, while he was musing, the fire burned, and the more
for being stifled and suppressed. At length he spoke with his tongue, but not such a good word as
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David spoke after along pause: Lord, make me to know my end, Ps. xxxix. 3, 4. Seven days the
prophet Ezekiel sat down astonished with the captives, and then (probably on the sabbath day) the
word of the Lord came to him, Ezek. iii. 15, 16. So long Job and his friends sat thinking, but said
nothing; they were afraid of speaking what they thought, lest they should grieve him, and he durst
not give vent to his thoughts, lest he should offend them. They came to comfort him, but, finding
his afflictions very extraordinary, they began to think comfort did not belong to him, suspecting
him to be a hypocrite, and therefore they said nothing. But losers think they may have leave to
speak, and therefore Job first gives vent to his thoughts. Unless they had been better, it would
however have been well if he had kept them to himself. In short, he cursed his day, the day of his
birth, wished he had never been born, could not think or speak of his own birth without regret and
vexation. Whereas men usually observe the annual return of their birth-day with rejoicing, he looked
upon it as the unhappiest day of the year, because the unhappiest of hislife, being theinlet into all
hiswoe. Now,

|. Thiswas bad enough. The extremity of his trouble and the discomposure of his spirits may
excuse it in part, but he can by no means be justified in it. Now he has forgotten the good he was
born to, the lean kine have eaten up the fat ones, and heisfilled with thoughts of the evil only, and
wishes he had never been born. The prophet Jeremiah himself expressed his painful sense of his
calamities in language not much unlike this: Woe is me, my mother, that thou hast borne me! Jer.
xv. 10. Cursed be the day wherein | was born, Jer. xx. 14, &c. We may suppose that Job in his
prosperity had many atime blessed God for the day of his birth, and reckoned it a happy day; yet
now he brands it with all possible marks of infamy. When we consider the iniquity in which we
were conceived and born we have reason enough to reflect with sorrow and shame upon the day
of our birth, and to say that the day of our death, by which we are freed from sin (Rom. vi. 7), is
far better. Eccl. vii. 1. But to curse the day of our birth because then we entered upon the calamitous
scene of lifeisto quarrel with the God of nature, to despise the dignity of our being, and to indulge
a passion which our own calm and sober thoughts will make us ashamed of. Certainly thereis no
condition of lifeaman can beininthisworld but hemay init (if it be not his own fault) so honour
God, and work out his own salvation, and make sure a happiness for himself in abetter world, that
he will have no reason at al to wish he had never been born, but a great deal of reason to say that
he had his being to good purpose. Yet it must be owned, if there were not another life after this,
and divine consolations to support usin the prospect of it, so many are the sorrows and troubles of
this that we might sometimes be tempted to say that we were made in vain (Ps. Ixxxix. 47), and to
wish we had never been. There are those in hell who with good reason wish they had never been
born, as Judas, Matt. xxvi. 24. But, on thisside hell, there can be no reason for so vain and ungrateful
awish. It was Job's folly and weakness to curse his day. We must say of it, Thiswas hisinfirmity;
but good men have sometimes failed in the exercise of those graces which they have been most
eminent for, that we may understand that when they are said to be perfect it is meant that they were
upright, not that they were sinless. Lastly, L et us observeit, to the honour of the spiritual life above
the natural, that though many have cursed the day of their first birth, never any cursed the day of
their new-birth, nor wished they never had had grace, and the Spirit of grace, given them. Those
are the most excellent gifts, above life and being itself, and which will never be a burden.

I1. Yet it was not so bad as Satan promised himself. Job cursed his day, but he did not curse
his God—was weary of his life, and would gladly have parted with that, but not weary of his
religion; he resolutely cleavesto that, and will never let it go. The dispute between God and Satan
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concerning Job was not whether Job had hisinfirmities, and whether he was subject to like passions
as we are (that was granted), but whether he was a hypocrite, who secretly hated God, and if he
were provoked, would show his hatred; and, upon trial, it proved that he was no such man. Nay,
all thismay consist with his being a pattern of patience; for, though he did thus speak unadvisedly
with his lips, yet both before and after he expressed great submission and resignation to the holy
will of God and repented of his impatience; he condemned himself for it, and therefore God did
not condemn him, nor must we, but watch the more carefully over ourselves, lest we sin after the
similitude of this transgression.

1. The particular expressions which Job used in cursing hisday are full of poetical fancy, flame,
and rapture, and create as much difficulty to the critics as the thing itself does to the divines: we
need not be particular in our observations upon them. When he would express his passionate wish
that he had never been, he falls foul upon the day, and wishes,

(1.) That earth might forget it: Let it perish (v. 3); let it not be joined to the days of the year,
v. 6. "Let it be not only not inserted in the calendar in red letters, as the day of the king's nativity
useth to be" (and Job was aking, ch. xxix. 25), "but let it be erased and blotted out, and buried in
oblivion. Let not the world know that ever such aman as| was borninto it, and lived in it, who am
made such a spectacle of misery."

(2.) That Heaven might frown upon it: Let not God regard it from above, v. 4. "Every thing is
indeed asit iswith God; that day is honourable on which he puts honour, and which he distinguishes
and crowns with hisfavour and blessing, as he did the seventh day of the week; but let my birthday
never be so honoured; let it be nigro carbone notandus—marked as with a black coal for an evil
day by him that determines the times before appointed. The father and fountain of light appointed
the greater light to rule the day and the less lights to rule the night; but let that want the benefit of
both.” [1.] Let that day be darkness (v. 4); and, if the light of the day be darkness, how great isthat
darkness! how terrible! because then we look for light. Let the gloominess of the day represent
Job's condition, whose sun went down at noon. [2.] Asfor that night too, let it want the benefit of
moon and stars, and let darkness seize upon it, thick darkness, darkness that may be felt, which
will not befriend the repose of the night by its silence, but rather disturb it with itsterrors.

(3.) That al joy might forsakeit: "Let it be amelancholy night, solitary, and not amerry night
of music and dancing. Let no joyful voice cometherein (v. 7); let it be along night, and not see the
eye-lids of the morning (v. 9), which bring joy with them."

(4.) That all curses might follow it (v. 8): "Let none ever desire to see it, or bid it welcome
when it comes, but, on the contrary, let those curse it that curse the day. Whatever day any are
tempted to curse, et them at the same time bestow one curse upon my birth-day, particularly those
that make it their trade to raise up mourning at funerals with their ditties of lamentation. Let those
that curse the day of the death of others in the same breath curse the day of my birth." Or those
who are so fierce and daring as to be ready to raise up the Leviathan (for that is the word here),
who, being about to strike the whale or crocodile, curse it with the bitterest curse they can invent,
hoping by their incantations to weaken it, and so to make themselves master of it. Probably some
such custom might there be used, to which our divine poet alludes. "Let it be as odious as the day
wherein men bewail the greatest misfortune, or the time wherein they see the most dreadful
apparition;" so bishop Patrick, | suppose taking the Leviathan here to signify the devil, as others
do, who understand it of the curses used by conjurors and magicians in raising the devil, or when
they have raised a devil that they cannot lay.
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2. But what is the ground of Job's quarrel with the day and night of his birth? It is because it
shut not up the doors of his mother's womb, v. 10. See the folly and madness of a passionate
discontent, and how absurdly and extravagantly it talks when the reins are laid on the neck of it. Is
this Job, who was so much admired for his wisdom that unto him men gave ear, and kept silence
at his counsel, and after hiswordsthey spoke not again? ch. xxix. 21, 11. Surely hiswisdom failed
him, (1.) When he took so much painsto express his desire that he had never been born, which, at
the best was a vain wish, for it isimpossible to make that which has been not to have been. (2.)
When he was so liberal of his curses upon a day and a night that could not be hurt, or made any
the worse for his curses. (3.) When he wished a thing so very barbarous to his own mother as that
she had not brought him forth when her full time had come, which must inevitably have been her
death, and a miserable death. (4.) When he despised the goodness of God to him in giving him a
being (such abeing, so noble and excellent alife, such alife, so far abovethat of any other creature
in this lower world), and undervalued the gift, as not worth the acceptance, only because transit
cum onere—it was clogged with a proviso of trouble, which now at length came upon him, after
many years enjoyment of its pleasures. What afoolish thing it was to wish that his eyes had never
seen the light, that so they might not have seen sorrow, which yet he might hope to see through,
and beyond which he might see joy! Did Job believe and hope that he should in his flesh see God
at the latter day (ch. xix. 26), and yet would he wish he had never had a being capable of such a
bliss, only because, for the present, he had sorrow in the flesh? God by his grace arm us against
this foolish and hurtful lust of impatience.

Job's Complaint of Life. (b. c. 1520.)

11 Why died | not from the womb? why did | not give up the ghost when | came
out of thebelly? 12 Why did the knees prevent me? or why the breaststhat | should
suck? 13 For now should | have lain still and been quiet, | should have slept: then
had | been at rest, 14 With kings and counsellors of the earth, which built desolate
places for themselves, 15 Or with princes that had gold, who filled their houses
with silver: 16 Or asahidden untimely birth | had not been; as infants which never
saw light. 17 Therethewicked cease fromtroubling; and therethe weary be at rest.

18 There the prisoners rest together; they hear not the voice of the oppressor. 19

The small and great are there; and the servant is free from his master.

Job, perhaps reflecting upon himself for hisfolly in wishing he had never been born, follows
it, and thinks to mend it, with another, little better, that he had died as soon as he was born, which
he enlarges upon in these verses. When our Saviour would set forth avery calamitous state of things
he seems to allow such a saying as this, Blessed are the barren, and the wombs that never bore,
and the paps which never gave suck (Luke xxiii. 29); but blessing the barren womb is one thing
and cursing the fruitful womb isanother! It isgood to make the best of afflictions, but it isnot good
to make the worst of mercies. Our ruleis, Bless, and curse not. Lifeis often put for al good, and
death for al evil; yet Job here very absurdly complains of life and its supports asacurse and plague
to him, and covets death and the grave as the greatest and most desirable bliss. Surely Satan was
deceived in Job when he applied that maxim to him, All that a man hath will he give for hislife;
for never any man valued life at alower rate than he did.
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|. He ungratefully quarrels with life, and is angry that it was not taken from him as soon as it
was given him (v. 11, 12): Why died not | from the womb? See here, 1. What aweak and helpless
creature man iswhen he comes into the world, and how slender the thread of lifeiswhen itisfirst
drawn. We are ready to die from the womb, and to breathe our last as soon as we begin to breathe
at all. We can do nothing for ourselves, as other creatures can, but should drop into the graveif the
kneesdid not prevent us; and thelamp of life, whenfirst lighted, would go out of itself if the breasts
given us, that we should suck, did not supply it with fresh oil. 2. What a merciful and tender care
divine Providence took of us at our entrance into the world. It was owing to this that we died not
from the womb and did not give up the ghost when we came out of the belly. Why were we not cut
off as soon aswe were born? Not because we did not deserveit. Justly might such weeds have been
plucked up as soon as they appeared; justly might such cockatrices have been crushed in the egg.
Nor was it because we did, or could, take any care of ourselves and our own safety: no creature
comes into the world so shiftless as man. It was not our might, or the power of our hand, that
preserved us these beings, but God's power and providence upheld our frail lives, and his pity and
patience spared our forfeited lives. It was owing to thisthat the knees prevented us. Natural affection
is put into parents’ he arts by the hand of the God of nature: and hence it was that the blessings of
the breast attended those of the womb. 3. What a great deal of vanity and vexation of spirit attends
human life. If we had not a God to serve in this world, and better things to hope for in another
world, considering the faculties we are endued with and the troubles we are surrounded with, we
should be strongly tempted to wish that we had died from the womb, which would have prevented
agreat deal both of sin and misery.

He that is born to-day, and dies to-morrow,
L oses some hours of joy, but months of sorrow.

4. The evil of impatience, fretfulness, and discontent. When they thus prevail they are
unreasonabl e and absurd, impious and ungrateful. To indulge them isaslighting and undervaluing
of God's favour. How much soever life is embittered, we must say, "It was of the Lord's mercies
that we died not from the womb, that we were not consumed.” Hatred of life is a contradiction to
the common sense and sentiments of mankind, and to our own at any other time. Let discontented
people declaim ever so much against life, they will beloth to part with it when it comesto the point.
When the old maninthefable, being tired with hisburden, threw it down with discontent and called
for Death, and Death came to him and asked him what he would have with him, he then answered,
"Nothing, but to help me up with my burden.”

I1. He passionately applauds death and the grave, and seems quite in love with them. To desire
to die that we may be with Christ, that we may be free from sin, and that we may be clothed upon
with our house which is from heaven, is the effect and evidence of grace; but to desire to die only
that we may be quiet inthe grave, and delivered from the troubles of thislife, savoursof corruption.
Job's considerations here may be of good use to reconcile us to death when it comes, and to make
us easy under the arrest of it; but they ought not to be made use of as a pretence to quarrel with life
while it is continued, or to make us uneasy under the burdens of it. It is our wisdom and duty to
make the best of that which is, beit living or dying, and so to live to the Lord and die to the Lord,
and to be his in both, Rom. xiv. 8. Job here frets himself with thinking that if he had but died as
soon as he was born, and been carried from the womb to the grave, 1. His condition would have
been as good as that of the best: | would have been (says he, v. 14) with kings and counsellors of

39


http://www.ccel.org/b/bible/asv/xml/asv.Job.3.xml#Job.3.11 Bible:Job.3.12
http://www.ccel.org/b/bible/asv/xml/asv.Rom.14.xml#Rom.14.8
http://www.ccel.org/b/bible/asv/xml/asv.Job.3.xml#Job.3.14

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

the earth, whose pomp, power, and policy, cannot set them out of the reach of death, nor secure
them from the grave, nor distinguish theirs from common dust in the grave. Even princes, who had
gold in abundance, could not with it bribe Death to overlook them when he came with commission;
and, though they filled their houses with silver, yet they were forced to leaveit all behind them, no
moreto return to it. Some, by the desolate places which the kings and counsellors are here said to
build for themsel ves, understand the sepul chres or monumentsthey prepared for themselvesin their
life-time; as Shebna (Isa. xxii. 16) hewed himself out a sepul chre; and by the gold which the princes
had, and the silver with which they filled their houses, they understand the treasures which, they
say, it was usua to deposit in the graves of great men. Such arts have been used to preserve their
dignity, if possible, on the other side death, and to keep themselves from lying even with those of
inferior rank; but it will not do: deathis, and will be, anirresistible leveller. Mors sceptra ligonibus
agjuat—Death mingles sceptres with spades. Rich and poor meet together in the grave; and there
a hidden untimely birth (v. 16), a child that either never saw light or but just opened its eyes and
peeped into the world, and, not liking it, closed them again and hastened out of it, lies as soft and
easy, lies as high and safe, as kings and counsellors, and princes, that had gold. "And therefore,”
says Job, "would | had lain there in the dust, rather than to lie here in the ashes!" 2. His condition
would have been much better than now it was (v. 13): "Then should | havelain still, and been quiet,
which now | cannot do, | cannot be, but am still tossing and unquiet; then | should have dlept,
whereas now sleep departeth from my eyes; then had | been at rest, whereas now | am restless.”
Now that life and immortality are brought to a much clearer light by the gospel than before they
were placed in good Christians can give abetter account than this of the gain of death: " Then should
| have been present with the Lord; then should | have seen his glory face to face, and no longer
through a glass darkly." But al that poor Job dreamed of was rest and quietness in the grave out
of the fear of evil tidings and out of the feeling of sore boils. Then should | have been quiet; and
had he kept histemper, hiseven easy temper still, which hewasin asrecorded in the two foregoing
chapters, entirely resigned to the holy will of God and acquiescing in it, he might have been quiet
now; his soul, at least, might have dwelt at ease, even when his body lay in pain, Ps. xxv. 13.
Observe how finely he describes the repose of the grave, which (provided the soul also be at rest
in God) may much assist our triumphs over it. (1.) Those that now are troubled will there be out of
the reach of trouble (v. 17): There the wicked cease from troubling. When persecutors die they can
no longer persecute; their hatred and envy will then perish. Herod had vexed the church, but, when
he became a prey for worms, he ceased from troubling. When the persecuted die they are out of
the danger of being any further troubled. Had Job been at rest in his grave, he would have had no
disturbance from the Sabeans and Chaldeans, none of al his enemies would have created him any
trouble. (2.) Those that are now toiled will there see the period of their toils. There the weary are
at rest. Heaven is more than arest to the souls of the saints, but the grave is arest to their bodies.
Their pilgrimageisaweary pilgrimage; sin and theworld they areweary of; their services, sufferings,
and expectations, they are wearied with; but in the grave they rest fromall their labours, Rev. xiv.
13; Isa. lvii. 23. They are easy there, and make no complaints; there believers sleep in Jesus. (3.)
Those that were here enslaved are there at liberty. Death is the prisoner's discharge, the relief of
the oppressed, and the servant's manumission (v. 18): There the prisoners, though they walk not
at large, yet they rest together, and are not put to work, to grind in that prison-house. They are no
moreinsulted and trampled upon, menaced and terrified, by their cruel task-masters: They hear not
the voice of the oppressor. Those that were here doomed to perpetual servitude, that could call
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nothing their own, no, not their own bodies, are there no longer under command or control: There
the servant is free from his master, which is a good reason why those that have power should use
it moderately, and those that are in subjection should bear it patiently, yet alittle while. (4.) Those
that were at avast distance from othersarethereupon alevel (v. 19): The small and great arethere,
therethe same, there all one, all alike free among the dead. The tedious pomp and state which attend
the great are at an end there. All the inconveniences of a poor and low condition are likewise over;
death and the grave know no difference.

Levelled by death, the conqueror and the slave,

The wise and foolish, cowards and the brave,

Lie mixed and undistinguished in the grave.

Sir R. Blackmore.

20 Wherefore is light given to him that is in misery, and life unto the bitter in
soul; 21 Which long for death, but it cometh not; and dig for it more than for hid
treasures; 22 Which rejoice exceedingly, and are glad, when they can find the
grave? 23 Why is light given to a man whose way is hid, and whom God hath
hedged in? 24 For my sighing cometh before | eat, and my roarings are poured out
like the waters. 25 For the thing which | greatly feared is come upon me, and that
which | was afraid of is come unto me. 26 | was not in safety, neither had | rest,

neither was | quiet; yet trouble came.

Job, finding it to no purpose to wish either that he had not been born or had died as soon as he
was born, here complains that his life was now continued and not cut off. When men are set on
guarrelling thereis no end of it; the corrupt heart will carry on the humour. Having cursed the day
of his birth, here he courts the day of his death. The beginning of this strife and impatience is as
the letting forth of water.

|. Hethinksit hard, in general, that miserable lives should be prolonged (v. 20-22): Wherefore
islight in life given to those that are bitter in soul? Bitterness of soul, through spiritual grievances,
makes life itself bitter. Why doth he give light? (so it isin the original): he means God, yet does
not name him, though the devil had said, "He will curse theeto thy face;" but he tacitly reflects on
the divine Providence as unjust and unkind in continuing life when the comforts of life are removed.
Lifeiscalled light, because pleasant and serviceable for walking and working. It is candle-light;
the longer it burns the shorter it is, and the nearer to the socket. This light is said to be given us;
for, if it were not daily renewed to us by afresh gift, it would be lost. But Job reckons that to those
who arein misery it isdoron adoron—qgift and no gift, a gift that they had better be without, while
the light only serves them to see their own misery by. Such is the vanity of human life that it
sometimes becomes a vexation of spirit; and so aterable is the property of death that, though
dreadful to nature, it may become desirable even to nature itself. He here speaks of those, 1. Who
long for death, when they have out-lived their comforts and usefulness, are burdened with age and
infirmities, with pain or sickness, poverty or disgrace, and yet it comes not; while, at the sametime,
it comes to many who dread it and would put it far from them. The continuance and period of life
must be according to God'swill, not according to ours. It isnot fit that we should be consulted how
long we would live and when we would die; our times are in a better hand than our own. 2. Who
dig for it as for hidden treasures, that is, would give any thing for a fair dismission out of this
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world, which supposesthat then the thought of men's being their own executionerswas not so much
as entertained or suggested, else those who longed for it needed not take much pains for it, they
might soon come at it (as Senecatells them) if they are pleased. 3. Who bid it welcome, and are
glad when they can find the grave and see themselves stepping into it. If the miseries of thislife
can prevail, contrary to nature, to make death itself desirable, shall not much more the hopes and
prospects of a better life, to which death is our passage, make it so, and set us quite above the fear
of it? It may be asin to long for death, but | am sureitisno sin to long for heaven.

I1. He thinks himself, in particular, hardly dealt with, that he might not be eased of his pain
and misery by death when he could not get ease in any other way. To be thus impatient of life for
the sake of the troubles we meet with is not only unnatural in itself, but ungrateful to the giver of
life, and argues a sinful indulgence of our own passion and a sinful inconsideration of our future
state. Let it be our great and constant care to get ready for another world, and then let us leave it
to God to order the circumstances of our removal thither as he thinks fit: "Lord, when and how
thou pleasest;" and this with such an indifference that, if he should refer it to us, we would refer it
to him again. Grace teaches us, in the midst of life's greatest comforts, to be willing to die, and, in
the midst of its greatest crosses, to be willing to live. Job, to excuse himself in this earnest desire
which he had to die, pleads the little comfort and satisfaction he had in life.

1. In his present afflicted state troubles were continually felt, and were likely to be so. He
thought he had cause enough to be weary of living, for, (1.) He had no comfort of his life: My
sighing comes beforel eat, v. 24. The sorrows of life prevented and anticipated the supports of life;
nay, they took away his appetite for his necessary food. His griefs returned as duly as his meals,
and affliction was his daily bread. Nay, so great was the extremity of his pain and anguish that he
did not only sigh, but roar, and his roarings were poured out like the watersin a full and constant
stream. Our Master was acquainted with grief, and we must expect to be so too. (2.) He had no
prospect of bettering his condition: Hisway was hidden, and God had hedged himin, v. 23. He saw
no way open of deliverance, nor knew he what course to take; his way was hedged up with thorns,
that he could not find his path. See ch. xxiii. 8; Lam. iii. 7.

2. Even in his former prosperous state troubles were continually feared; so that then he was
never easy, v. 25, 26. He knew so much of the vanity of the world, and the troubles to which, of
course, he was born, that he was not in safety, neither had he rest then. That which made his grief
now the more grievous was that he was not conscious to himself of any great degree either of
negligence or security in the day of his prosperity, which might provoke God thus to chastise him.
(1.) He had not been negligent and unmindful of his affairs, but kept up such a fear of trouble as
was necessary to the maintaining of his guard. He was afraid for his children when they were
feasting, lest they should offend God (ch. i. 5), afraid for his servants lest they should offend his
neighbours; he took all the care he could of his own health, and managed himself and his affairs
with all possible precaution; yet all would not do. (2.) He had not been secure, nor indulged himsel f
in ease and softness, had not trusted in his wealth, nor flattered himself with the hopes of the
perpetuity of his mirth; yet trouble came, to convince and remind him of the vanity of the world,
which yet he had not forgotten when he lived at ease. Thus his way was hidden, for he knew not
wherefore God contended with him. Now this consideration, instead of aggravating hisgrief, might
rather serve to aleviate it. Nothing will make trouble easy so much as the testimony of our
consciencesfor us, that, in some measure, we did our duty inaday of prosperity; and an expectation
of trouble will make it sit the lighter when it comes. Thelessit isasurprisethelessit isaterror.
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JOB

CHAP. V.

Job having warmly given vent to his passion, and so broken the ice, his friends here come
gravely to give vent to their jJudgment upon his case, which perhaps they had communicated to one
another apart, compared notes upon it and talked it over among themselves, and found they were
all agreed in their verdict, that Job's afflictions certainly proved him to be a hypocrite; but they did
not attack Job with this high charge till by the expressions of his discontent and impatience, in
which they thought he reflected on God himself, he had confirmed them in the bad opinion they
had before conceived of him and his character. Now they set upon him with great fear. The dispute
begins, and it soon becomesfierce. The opponents are Job'sthreefriends. Job himself isrespondent.
Elihu appears, first, as moderator, and at length God himself gives judgment upon the controversy
and the management of it. The question in dispute is whether Job was an honest man or no, the
same question that wasin dispute between God and Satan in the first two chapters. Satan had yielded
it, and durst not pretend that his cursing hisday was aconstructive cursing of his God; no, he cannot
deny but that Job still holds fast his integrity; but Job's friends will needs have it that, if Job were
an honest man, he would not have been thus sorely and thus tedioudly afflicted, and therefore urge
him to confess himself a hypocrite in the profession he had made of religion: "No," says Job, "that
| will never do; | have offended God, but my heart, notwithstanding, has been upright with him;"
and still he holds fast the comfort of his integrity. Eliphaz, who, it is likely, was the senior, or of
the best quality, begins with him in this chapter, in which, I. He bespeaks a patient hearing, ver. 2.
I1. He compliments Job with an acknowledgment of the eminence and usefulness of the profession
he had made of religion, ver. 3, 4. 111. He charges him with hypocrisy in his profession, grounding
his charge upon his present troubles and his conduct under them, ver. 5, 6. IV. To make good the
inference, he maintains that man's wickedness is that which aways brings God's judgments, ver.
7-11. V. He corroborates his assertion by a vision which he had, in which he was reminded of the
incontestable purity and justice of God, and the meanness, weakness, and sinfulness of man, ver.
12-21. By all this he aims to bring down Job's spirit and to make him both penitent and patient
under his afflictions.

The Address of Eliphaz. (b. c. 1520.)

1 Then Eliphaz the Temanite answered and said, 2 If we assay to commune with
thee, wilt thou be grieved? but who can withhold himself from speaking? 3 Behold,
thou hast instructed many, and thou hast strengthened theweak hands. 4 Thy words
have upholden him that was falling, and thou hast strengthened the feeble knees.
5 But now it is come upon thee, and thou faintest; it toucheth thee, and thou art
troubled. 6 Isnot thisthy fear, thy confidence, thy hope, and the uprightness of thy
ways?

In these verses,

|. Eliphaz excuses the trouble he is now about to give to Job by his discourse (v. 2): "If we
assay a word with thee, offer aword of reproof and counsel, wilt thou be grieved and take it ill?"
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We have reason to fear thou wilt; but thereis no remedy: "Who can refrain fromwords?" Observe,
1. With what modesty he speaks of himself and his own attempt. He will not undertake the
management of the cause alone, but very humbly joins his friends with him: "We will commune
with thee." Those that plead God's cause must be glad of help, lest it suffer through their weakness.
Hewill not promise much, but begsleave to assay or attempt, and try if he could propose any thing
that might be pertinent, and suit Job's case. In difficult matters it becomes usto pretend no further,
but only to try what may be said or done. Many excellent discourses have gone under the modest
title of Essays. 2. With what tenderness he speaks of Job, and his present afflicted condition: "If
we tell thee our mind, wilt thou be grieved? Wilt thou take it ill? Wilt thou lay it to thy own heart
as thy affliction or to our charge as our fault? Shall we be reckoned unkind and cruel if we deal
plainly and faithfully with thee? We desire we may not; we hope we shall not, and should be sorry
if that should beill resented which iswell intended." Note, We ought to be afraid of grieving any,
especially those that are already in grief, lest we add affliction to the afflicted, as David's enemies,
Ps. Ixix. 26. We should show ourselves backward to say that which we foresee will be grievous,
though ever so necessary. God himself, though he afflicts justly, does not afflict willingly, Lam.
iii. 33. 3. With what assurance he speaks of the truth and pertinency of what he was about to say:
Who can withhold himself from speaking? Surely it was a pious zeal for God's honour, and the
spiritual welfare of Job, that laid him under this necessity of speaking. "Who can forbear speaking
in vindication of God's honour, which we hear reproved, in love to thy soul, which we see
endangered?’ Note, It isfoolish pity not to reprove our friends, even our friends in affliction, for
what they say or do amiss, only for fear of offending them. Whether men take it well or ill, we must
with wisdom and meekness do our duty and discharge a good conscience.

I1. He exhibits a twofold charge against Job.

1. As to his particular conduct under this affliction. He charges him with weakness and
faint-heartedness, and this article of his charge there was too much ground for, v. 3-5. And here,

(1.) Hetakes notice of Job's former serviceableness to the comfort of others. He ownsthat Job
had instructed many, not only his own children and servants, but many others, his neighbours and
friends, asmany asfell within the sphere of hisactivity. He did not only encourage those who were
teachers by office, and countenance them, and pay for the teaching of those who were poor, but he
did himself instruct many. Though a great man, he did not think it below him (king Solomon was
a preacher); though a man of business, he found time to do it, went among his neighbours, talked
to them about their souls, and gave them good counsel. O that this example of Job were imitated
by our great men! If he met with those who were ready to fall into sin, or sink under their troubles,
his words upheld them: a wonderful dexterity he had in offering that which was proper to fortify
persons against temptations, to support them under their burdens, and to comfort afflicted
consciences. He had, and used, the tongue of the learned, knew how to speak aword in season to
those that were weary, and employed himself much in that good work. With suitable counsels and
comforts he strengthened the weak hands for work and service and the spiritual warfare, and the
feeble knees for bearing up the man in hisjourney and under hisload. It is not only our duty to lift
up our own hands that hang down, by quickening and encouraging ourselves in the way of duty
(Heb. xii. 12), but we must also strengthen the weak hands of others, as there is occasion, and do
what we can to confirm their feeble knees, by saying to those that are of a fearful heart, Be strong,
Isa. xxxv. 3, 4. The expressions seem to be borrowed thence. Note, Those should abound in spiritual
charity. A good word, well and wisely spoken, may do more good than perhaps we think of. But
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why does Eliphaz mention thishere?[1.] Perhaps he praises him thus for the good he had done that
he might make the intended reproof the more passable with him. Just commendation is a good
prefaceto ajust reprehension, will help to remove prejudices, and will show that the reproof comes
not fromiill will. Paul praised the Corinthians before he chided them, 1 Cor. xi. 2. [2.] Heremembers
how Job had comforted others as a reason why he might justly expect to be himself comforted; and
yet, if conviction was necessary in order to comfort, they must be excused if they applied themselves
to that first. The Comforter shall reprove, John xvi. 8. [3.] He speaks this, perhaps, in a way of
pity, lamenting that through the extremity of his affliction he could not apply those comforts to
himself which he had formerly administered to others. It is easier to give good counsel than to take
it, to preach meekness and patience than to practise them. Facile omnes, cum valemus, rectum
consilium agrotis damus—We all find it easy, when in health, to give good advice to the
sick—Terent. [4.] Most think that he mentions it as an aggravation of his present discontent,
upbraiding him with his knowledge, and the good offices he had done for others, asif he had said,
"Thou that hast taught others, why dost thou not teach thyself? Is not this an evidence of thy
hypocrisy, that thou hast prescribed that medicine to others which thou wilt not now take thyself,
and so contradictest thyself, and actest agai nst thy own know principles? Thou that teachest another
to faint, dost thou faint? Rom. ii. 21. Physician, heal thyself." Those who have rebuked others must
expect to hear of it if they themselves become obnoxious to rebuke.

(2.) He upbraids him with his present low-spiritedness, v. 5. "Now that it has come upon thee,
now that it is thy turn to be afflicted, and the bitter cup that goes round is put into thy hand, now
that it touches thee, thou faintest, thou art troubled.” Here, [1.] He makestoo light of Job's afflictions.
"It touches thee." The very word that Satan himself had used, ch. i. 11, ii. 5. Had Eliphaz felt but
the one-half of Job's affliction, he would have said, "It smites me, it wounds me;" but, speaking of
Job's afflictions, he makesameretrifleof it: "It touchesthee and thou canst not bear to be touched.”
Noli me tangere—Touch me not. [2.] He makes too much of Job's resentments, and aggravates
them: "Thou faintest, or thou art beside thyself; thou ravest, and knowest not what thou sayest.”
Men in deep distress must have grains of allowance, and a favourable construction put upon what
they say; when we make the worst of every word we do not as we would be done by.

2. As to his general character before this affliction. He charges him with wickedness and
false-heartedness, and this article of his charge was utterly groundless and unjust. How unkindly
does he banter him, and upbraid him with the great profession of religion he had made, asif it had
all now come to nothing and proved a sham (v. 6): "Is not this thy fear, thy confidence, thy hope,
and the uprightness of thy ways? Doesit not all appear now to be a mere pretence? For, hadst thou
been sincere in it, God would not thus have afflicted thee, nor wouldst thou have behaved thus
under the affliction.” Thiswasthe very thing Satan aimed at, to prove Job ahypocrite, and disprove
the character God had given of him. When he could not himself do thisto God, but he still saw and
said, Job is perfect and upright, then he endeavoured, by hisfriends, to do it to Job himself, and to
persuade him to confess himself a hypocrite. Could he have gained that point he would have
triumphed. Habes confitentem reum—Out of thy own mouth will I condemn thee. But, by the grace
of God, Job was enabled to hold fast hisintegrity, and would not bear fal se witness against himself.
Note, Those that pass rash and uncharitable censures upon their brethren, and condemn them as
hypocrites, do Satan's work, and serve his interest, more than they are aware of. | know not how it
comes to pass that this verseis differently read in several editions of our common English Bibles;
the original, and al the ancient versions, put thy hope before the uprightness of thy ways. So does
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the Geneva, and most of the editions of the last trandlation; but | find one of thefirst, in 1612, has
it, Isnot thisthy fear, thy confidence, the uprightness of thy ways, and thy hope? Both the Assembly's
Annotations and Mr. Pool's have that reading: and an edition in 1660 reads it, "Is not thy fear thy
confidence, and the uprightness of thy ways thy hope? Does it not appear now that all the religion
both of thy devotion and of thy conversation was only in hope and confidence that thou shouldst
grow rich by it? Wasit not all mercenary?' The very thing that Satan suggested. Is not thy religion
thy hope, and are not thy ways thy confidence? so Mr. Broughton. Or, "Was it not? Didst thou not
think that that would be thy protection? But thou art deceived.” Or, "Would it not have been so? If
it had been sincere, would it not have kept thee from this despair?* It istrue, if thou faint in the day
of adversity, thy strength, thy grace, issmall (Prov. xxiv. 10); but it does not therefore follow that
thou hast no grace, no strength at all. A man's character is not to be taken from a single act.

7 Remember, | pray thee, who ever perished, being innocent? or where were the
righteous cut off? 8 Even as | have seen, they that plow iniquity, and sow
wickedness, reap the same. 9 By the blast of God they perish, and by the breath of
his nostrils are they consumed. 10 The roaring of the lion, and the voice of the
fierce lion, and the teeth of the young lions, are broken. 11 The old lion perisheth

for lack of prey, and the stout lion's whel ps are scattered abroad.

Eliphaz here advances another argument to prove Job a hypocrite, and will have not only his
impatience under his afflictions to be evidence against him but even his afflictions themselves,
being so very great and extraordinary, and there being no prospect at all of his deliverance out of
them. To strengthen his argument he here lays down these two principles, which seem plausible
enough:—

|. That good men were never thus ruined. For the proof of this he appeals to Job's own
observation (v. 7): "Remember, | pray thee; recollect al that thou hast seen, heard, or read, and
give me an instance of any one that was innocent and righteous, and yet perished as thou dost, and
was cut off asthou art.” If we understand it of afinal and eternal destruction, his principle istrue.
Nonethat are innocent and righteous perish for ever: it isonly aman of sin that isa son of perdition,
2 Thess. ii. 3. But then it isill applied to Job; he did not thus perish, nor was he cut off: aman is
never undone till heisin hell. But, if we understand it of any temporal calamity, his principleis
not true. Therighteous perish (Isa. Ivii. 1): thereisone event both to the righteous and to the wicked
(Eccl. ix. 2), bothin life and death; the great and certain differenceis after death. Even before Job's
time (asearly asit was) there were instances sufficient to contradict this principle. Did not righteous
Abel perish being innocent? and was he not cut off in the beginning of his days? Was not righteous
Lot burnt out of house and harbour, and forced to retire to a melancholy cave? Was not righteous
Jacob a Syrian ready to perish? Deut. xxvi. 5. Other such instances, no doubt, there were, which
are not on record.

[1. That wicked men were often thus ruined. For the proof of this he vouches his own observation
(v. 8): "Even as | have seen, many atime, those that plough iniquity, and sow wickedness, reap
accordingly; by the blast of God they perish, v. 9. We have daily instances of that; and therefore,
since thou dost thus perish and art consumed, we have reason to think that, whatever profession of
religion thou hast made, thou hast but ploughed iniquity and sown wickedness. Even as| have seen
in others, sodo | seein thee."
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1. He speaks of sinnersin general, politic busy sinners, that take painsin sin, for they plough
iniquity; and expect gain by sin, for they sow wickedness. Those that plough plough in hope, but
what is the issue? They reap the same. They shall of the flesh reap corruption and ruin, Gal. vi. 7,
8. The harvest will be a heap in the day of grief and desperate sorrow, Isa. xvii. 11. He shall reap
the same, that is, the proper product of that seedness. That which the sinner sows, he sows not that
body that shall be, but God will give it a body, abody of death, the end of those things, Rom. vi.
21. Some, by iniquity and wickedness, understand wrong and injury done to others. Those who
plough and sow them shall reap the same, that is, they shall be paid in their own coin. Those who
are troublesome shall be troubled, 2 Thess. i. 6; Josh. vii. 25. The spoilers shall be spoiled (Isa.
xxxiii. 1), and those that led captive shall go captive, Rev. xiii. 10. He further describes their
destruction (v. 9): By the blast of God they perish. The projects they take so much pains in are
defeated; God cuts asunder the cords of those ploughers, Ps. cxxix. 3, 4. They themselves are
destroyed, which is the just punishment of their iniquity. They perish, that is, they are destroyed
utterly; they are consumed, that is, they are destroyed gradually; and this by the blast and breath
of God, that is, (1.) By hiswrath. His anger is the ruin of sinners, who are therefore called vessels
of wrath, and his breath is said to kindle Tophet, Isa. xxx. 33. Who knows the power of his anger?
Ps. xc. 11. (2.) By hisword. He speaks and it is done, easily and effectually. The Spirit of God, in
theword, consumes sinners; with that he slaysthem, Hos. vi. 5. Saying and doing are not two things
with God. The man of sinis said to be consumed with the breath of Christ's mouth, 2 Thess. ii. 8.
Compare Isa. xi. 4; Rev. xix. 21. Some think that in attributing the destruction of sinners to the
blast of God, and the breath of his nostrils, he refers to the wind which blew the house down upon
Job's children, as if they were therefore sinners above all men because they suffered such things.
L uke xiii. 2.

2. He speaks particularly of tyrants and cruel oppressors, under the similitude of lions, v. 10,
11. Observe, (1.) How he describestheir cruelty and oppression. The Hebrew tongue hasfive several
names for lions, and they are all here used to set forth the terrible tearing power, fierceness, and
cruelty, of proud oppressors. They roar, and rend, and prey upon all about them, and bring up their
young ones to do so too, Ezek. xix. 3. The devil isaroaring lion; and they partake of his nature,
and do hislusts. They are strong aslions, and subtle (Ps. x. 9; xvii. 12); and, asfar asthey prevail,
they lay all desolate about them. (2.) How he describes their destruction, the destruction both of
their power and of their persons. They shall be restrained from doing further hurt and reckoned
with for the hurt they have done. An effectual course shall betaken, [1.] That they shall not terrify.
Thevoice of their roaring shall be stopped. [2.] That they shall not tear. God will disarm them, will
take away their power to do hurt: The teeth of the young lions are broken. See Ps. iii. 7. Thus shall
the remainder of wrath be restrained. [3.] That they shall not enrich themselves with the spoil of
their neighbours. Even the old lion is famished, and perishes for lack of prey. Those that have
surfeited on spoil and rapine are perhaps reduced to such straits asto die of hunger at last. [4.] That
they shall not, asthey promise themselves, |eave a succession: The stout lion'swhel ps are scattered
abroad, to seek for food themselves, which the old ones used to bring in for them, Nah. ii. 12. The
lion did tear in pieces for his whelps, but now they must shift for themselves. Perhaps Eliphaz
intended, in this, to reflect upon Job, asif he, being the greatest of all the men of the east, had got
his estate by spoil and used his power in oppressing his neighbours, but now his power and estate
were gone, and his family was scattered: if so, it was a pity that a man whom God praised should
be thus abused.
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12 Now athing was secretly brought to me, and mine ear received alittle thereof.
13 In thoughts from the visions of the night, when deep sleep falleth on men, 14
Fear came upon me, and trembling, which made all my bonesto shake. 15 Thena
spirit passed before my face; the hair of my flesh stood up: 16 It stood still, but |
could not discern the form thereof: animage was before mine eyes, therewas silence,
and | heard avoice, saying, 17 Shall mortal man be more just than God? shall a
man be more pure than his maker? 18 Behold, he put no trust in his servants; and
his angels he charged with folly: 19 How much less in them that dwell in houses
of clay, whose foundation is in the dust, which are crushed before the moth? 20
They are destroyed from morning to evening: they perish for ever without any
regardingit. 21 Doth not their excellency whichisin them go away?they die, even
without wisdom.

Eliphaz, having undertaken to convince Job of the sin and folly of hisdiscontent and impatience,
here vouches a vision he had been favoured with, which he relates to Job for his conviction. What
comesimmediately from God al menwill pay aparticular deferenceto, and Job, no doubt, as much
as any. Somethink Eliphaz had this vision now lately, since he came to Job, putting wordsinto his
mouth wherewith to reason with him; and it would have been well if he had kept to the purport of
this vision, which would serve for aground on which to reprove Job for his murmuring, but not to
condemn him as a hypocrite. Others think he had it formerly; for God did, in this way, often
communicate hismind to the children of menin thosefirst agesof theworld, ch. xxxiii. 15. Probably
God had sent Eliphaz this messenger and message some time or other, when he was himself in an
unquiet discontented frame, to calm and pacify him. Note, As we should comfort others with that
wherewith we have been comforted (2 Cor. i. 4), so we should endeavour to convince others with
that which has been powerful to convince us. The people of God had not then any written word to
quote, and therefore God sometimes notified to them even common truths by the extraordinary
ways of revelation. We that have Bibles have there (thanks be to God) a more sure word to depend
upon than even visions and voices, 2 Pet. i. 19. Observe,

|. The manner in which this message was sent to Eliphaz, and the circumstances of the
conveyance of it to him. 1. It was brought to him secretly, or by stealth. Some of the sweetest
communion gracious souls have with God isin secret, where no eye sees but that of him who isall
eye. God has ways of bringing conviction, counsel, and comfort, to his people, unobserved by the
world, by private whispers, as powerfully and effectually as by the public ministry. His secret is
with them, Ps. xxv. 14. Asthe evil spirit often steals good words out of the heart (Matt. xiii. 19),
so the good Spirit sometimes steals good words into the heart, or ever we are aware. 2. Hereceived
a little thereof, v. 12. And it is but alittle of divine knowledge that the best receive in this world.
We know little in comparison with what is to be known, and with what we shall know when we
come to heaven. How little a portion is heard of God! ch. xxvi. 14. We know but in part, 1 Cor.
Xiii. 12. See his humility and modesty. He pretends not to have understood it fully, but something
of it he perceived. 3. It was brought to him in the visions of the night (v. 13), when he had retired
from the world and the hurry of it, and all about him was composed and quiet. Note, The more we
are withdrawn from the world and the things of it the fitter we are for communion with God. When
we are communing with our own hearts, and are till (Ps. iv. 4), then isaproper time for the Holy
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Spirit to commune with us. When others were asleep Eliphaz was ready to receive thisvisit from
Heaven, and probably, like David, was meditating upon God in the night-watches; in the midst of
those good thoughts this thing was brought to him. We should hear more from God if we thought
more of him; yet some are surprised with convictions in the night, ch. xxxiii. 14, 15. 4. It was
prefaced with terrors. Fear came upon him, and trembling, v. 14. It should seem, before he either
heard or saw any thing, he was seized with this trembling, which shook his bones, and perhaps the
bed under him. A holy awe and reverence of God and his majesty being struck upon his spirit, he
was thereby prepared for a divine visit. Whom God intends to honour he first humbles and lays
low, and will have us al to serve him with holy fear, and to rejoice with trembling.

I1. The messenger by whom it was sent—a spirit, one of the good angels, who are employed
not only asthe ministers of God's providence, but sometimes asthe ministers of hisword. Concerning
this apparition which Eliphaz saw we are heretold (v. 15, 16), 1. That it was real, and not adream,
not afancy. An image was before his eyes; he plainly saw it; at first it passed and repassed before
his face, moved up and down, but at length it stood still to speak to him. If some have been so
knavish as to impose false visions on others, and some so foolish as to be themselves imposed
upon, it does not therefore follow but that there may have been apparitions of spirits, both good
and bad. 2. That it was indistinct, and somewhat confused. He could not discern the form ther eof,
so as to frame any exact idea of it in his own mind, much less to give a description of it. His
conscience was to be awakened and informed, not his curiosity gratified. We know little of spirits;
we are not capable of knowing much of them, nor isit fit that we should: all in good time; we must
shortly remove to the world of spirits, and shall then be better acquainted with them. 3. That it puts
him into a great consternation, so that his hair stood on end. Ever since man sinned it has been
terrible to him to receive an express from heaven, as conscious to himself that he can expect no
good tidingsthence; apparitionstherefore, even of good spirits, have aways made deep impressions
of fear, even upon good men. How well it isfor us that God sends us his messages, not by spirits,
but by men like ourselves, whose terror shall not make us afraid! See Dan. vii. 28; x. 8, 9.

[11. The message itself. Before it was delivered there was silence, profound silence, v. 16.
When we are to speak either from God or to him it becomes us to address ourselves to it with a
solemn pause, and so to set bounds about the mount on which God is to come down, and not be
hasty to utter any thing. It was in a still small voice that the message was delivered, and this was
it (v. 17): "Shall mortal man be more just than God, the immortal God? Shall a man be thought to
be, or pretend to be, more pure than his Maker? Away with such athought!" 1. Some think that
Eliphaz aims hereby to prove that Job's great afflictions were a certain evidence of his being a
wicked man. A mortal man would be thought unjust and very impure if he should thus correct and
punish a servant or subject, unless he had been guilty of some very great crime: "If therefore there
were not some great crimes for which God thus punishes thee, man would be more just than God,
whichisnot to beimagined.” 2. | rather think it isonly areproof of Job's murmuring and discontent:
"Shall aman pretend to be more just and pure than God? moretruly to understand, and more strictly
to observe, the rules and laws of equity than God? Shall Enosh, mortal and miserable man, be so
insolent; nay, shall Geber, the strongest and most eminent man, man at his best estate, pretend to
compare with God, or stand in competition with him?" Note, It ismost impious and absurd to think
either others or ourselves more just and pure than God. Those that quarrel and find fault with the
directions of the divine law, the dispensations of the divine grace, or the disposals of the divine
providence, make themselves more just and pure than God; and those who thus reprove God, let
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them answer it. What! sinful man! (for he would not have been mortal if he had not been sinful)
short-sighted man! Shall he pretend to be more just, more pure, than God, who, being his Maker,
is his Lord and owner? Shall the clay contend with the potter? What justice and purity thereisin
man, God is the author of it, and therefore is himself more just and pure. See Ps. xciv. 9, 10.

V. The comment which Eliphaz makes upon this, for so it seemsto be; yet some take all the
following verses to be spoken in vision. It comes all to one.

1. He shows how little the angels themselves are in comparison with God, v. 18. Angels are
God's servants, waiting servants, working servants; they are his ministers (Ps. civ. 4); bright and
blessed beingsthey are, but God neither needsthem nor isbenefited by them and ishimsdlf infinitely
above them, and therefore, (1.) He puts no trust in them, did not repose a confidence in them, as
we do in those we cannot live without. There is no service in which he employs them but, if he
pleased, he could have it done as well without them. He never made them his confidants, or of his
cabinet-council, Matt. xxiv. 36. He does not |leave his business wholly to them, but his own eyes
run to and fro through the earth, 2 Chron. xvi. 9. See this phrase, ch. xxxix. 11. Some give this
sense of it: "So mutable is even the angelical nature that God would not trust angelswith their own
integrity; if he had, they would all have done as some did, left their first estate; but he saw it
necessary to give them supernatural graceto confirmthem." (2.) He chargesthem with folly, vanity,
weakness, infirmity, and imperfection, in comparison with himself. If the world were |€eft to the
government of the angels, and they were trusted with the sole management of affairs, they would
take false steps, and everything would not be donefor the best, asnow itis. Angelsareintelligences,
but finite ones. Though not chargeable with iniquity, yet with imprudence. This last clause is
variously rendered by the critics. | think it would bear this reading, repeating the negation, which
isvery common: He will put no trust in his saints; nor will he glory in his angels (in angelis suis
non ponet gloriationem) or make his boast of them, asif their praises, or services, added any thing
to him: it ishis glory that he isinfinitely happy without them.

2. Thence heinfershow much lessman is, how much lessto betrusted in or gloried in. If there
is such a distance between God and angels, what is there between God and man! See how man is
represented here in his meanness.

(1.) Look upon man in hislife, and heis very mean, v. 19. Take man in his best estate, and he
is avery despicable creature in comparison with the holy angels, though honourable if compared
with the brutes. It is true, angels are spirits, and the souls of men are spirits; but, [1.] Angels are
pure spirits; the souls of men dwell in houses of clay: such the bodies of men are. Angels are free;
human souls are housed, and the body is a cloud, aclog, toit; it isits cage; it isitsprison. It isa
house of clay, mean and mouldering; an earthen vessel, soon broken, asit wasfirst formed, according
to the good pleasure of the potter. It is a cottage, not a house of cedar or a house of ivory, but of
clay, which would soon beinruinsif not kept in constant repair. [2.] Angelsarefixed, but the very
foundation of that house of clay in which man dwellsisin the dust. A house of clay, if built upon
arock, might stand long; but, if founded in the dust, the uncertainty of the foundation will hasten
itsfal, and it will sink with its own weight. As man was made out of the earth, so heis maintained
and supported by that which cometh out of the earth. Take away that, and his body returns to its
earth. We stand but upon the dust; some have a higher heap of dust to stand upon than others, but
still it is the earth that stays us up and will shortly swallow us up. [3.] Angels are immortal, but
man is soon crushed; the earthly house of his tabernacle is dissolved; he dies and wastes away, is
crushed like a moth between one'sfingers, as easily, as quickly; one may almost as soon kill aman
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as kill amoth. A little thing will destroy hislife. He is crushed before the face of the moth, so the
word is. If some lingering distemper, which consumes like a moth, be commissioned to destroy
him, he can no more resist it than he can resist an acute distemper, which comes roaring upon him
like alion. See Hos. v. 12-14. Is such a creature as this to be trusted in, or can any service be
expected from him by that God who puts no trust in angels themselves?

(2.) Look upon him in his death, and he appears yet more despicable, and unfit to be trusted.
Men are mortal and dying, v. 20, 21. [1.] In death they are destroyed, and perish for ever, asto this
world; itisthefinal period of their lives, and all the employments and enjoyments here; their place
will know them no more. [2.] They are dying daily, and continually wasting: Destroyed from
morning to evening. Death is still working in us, like amole digging our grave at each remove, and
we so continually lie exposed that we are killed all the day long. [3.] Their lifeis short, and in a
little time they are cut off. It lasts perhaps but from morning to evening. It is but a day (so some
understand it); their birth and death are but the sun-rise and sun-set of the same day. [4.] In death
all their excellency passes away; beauty, strength, learning, not only cannot secure them from death,
but must die with them, nor shall their pomp, their wealth, or power, descend after them. [5.] Their
wisdom cannot save them from death: They die without wisdom, die for want of wisdom, by their
own foolish management of themselves, digging their graves with their own teeth. [6.] It is so
common athing that nobody heedsit, nor takes any notice of it: They perish without any regarding
it, or laying it to heart. The deaths of others are much the subject of common talk, but little the
subject of serious thought. Some think the eternal damnation of sinnersis here spoken of, as well
astheir temporal death: They are destroyed, or broken to pieces, by death, from morning to evening;
and, if they repent not, they perish for ever (so some read it), v. 20. They perish for ever because
they regard not God and their duty; they consider not their latter end, Lam. i. 9. They have no
excellency but that which death takes away, and they die, they die the second death, for want of
wisdom to lay hold on eternal life. Shall such amean, weak, foolish, sinful, dying creature as this
pretend to be more just than God and more pure than his Maker? No, instead of quarrelling with
his afflictions, let him wonder that heis out of hell.

JOB

CHAP. V.

Eliphaz, in the foregoing chapter, for the making good of his charge against Job, had vouched
aword from heaven, sent him in avision. In this chapter he appeals to those that bear record on
earth, to the saints, the faithful witnesses of God'struth in all ages, ver. 1. They will testify, I. That
the sin of sinnersistheir ruin, ver. 2-5. 11. That yet affliction is the common lot of mankind, ver.
6, 7. I1l. That when we are in affliction it is our wisdom and duty to apply to God, for heis able
and ready to help us, ver. 8-16. 1V. That the afflictions which are borne well will end well; and Job
particularly, if he would come to a better temper, might assure himself that God had great mercy
in store for him, ver. 17-27. So that he concludes his discourse in somewhat a better humour than
he began it.
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The Address of Eliphaz. (b. c. 1520.)

1 Call now, if there be any that will answer thee; and to which of the saints wilt
thou turn? 2 For wrath killeth the foolish man, and envy slayeth the silly one. 3
| have seen the foolish taking root: but suddenly | cursed his habitation. 4 His
children are far from safety, and they are crushed in the gate, neither isthere any to
deliver them. 5 Whose harvest the hungry eateth up, and taketh it even out of the

thorns, and the robber swalloweth up their substance.

A very warm dispute being begun between Job and his friends, Eliphaz here makes a fair
motion to put the matter to areference. In al debates perhaps the sooner this is done the better if
the contenders cannot end it between themselves. So well assured is Eliphaz of the goodness of his
own cause that he moves Job himself to choose the arbitrators (v. 1): Call now, if there be any that
will answer thee; that is, 1. "If there be any that suffer as thou sufferest. Canst thou produce an
instance of any one that was really a saint that was reduced to such an extremity as thou art now
reduced to? God never dealt with any that love his name as he deals with thee, and therefore surely
thou art none of them.” 2. "If there be any that say asthou sayest. Did ever any good man curse his
day asthou dost? Or will any of the saints justify thee in these heats or passions, or say that these
are the spots of God's children? Thou wilt find none of the saints that will be either thy advocates
or my antagonists. To which of the saints wilt thou turn? Turn to which thou wilt, and thou wilt
find they are all of my mind. | have the communis sensus fidelium—the unanimous vote of the
faithful on my side; they will all subscribe to what | am going to say." Observe, (1.) Good people
are called saints even in the Old Testament; and therefore | know not why we should, in common
speaking (unless because we must loqui cumvulgo—speak as our neighbours), appropriatethetitle
to those of the New Testament, and not say St. Abraham, St. Moses, and St. Isaiah, as well as St.
Matthew and St. Mark; and St. David the psalmist, as well as St. David the British bishop. Aaron
is expressly called the saint of the Lord. (2.) All that are themselves saints will turn to those that
are so, will choosethem for their friends and converse with them, will choose them for their judges
and consult them. See Ps. cxix. 79. The saints shall judge the world, 1 Cor. vi. 1, 2. Walk in the
way of good men (Prov. ii. 20), the old way, the footsteps of the flock. Every one chooses some sort
of people or other to whom he studies to recommend himself, and whose sentiments are to him the
test of honour and dishonour. Now all true saints endeavour to recommend themselves to those
that are such, and to stand right in their opinion. (3.) There are some truths so plain, and so
universally known and believed, that one may venture to appeal to any of the saints concerning
them. However there are some things about which they unhappily differ, there are many more, and
more considerable, in which they are agreed; as the evil of sin, the vanity of the world, the worth
of the soul, the necessity of aholy life, and the like. Though they do not all live up, asthey should,
to their belief of these truths, yet they are all ready to bear their testimony to them.

Now there are two things which Eliphaz here maintains, and in which he doubts not but all the
saints concur with him:—

|. That the sin of sinnersdirectly tendsto their own ruin (v. 2): Wrath killsthe foolish man, his
own wrath, and therefore heisfoolish for indulging it; it isafirein hisbones, in his blood, enough
to put him into a fever. Envy is the rottenness of the bones, and so slays the silly one that frets
himself with it. "So it is with thee," says Eliphaz, "while thou quarrellest with God thou doest
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thyself the greatest mischief; thy anger at thy own troubles, and thy envy at our prosperity, do but
add to thy pain and misery: turn to the saints, and thou wilt find they understand their interest
better." Job had told his wife she spoke as the foolish women; now Eliphaz tells him he acted as
the foolish men, the silly ones. Or it may be meant thus: "If men are ruined and undone, it isalways
their own folly that ruins and undoes them. They kill themselves by some lust or other; therefore,
no doubt, Job, thou hast done some foolish thing, by which thou hast brought thyself into this
calamitous condition." Many understand it of God's wrath and jeal ousy. Job needed not be uneasy
at the prosperity of the wicked, for the world's smiles can never shelter them from God's frowns;
they arefoolish and silly if they think they will. God's anger will be the death, the eternal death, of
those on whom it fastens. What is hell but God's anger without mixture or period?

[1. That their prosperity is short and their destruction certain, v. 3-5. He seems here to parallel
Job's case with that which is commonly the case of wicked people. 1. Job had prospered for atime,
seemed confirmed, and was secure in his prosperity; and it is common for foolish wicked men to
do so: | have seen them taking root—planted, and, in their own and others' apprehension, fixed,
and likely to continue. See Jer. xii. 2; Ps. xxxvii. 35, 36. We see worldly men taking root in the
earth; on earthly things they fix the standing of their hopes, and from them they draw the sap of
their comforts. The outward estate may be flourishing, but the soul cannot prosper that takes root
in the earth. 2. Job's prosperity was now at an end, and so has the prosperity of other wicked people
quickly been. (1.) Eliphaz foresaw their ruin with an eye of faith. Those who looked only at present
things blessed their habitation, and thought them happy, blessed it long, and wished themselvesin
their condition. But Eliphaz cursed it, suddenly cursed it, as soon as he saw them begin to takeroot,
that is, he plainly foresaw and foretold their ruin; not that he prayed for it (I have not desired the
woeful day), but he prognosticated it. He went into the sanctuary, and there understood their end
and heard their doom read (Ps. Ixxiii. 17, 18), that the prosperity of fools will destroy them, Prov.
i. 32. Those who believe the word of God can see a curse in the house of the wicked (Prov. iii. 33),
though it be ever so finely and firmly built, and ever so full of all good things; and they can foresee
that the curse will, in time, infallibly consume it with the timber thereof, and the stones thereof,
Zech.v. 4. (2.) He saw, at length, what he had foreseen. He was not disappointed in his expectation
concerning him; the event answered it; his family was undone, and his estate ruined. In these
particulars he plainly and very invidiously reflects on Job's calamities. [1.] His children were
crushed, v. 4. They thought themselves safe in their eldest brother's house, but were far from safety,
for they were crushed in the gate. Perhaps the door or gate of the house was highest built, and fell
heaviest upon them, and there was none to deliver them from perishing in the ruins. This is
commonly understood of the destruction of the families of wicked men, by the execution of justice
upon them, to oblige them to restore what they have ill-gotten. They leave it to their children; but
the descent shall not bar the entry of the rightful owners, who will crush their children, and cast
them by due course of law (and there shall be none to help them), or perhaps by oppression, Ps.
CiX. 9, &c. [2.] His estate was plundered, v. 5. Job's was so. The hungry robbers, the Sabeans and
Chaldeans, ran away with it, and swallowed it; and this, says he, | have often observed in others.
What has been got by spoil and rapine has been lost in the same way. The careful owner hedged it
about with thorns, and then thought it safe; but the fence proved insignificant against the greediness
of the spoilers (if hunger will break through the stone walls, much more through thorn hedges),
and against the divine curse, which will go through the thorns and briers, and burn them together,
Isa. xxvii. 4.
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6 Although affliction cometh not forth of the dust, neither doth trouble spring
out of the ground; 7 Yet man is born unto trouble, as the sparks fly upward. 81
would seek unto God, and unto God would I commit my cause: 9 Which doeth
great things and unsearchable; marvellous things without number: 10 Who giveth
rain upon the earth, and sendeth waters upon thefields: 11 To set up on high those
that be low; that those which mourn may be exalted to safety. 12 He disappointeth
the devices of the crafty, so that their hands cannot perform their enterprise. 13 He
taketh the wise in their own craftiness: and the counsel of the froward is carried
headlong. 14 They meet with darkness in the daytime, and grope in the noonday
asinthenight. 15 But he saveth the poor from the sword, from their mouth, and
from the hand of the mighty. 16 So the poor hath hope, and iniquity stoppeth her
mouth.

Eliphaz, having touched Job in avery tender part, in mentioning both the loss of his estate and
the death of his children as the just punishment of his sin, that he might not drive him to despair,
here begins to encourage him, and puts him in a way to make himself easy. Now he very much
changes his voice (Gal. iv. 20), and speaks in the accents of kindness, as if he would atone for the
hard words he had given him.

|. He reminds him that no affliction comes by chance, nor isto be attributed to second causes:
It doth not come forth of the dust, nor spring out of the ground, as the grass doth, v. 6. It doth not
come of course, at certain seasons of the year, as natural productions do, by a chain of second
causes. The proportion between prosperity and adversity is not so exactly observed by Providence
as that between day and night, summer and winter, but according to the will and counsel of God,
when and as he thinks fit. Some read it, Sn comes not forth out of the dust, nor iniquity of the
ground. If men be bad, they must not lay the blame upon the soil, the climate, or the stars, but on
themselves. If thou scor nest, thou alone shalt bear it. We must not attribute our afflictionsto fortune,
for they are from God, nor our sins to fate, for they are from ourselves; so that, whatever trouble
we are in, we must own that God sends it upon us and we procure it to ourselves. the former is a
reason why we should be very patient, the latter why we should be very penitent, when we are
afflicted.

[1. He reminds him that trouble and affliction are what we have all reason to expect in this
world: Man is brought to trouble (v. 7), not as man (had he kept hisinnocency he would have been
born to pleasure), but as sinful man, as born of a woman (ch. xiv. 1), who was in the transgression.
Man isbornin sin, and therefore born to trouble. Even those that are born to honour and estate are
yet born to trouble in the flesh. In our fallen state it has become natural to usto sin, and the natural
consequence of that is affliction, Rom. v. 12. Thereis nothing in thisworld we are born to, and can
truly call our own, but sin and trouble; both are asthe sparksthat fly upwards. Actual transgressions
are the sparks that fly out of the furnace of original corruption; and, being called transgressors
from the womb, no wonder that we deal very treacherously, Isa. xlviii. 8. Such too isthe frailty of
our bodies, and the vanity of all our enjoyments, that our troubles also thence arise as naturally as
the sparks fly upwards—so many are they, so thick and so fast does one follow another. Why then
should we be surprised at our afflictions as strange, or quarrel with them as hard, when they are
but what we are born to? Manisborn to labour (so it isinthe margin), is sentenced to eat his bread
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in the sweat of hisface, which should inure him to hardness, and make him bear his afflictions the
better.

[11. He directs him how to behave himself under his affliction (v. 8): | would seek unto God;
surely | would: soitisintheoriginal. Hereis, 1. A tacit reproof to Job for not seeking to God, but
quarrelling with him: " Job, if | had beenin thy case, | would not have been so peevish and passionate
asthou art. | would have acquiesced in the will of God." It is easy to say what we would do if we
were in such aone's case; but when it comesto thetrial, perhapsit will be found not so easy to do
as we say. 2. Very good and seasonable advice to him, which Eliphaz transfers to himself in a
figure: "For my part, the best way | should think | could take, if | were in thy condition, would be
to apply to God." Note, We should give our friends no other counsel than what we would take
ourselvesif wewereintheir case, that we may be easy under our afflictions, may get good by them,
and may see agood issue of them. (1.) We must by prayer fetch in mercy and grace from God, seek
to him as a Father and friend, though he contend with us, as one who is alone able to support and
succour us. His favour we must seek when we have lost all we have in the world; to him we must
address ourselves as the fountain and Father of all good, all consolation. Is any afflicted? let him
pray. It is heart's-ease, a salve for every sore. (2.) We must by patience refer ourselves and our
causeto him: To God would | commit my cause; having spread it before him, | would leave it with
him; having laid it at hisfeet, | would lodgeit in hishand. "Here | am, let the Lord do with me as
seemeth him good." If our cause be indeed a good cause, we need not fear committing it to God,
for heis both just and kind. Those that would seek so as to speed must refer themselves to God.

IV. He encourages him thus to seek to God, and commit his causeto him. It will not beinvain
to do so, for heis one in whom we shall find effectual help.

1. He recommends to his consideration God's almighty power and sovereign dominion. In
general, he doeth great things (v. 9), great indeed, for he can do any thing, he doth do every thing,
and all according to the counsel of his own will—great indeed, for the operations of his power are,
(1.) Unsearchable, and such as can never be fathomed, can never be found out from the beginning
to the end, Eccl. iii. 11. The works of nature are mysterious; the most curious searches come far
short of full discoveries and the wisest philosophers have owned themselves at aloss. The designs
of Providence ar much more deep and unaccountable, Rom. xi. 33. (2.) Numerous, and such as can
never be reckoned up. He doeth great things without number; his power is never exhausted, nor
will all his purposes ever be fulfilled till the end of time. (3.) They are marvellous, and such as
never can be sufficiently admired; eternity itself will be short enough to be spent in the admiration
of them. Now, by the consideration of this, Eliphaz intends, [1.] To convince Job of his fault and
folly in quarrelling with God. We must not pretend to pass ajudgment upon hisworks, for they are
unsearchable and above our enquiries; nor must we strive with our Maker, for he will certainly be
too hard for us, and is able to crush us in amoment. [2.] To encourage Job to seek unto God, and
torefer hiscauseto him. What more encouraging than to seethat heisoneto whom power bel ongs?
He can do great things and marvellous for our relief, when we are brought ever so low.

2. He gives some instances of God's dominion and power.

(1.) God doeth great things in the kingdom of nature: He givesrain upon the earth (v. 10), put
here for all the gifts of common providence, all the fruitful seasons by which he filleth our hearts
with food and gladness, Acts xiv. 17. Observe, When he would show what great things God does
he speaks of hisgiving rain, which, because it isacommon thing, we are apt to look upon asalittle
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thing, but, if we duly consider both how it is produced and what is produced by it, we shall seeit
to be a great work both of power and goodness.

(2.) He doeth great things in the affairs of the children of men, not only enriches the poor and
comforts the needy, by the rain he sends (v. 10), but, in order to the advancing of those that are
low, he disappoints the devices of the crafty; for v. 11 isto bejoined to v. 12. Compare with Luke
i. 51-53. He hath scattered the proud in the imagination of their hearts, and so hath exalted those
of low degree, and filled the heart with good things. See,

[1.] How hefrustratesthe counsels of the proud and politic, v. 12-14. Thereisasupreme power
that manages and overrules men who think themselves free and absol ute, and fulfilsits own purposes
in spite of their projects. Observe, First, The froward, that walk contrary to God and the interests
of hiskingdom, are often very crafty; for they are the seed of the old serpent that was noted for his
subtlety. They think themselveswise, but, at the end, will befools. Secondly, The Froward enemies
of God's kingdom have their devices, their enterprises, and their counsels, against it, and against
the loyal faithful subjects of it. They are restless and unwearied in their designs, close in their
consultations, high in their hopes, deep in their politics, and fast-linked in their confederacies, Ps.
ii. 1, 2. Thirdly, God easily can, and (as far asisfor his glory) certainly will, blast and defeat all
the designs of his and his people's enemies. How were the plots of Ahithophel, Sanballat, and
Haman baffled! How were the confederacies of Syria and Ephraim against Judah, of Gebal, and
Ammon, and Amalek, against God's I sragl, the kings of the earth and the princes against the Lord
and against hisanointed, broken! The handsthat have been stretched out against God and his church
have not performed their enterprise, nor have the weapons formed against Sion prospered. Fourthly,
That which enemies have designed for the ruin of the church has often turned to their own ruin (v.
13): He takes the wise in their own craftiness, and snares themin the work of their own hands, Ps.
vii. 15, 16; ix. 15, 16. Thisis quoted by the apostle (1 Cor. iii. 19) to show how the learned men of
the heathen were befooled by their own vain philosophy. Fifthly, When God infatuates men they
are perplexed, and at aloss, even in those things that seem most plain and easy (v. 14): They meet
with darkness even in the day-time: nay (as in the margin), They run themselves into darkness by
the violence and precipitation of their own counsels. See ch. xii. 20, 24, 25.

[2.] How he favours the cause of the poor and humble, and espouses that. First, He exalts the
humble, v. 11. Those whom proud men contrive to crush he raises from under their feet, and sets
them in safety, Ps. xii. 5. The lowly in heart, and those that mourn, he advances, comforts, and
makes to dwell on high, in the munitions of rocks, Isa. xxxiii. 16. Sion's mourners are the sealed
ones, marked for safety, Ezek. ix. 4. Secondly, He delivers the oppressed, v. 15. The designs of the
crafty are to ruin the poor. Tongue, and hand, and sword, and al, are at work in order to this; but
God takes under his special protection those who, being poor and unable to help themselves, being
his poor and devoted to his praise, have committed themselves to him. He saves them from the
mouth that speaks hard things against them and the hand that does hard things against them; for he
can, when he pleases, tie the tongue and wither the hand. The effect of thisis (v. 16), 1. That weak
and timorous saints are comforted: So the poor, who began to despair, has hope. The experiences
of some are encouragement to others to hope the best in the worst of times; for it is the glory of
God to send help to the helpless and hope to the hopeless. 2. That daring threatening sinners are
confounded: Iniquity stops her mouth, being surprised at the strangeness of the deliverance, ashamed
of its enmity against those who appear to be the favourites of Heaven, mortified at the
disappointment, and compelled to acknowledge the justice of God's proceedings, having nothing
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to object against them. Those that domineered over God's poor, that frightened them, menaced
them, and falsely accused them, will not have a word to say against them when God appears for
them. See Ps. Ixxvi. 8, 9; Isa xxvi. 11; Mic. vii. 16.

17 Behold, happy is the man whom God correcteth: therefore despise not thou
the chastening of the Almighty: 18 For he maketh sore, and bindeth up: he
woundeth, and his hands makewhole. 19 He shall deliver theein six troubles: yea,
in seven there shall no evil touch thee. 20 In famine he shall redeem thee from
death: and in war from the power of the sword. 21 Thou shalt be hid from the
scourge of the tongue: neither shalt thou be afraid of destruction when it cometh.
22 At destruction and famine thou shalt laugh: neither shalt thou be afraid of the
beasts of the earth. 23 For thou shalt be in league with the stones of the field: and
the beasts of the field shall be at peace with thee. 24 And thou shalt know that thy
tabernacle shall be in peace; and thou shalt visit thy habitation, and shalt not sin.
25 Thou shalt know also that thy seed shall be great, and thine offspring asthe grass
of the earth. 26 Thou shalt come to thy grave in afull age, like as a shock of corn
comethininhisseason. 27 Lothis, we have searched it, so it is; hear it, and know
thou it for thy good.

Eliphaz, in this concluding paragraph of his discourse, gives Job (what he himself knew not
how to take) a comfortable prospect of theissue of his afflictions, if he did but recover his temper
and accommodate himself to them. Observe,

|. The seasonable word of caution and exhortation that he giveshim (v. 17): " Despise not thou
the chastening of the Almighty. Call it a chastening, which comes from the father's love and is
designed for the child's good. Call it the chastening of the Almighty, with whom it is madness to
contend, to whom it is wisdom and duty to submit, and who will be a God all-sufficient (for so the
word signifies) to all those that trust in him. Do not despiseit;" it isacopiousword in the original.
1."Benot averseto it. Let grace conguer the antipathy which nature hasto suffering, and reconcile
thyself to the will of God init." We need the rod and we deserve it; and therefore we ought not to
think it either strange or hard if we feel the smart of it. Let not the heart rise against a bitter pill or
potion, when it is prescribed for our good. 2. "Do not think ill of it; do not put it from thee (as that
which iseither hurtful or at least not useful, which there is not occasion for nor advantage by) only
because for the present it is not joyous, but grievous." We must never scorn to stoop to God, nor
think it athing below usto come under his discipline, but reckon, on the contrary, that God really
magnifies man when he thus visits and tries him, ch. vii. 17, 18. 3. "Do not overlook and disregard
it, asif it were only a chance, and the production of second causes, but take great notice of it asthe
voice of God and a messenger from heaven." More isimplied than is expressed: "Reverence the
chastening of the Lord; have a humble awful regard to this correcting hand, and tremble when the
lion roars, Amos iii. 8. Submit to the chastening, and study to answer the call, to answer the end
of it, and then you reverenceit." When God by an affliction draws upon us for some of the effects
he has entrusted us with we must honour his bill by accepting it, and subscribing it, resigning him
his own when he callsfor it.
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I1. The comfortable words of encouragement which he gives him thusto accommodate himsel f
to his condition, and (as he himself had expressed it) to receive evil at the hand of God, and not
despise it as a gift not worth the accepting.

1. If hisaffliction was thus borne, (1.) The nature and property of it would be altered. Though
it looked like aman's misery, it would really be his bliss: Happy is the man whom God correcteth
if he make but a due improvement of the correction. A good man is happy though he be afflicted,
for, whatever he has lost, he has not lost his enjoyment of God nor his title to heaven. Nay, heis
happy because he is afflicted; correction is an evidence of his sonship and a means of his
sanctification; it mortifies his corruptions, weans his heart from the world, draws him nearer to
God, brings him to his Bible, brings him to his knees, works him for, and so isworking for him, a
far more exceeding and eternal weight of glory. Happy therefore is the man whom God correcteth,
Jam. i. 12. (2.) Theissue and consequence of it would be very good, v. 18. [1.] Though he makes
sore the body with sore boils, the mind with sad thoughts, yet he binds up at the same time, as the
skilful tender surgeon binds up the wounds he had occasion to make with hisincision-knife. When
God makes sores by the rebukes of his providence he binds up by the consolations of his Spirit,
which oftentimes abound most as afflictions do abound, and counterbal ance them, to the unspeakable
satisfaction of the patient sufferers. [2.] Though he wounds, yet his hands make whole in due time;
as he supports his people, and makes them easy under their afflictions, so in due time he delivers
them, and makes a way for them to escape. All iswell again; and he comforts them according to
the time wherein he afflicted them. God's usual method is first to wound and then to heal, first to
convince and then to comfort, first to humble and then to exalt; and (as Mr. Caryl observes) he
never makes awound too great, too deep, for his own cure. Una eademqgue manus vul nus opemque
tulit—The hand that inflicts the wound applies the cure. God tears the wicked and goes away; let
those heal that will, if they can (Hos. v. 14); but the humble and penitent may say, He hastorn and
hewill heal us, Hos. vi. 1. Thisis general, but,

2. In the following verses Eliphaz addresses himself directly to Job, and gives him many
precious promises of great and kind thingswhich God would do for himif he did but humble himsel f
under hishand. Though then they had no Biblesthat we know of, yet Eliphaz had sufficient warrant
to give Job these assurances, from the general discoveries God had made of his good will to his
people. And, though in every thing which Job's friends said they were not directed by the Spirit of
God (for they spoke both of God and Job some thingsthat were not right), yet the general doctrines
they laid down expressed the pious sense of the patriarchal age, and as St. Paul quoted v. 13 for
canonical scripture, and as the command v. 17 is no doubt binding on us, so these promises here
may be, and must be, received and applied as divine promises, and we may through patience and
comfort of this part of scripture have hope. Let ustherefore give diligence to make sure our interest
in these promises, and then view the particulars of them and take the comfort of them.

(1.) Itishere promised that as afflictions and troubles recur supports and deliverances shall be
graciously repeated, be it ever so often: In six troubles he shall be ready to deliver thee; yea, and
inseven, v. 19. Thisintimatesthat,aslong aswe are herein thisworld, we must expect asuccession
of troubles, that the clouds will return after the rain. After six troubles may come a seventh; after
many, look for more; but out of them all will God deliver thosethat are his, 2 Tim. iii. 11; Ps. xxxiv.
19. Former deliverances are not, as among men, excuses from further deliverances, but earnests of
them, Prov. xix. 19.
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(2.) That, whatever troubles good men may bein, there shall no evil touch them; they shall do
them no real harm; the malignity of them, the sting, shall be taken out; they may hiss, but they
cannot hurt, Ps. xci. 10. The evil one toucheth not God's children, 1 John v. 18. Being kept from
sin, they are kept from the evil of every trouble.

(3.) That, when desolating judgments are abroad, they shall be taken under special protection,
v. 20. Do many perish about them for want of the necessary supports of life? They shall be supplied.
"In famine he shall redeem thee from death; whatever becomes of others, thou shalt be kept alive,
Ps. xxxiii. 19. Verily, thou shalt be fed, nay, even in the days of famine thou shalt be satisfied, Ps.
xxxvii. 3, 19. In time of war, when thousands fall on the right and left hand, he shall redeem thee
fromthe power of the sword. If God please, it shall not touch thee; or if it wound theg, if it kill thee,
it shall not hurt thee; it can but kill the body, nor has it power to do that unless it be given from
above."

(4.) That, whatever is maliciously said against them, it shall not affect them to do them any
hurt, v. 21. "Thou shalt not only be protected from the killing sword of war, but shalt be hidden
from the scourge of the tongue, which, like a scourge, is vexing and painful, though not mortal ."
The best men, and the most inoffensive, cannot, even in their innocency, secure themselves from
calumny, reproach, and fal se accusation. From these a man cannot hide himself, but God can hide
him, so that the most malicious slanders shall be so little heeded by him as not to disturb his peace,
and so little heeded by others as not to blemish his reputation: and the remainder of wrath God can
and does restrain, for it is owing to the hold he has of the consciences of bad men that the scourge
of the tongue is not the ruin of al the comforts of good men in this world.

(5.) That they shall have a holy security and serenity of mind, arising from their hope and
confidence in God, even in the worst of times. When dangers are most threatening they shall be
easy, believing themselves safe; and they shall not be afraid of destruction, no, not when they see
it coming (v. 21), nor of the beasts of the field when they set upon them, nor of men as cruel as
beasts; nay, at destruction and famine thou shalt laugh (v. 22), not so as to despise any of God's
chastenings or make ajest of hisjudgments, but so asto triumph in God, in hispower and goodness,
and therein to triumph over the world and all its grievances, to be not only easy, but cheerful and
joyful, intribulation. Blessed Paul laughed at destruction when he said, O death! whereisthy sting?
when, in the name of all the saints, he defied all the calamities of this present time to separate us
from the love of God, concluding that in all these things we are more than conquerors, Rom. viii.
35, &c. Seelsa xxxvii. 22.

(6.) That, being at peace with God, there shall be a covenant of friendship between them and
thewhole creation, v. 23. "When thou walkest over thy groundsthou shalt not need to fear stumbling,
for thou shalt be at league with the stones of the field, not to dash thy foot against any of them, nor
shalt thou be in danger from the beasts of thefield, for they shall all be at peace with thee;" compare
Hos. ii. 18, | will make a covenant for themwith the beasts of thefield. Thisimpliesthat while man
isat enmity with hisMaker theinferior creatures are at war with him; but tranquillus Deustranquillat
omnia—a reconciled God reconciles all things. Our covenant with God is a covenant with all the
creatures that they shall do us no hurt but be ready to serve us and do us good.

(7.) That their houses and families shall be comfortable to them, v. 24. Peace and piety in the
family will makeit so. "Thou shalt know and be assured that thy tabernacleisand shall bein peace;
thou mayest be confident both of its present and its future prosperity.” That peace isthy tabernacle
(so the word is); peace is the house in which those dwell who dwell in God, and are at home in
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him. "Thou shalt visit" (that is, enquire into the affairs of) "thy habitation, and take a review of
them, and shalt not sin." [1.] God will provide a settlement for his people, mean perhaps and
movable, a cottage, atabernacle, but afixed and quiet habitation. "Thou shalt not sin," or wander;
that is, as some understand it, "thou shalt not be a fugitive and a vagabond" (Cain's curse), "but
shalt dwell intheland, and verily, not uncertainly asvagrants, shalt thou befed.” [2.] Their families
shall be taken under the special protection of the divine Providence, and shall prosper asfar asis
for their good. [3.] They shall be assured of peace, and of the continuance and entail of it. "Thou
shalt know, to thy unspeakable satisfaction, that peace is sure to thee and thine, having the word
of God for it." Providence may change, but the promise cannot. [4.] They shall have wisdom to
govern their families aright, to order their affairs with discretion, and to look well to the ways of
their household, which is here called visiting their habitation. Masters of families must not be
strangers at home, but must have a watchful eye over what they have and what their servants do.
[5.] They shall have grace to manage the concerns of their families after a godly sort, and not to
sin in the management of them. They shall call their servants to account without passion, pride,
covetousness, worldliness, or the like; they shall look into their affairs without discontent at what
is or distrust of what shall be. Family piety crowns family peace and prosperity. The greatest
blessing, both in our employments and in our enjoyments, isto be kept from sin in them. When we
are abroad it is comfortable to hear that our tabernacle is in peace; and when we return homeit is
comfortable to visit our habitation with satisfaction in our success, that we have not failed in our
business, and with a good conscience, that we have not offended God.

(8.) That their posterity shall be numerous and prosperous. Job had lost all his children; "but,"
says Eliphaz, "if thou return to God, he will again build up thy family, and thy seed shall be many
and as great as ever, and thy offspring increasing and flourishing as the grass of the earth (v. 25),
and thou shalt know it." God has blessings in store for the seed of the faithful, which they shall
haveif they do not stand in their own light and forfeit them by their folly. It isacomfort to parents
to see the prosperity, especially the spiritual prosperity, of their children; if they are truly good,
they aretruly great, how small afigure soever they may make in the world.

(9.) That their death shall be seasonable, and they shall finish their course, at length, with joy
and honour, v. 26. It isagreat mercy, [1.] To live to afull age, and not to have the number of our
months cut off in the midst. If the providence of God do not give uslong life, yet, if the grace of
God give us to be satisfied with the time alotted us, we may be said to come to a full age. That
man lives long enough that has done hiswork and isfit for another world. [2.] To bewilling to die,
to come cheerfully to the grave, and not to be forced thither, as he whose soul was required of him.
[3.] Todie seasonably, asthe cornis cut and housed when it isfully ripe; not till then, but then not
suffered to stand a day longer, lest it shed. Our times are in God's hand; it is well they are so, for
he will take care that those who are his shall diein the best time: however their death may seem to
us untimely, it will be found not unseasonable.

3. In the last verse he recommends these promises to Job, (1.) As faithful sayings, which he
might be confident of thetruth of: "Lo, thiswe have searched, and soiitis. We haveindeed received
these things by tradition from our fathers, but we have not taken them upon trust; we have carefully
searched them, have compared spiritual things with spiritual, have diligently studied them, and
been confirmed in our belief of them from our own observation and experience; and we are al of
amindthat soitis." Truthisatreasurethat iswell worth digging for, diving for; and then we shall
know both how to value it ourselves and how to communicate it to others when we have taken
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painsin searching for it. (2.) Aswell worthy of all acceptation, which he might improveto hisgreat
advantage: Hear it, and know thou it for thy good. It is not enough to hear and know the truth, but
we must improve it, and be made wiser and better by it, receive the impressions of it, and submit
to the commanding power of it. Know it for thyself (so theword is), with application to thyself, and
thy own case; not only "Thisis true," but "this is true concerning me." That which we thus hear
and know for ourselves we hear and know for our good, as we are nourished by the meat which
we digest. That isindeed a good sermon to us which does us good.

JOB

CHAP. VI.

Eliphaz concluded his discourse with an air of assurance; very confident he was that what he
had said was so plain and so pertinent that nothing could be objected in answer to it. But, though
he that is first in his own cause seems just, yet his neighbour comes and searches him. Job is not
convinced by all he had said, but still justifies himself in his complaints and condemns him for the
weakness of hisarguing. |. He shows that he had just cause to complain as he did of his troubles,
and so it would appear to any impartia judge, ver. 2-7. 1. He continues his passionate wish that
he might speedily be cut off by the stroke of death, and so be eased of all his miseries, ver. 8-13.
I11. He reproves his friends for their uncharitable censures of him and their unkind treatment, ver.
14-30. It must be owned that Job, in all this, spoke much that was reasonable, but with a mixture
of passion and human infirmity. And in this contest, asindeed in most contests, there was fault on
both sides.

Job's Reply to Eliphaz. (b. c. 1520.)

1 But Job answered and said, 2 Oh that my grief were thoroughly weighed, and
my calamity laid in the balances together! 3 For now it would be heavier than the
sand of the sea: therefore my words are swallowed up. 4 For the arrows of the
Almighty are within me, the poison whereof drinketh up my spirit: the terrors of
God do set themselvesin array against me. 5 Doth the wild ass bray when he hath
grass? or loweth the ox over hisfodder? 6 Can that which is unsavoury be eaten
without salt? or isthere any taste in the white of an egg? 7 The thingsthat my soul

refused to touch are as my sorrowful meat.

Eliphaz, in the beginning of his discourse, had been very sharp upon Job, and yet it does not
appear that Job gave him any interruption, but heard him patiently till he had said all he had to say.
Those that would make an impartial judgment of a discourse must hear it out, and take it entire.
But, when he had concluded, he makes his reply, in which he speaks very feelingly.

|. He represents his calamity, in general, as much heavier than either he had expressed it or
they had apprehended it, v. 2, 3. He could not fully describe it; they would not fully apprehend it,
or at least would not own that they did; and therefore he would gladly appeal to athird person, who
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had just weights and just balances with which to weigh his grief and calamity, and would do it with
an impartial hand. He wished that they would set his grief and all the expressions of it in one scale,
his calamity and all the particulars of it in the other, and (though he would not atogether justify
himself in his grief) they would find (as he says, ch. xxiii. 2) that his stroke was heavier than his
groaning; for, whatever his grief was, his calamity was heavier than the sand of the sea: it was
complicated, it was aggravated, every grievance weighty, and all together numerous as the sand.
"Therefore (says he) my words are swallowed up;" that is, "Therefore you must excuse both the
brokenness and the bitterness of my expressions. Do not think it strange if my speech be not so
fineand polite asthat of an elogquent orator, or so grave and regular asthat of amorose philosopher:
no, in these circumstances | can pretend neither to the one nor to the other; my words are, as| am,
quite swallowed up." Now, 1. He hereby complains of it as his unhappinessthat hisfriends undertook
to administer spiritual physic to him before they thoroughly understood his case and knew the worst
of it. It isseldom that those who are at ease themselves rightly weigh the afflictions of the afflicted.
Every onefedsmost from hisown burden; few feel from other peopl€e's. 2. He excusesthe passionate
expressions he had used when he cursed his day. Though he could not himself justify al he had
said, yet he thought his friends should not thus violently condemn it, for really the case was
extraordinary, and that might be connived at in such aman of sorrows as he now waswhich in any
common grief would by no means be allowed. 3. He bespeaks the charitable and compassionate
sympathy of hisfriendswith him, and hopes, by representing the greatness of his calamity, to bring
them to a better temper towards him. To those that are pained it is some ease to be pitied.

I1. He complains of the trouble and terror of mind he was in as the sorest part of his calamity,
v. 4. Herein he was atype of Christ, who, in his sufferings, complained most of the sufferings of
his soul. Now is my soul troubled, John xii. 27. My soul is exceedingly sorrowful, Matt. xxvi. 38.
My God, my God, why hast thou forsaken me? Matt. xxvii. 46. Poor Job sadly complains here, 1.
Of what hefelt The arrows of the Almighty arewithin me. It was not so much the troubles themselves
hewas under that put him into this confusion, his poverty, disgrace, and bodily pain; but that which
cut him to the heart and put him into this agitation, was to think that the God he loved and served
had brought all this upon him and laid him under these marks of his displeasure. Note, Trouble of
mind is the sorest trouble. A wounded spirit who can bear! Whatever burden of affliction, in body
or estate, God is pleased to lay upon us, we may well afford to submit to it aslong as he continues
to the use of our reason and the peace of our consciences; but, if in either of these we be disturbed,
our case is sad indeed and very pitiable. The way to prevent God's fiery darts of troubleiswith the
shield of faith to quench Satan'sfiery darts of temptation. Observe, He calls them the arrows of the
Almighty; for itisaninstance of the power of God abovethat of any man that he can with hisarrows
reach the soul. He that made the soul can make his sword to approach to it. The poison or heat of
these arrows is said to drink up his spirit, because it disturbed his reason, shook his resolution,
exhausted hisvigour, and threatened hislife; and therefore his passionate expressions, though they
could not be justified, might be excused. 2. Of what he feared. He saw himself charged by the
terrors of God, as by an army set in battle-array, and surrounded by them. God, by his terrors,
fought against him. As he had no comfort when he retired inward into his own bosom, so he had
none when helooked upward towards Heaven. He that used to be encouraged with the consol ations
of God not only wanted those, but was amazed with the terrors of God.

[11. He reflects upon his friends for their severe censures of his complaints and their unskilful
management of his case. 1. Their reproofs were causeless. He complained, it is true, now that he
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was in this affliction, but he never used to complain, as those do who are of afretful unquiet spirit,
when he was in prosperity: he did not bray when he had grass, nor low over his fodder, v. 5. But,
now that he was utterly deprived of all his comforts, he must be a stock or a stone, and not have
the sense of an ox or awild ass, if he did not give some vent to his grief. He was forced to eat
unsavoury meats, and was so poor that he had not agrain of salt wherewith to season them, nor to
give alittle taste to the white of an egg, which was now the choicest dish he had at histable, v. 6.
Even that food which once he would have scorned to touch he was now glad of, and it was his
sorrowful meat, v. 7. Note, It iswisdom not to use ourselves or our children to be nice and dainty
about meat and drink, because we know not how we or they may be reduced, nor how that which
we now disdain may be made acceptable by necessity. 2. Their comforts were sapless and insipid,;
so some understand v. 6, 7. He complains he had nothing now offered to him for hisrelief that was
proper for him, no cordial, nothing to revive and cheer his spirits;, what they had afforded was in
itself as tasteless as the white of an egg, and, when applied to him, as loathsome and burdensome
as the most sorrowful meat. | am sorry he should say thus of what Eliphaz had excellently well
said, ch. v. 8, &c. But peevish spirits are too apt thus to abuse their comforters.

8 Oh that | might have my request; and that God would grant me the thing that
| long for! 9 Even that it would please God to destroy me; that he would let loose
his hand, and cut me off! 10 Then should | yet have comfort; yea, | would harden
myself in sorrow: let him not spare; for | have not concealed the words of the Holy
One. 11 What is my strength, that | should hope? and what is mine end, that |
should prolong my life? 12 Ismy strength the strength of stones? or is my flesh of
brass? 13 Isnot my help in me? and is wisdom driven quite from me?

Ungoverned passion often grows more violent when it meets with some rebuke and check.
The troubled sea rages most when it dashes against a rock. Job had been courting death, as that
which would be the happy period of his miseries, ch. iii. For this Eliphaz had gravely reproved
him, but he, instead of unsaying what he had said, says it here again with more vehemence than
before; and it isasill said as almost any thing we meet with in al his discourses, and is recorded
for our admonition, not our imitation.

|. Heisstill most passionately desirousto die, asif it were not possible that he should ever see
good days again in thisworld, or that, by the exercise of grace and devotion, he might make even
these days of affliction good days. He could see no end of histrouble but death, and had not patience
to wait the time appointed for that. He has a request to make; there is a thing he longs for (v. 8);
and what isthat? Onewould think it should be, "That it would please God to deliver me, and restore
me to my prosperity again;" no, That it would please God to destroy me, v. 9. "Asonce helet loose
his hand to make me poor, and then to make me sick, let him loose it once more to put an end to
my life. Let him give the fatal stroke; it shall be to me the coup de grace—the stroke of favour,”
as, in France, they call the last blow which dispatches those that are broken on the wheel. There
was atime when destruction fromthe Almighty wasa terror to Job (ch. xxxi. 23), yet now he courts
the destruction of the flesh, but in hopesthat the spirit should be saved in the day of the Lord Jesus.
Observe, Though Job was extremely desirous of death, and very angry at its delays, yet he did not
offer to destroy himself, nor to take away his own life, only he begged that it would please God to
destroy him. Seneca's morals, which recommend self-murder asthe lawful redress of insupportable

63


http://www.ccel.org/b/bible/asv/xml/asv.Job.6.xml#Job.6.5
http://www.ccel.org/b/bible/asv/xml/asv.Job.6.xml#Job.6.6
http://www.ccel.org/b/bible/asv/xml/asv.Job.6.xml#Job.6.7
http://www.ccel.org/b/bible/asv/xml/asv.Job.6.xml#Job.6.6 Bible:Job.6.7
http://www.ccel.org/b/bible/asv/xml/asv.Job.5.xml#Job.5.8
http://www.ccel.org/b/bible/asv/xml/asv.Job.3.xml#Job.3.1
http://www.ccel.org/b/bible/asv/xml/asv.Job.6.xml#Job.6.8
http://www.ccel.org/b/bible/asv/xml/asv.Job.6.xml#Job.6.9
http://www.ccel.org/b/bible/asv/xml/asv.Job.31.xml#Job.31.23

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

grievances, were not then known, nor will ever be entertained by any that have the least regard to
the law of God and nature. How uneasy soever the soul's confinement in the body may be, it must
by no means break prison, but wait for afair discharge.

I1. He putsthis desireinto a prayer, that God would grant him thisrequest, that it would please
God to do thisfor him. It was his sin so passionately to desire the hastening of his own death, and
offering up that desire to God made it no better; nay, what looked ill in his wish looked worse in
his prayer, for we ought not to ask any thing of God but what we can ask in faith, and we cannot
ask any thing in faith but what is agreeable to the will of God. Passionate prayers are the worst of
passionate expressions, for we should lift up pure hands without wrath.

I11. He promises himself effectual relief, and the redress of al his grievances, by the stroke of
death (v. 10): "Then should | yet have comfort, which now | have not, nor ever expect till then."
See, 1. Thevanity of human life; so uncertain agood isit that it often proves men's greatest burden
and nothing is so desirable asto get clear of it. Let grace make us willing to part with it whenever
God calls; for it may so happen that even sense may make us desirousto part with it before he calls.
2. The hope which the righteous havein their death. If Job had not had agood conscience, he could
not have spoken with this assurance of comfort on the other side death, which turns the tables
between the rich man and Lazarus. Now he is comforted, and thou art tormented.

IV. He challenges death to do its worst. If he could not die without the dreadful prefaces of
bitter pains and agonies, and strong convulsions, if he must be racked before he be executed, yet,
in prospect of dying at last, he would make nothing of dying pangs: "I would harden myself in
sorrow, would open my breast to receive death's darts, and not shrink from them. Let himnot spare;
| desire no mitigation of that pain which will put a happy period to all my pains. Rather than not
die, let medie so asto feel myself die." These are passionate words, which might better have been
gpared. We should soften ourselves in sorrow, that we may receive the good impressions of it, and
by the sadness of the countenance our hearts, being made tender, may be made better; but, if we
harden ourselves, we provoke God to proceed in his controversy; for when he judgeth he will
overcome. It is great presumption to dare the Almighty, and to say, Let him not spare; for are we
stronger than he? 1 Cor. x. 22. We are much indebted to sparing mercy; it is bad indeed with us
when we are weary of that. Let us rather say with David, O spare me a little.

V. He grounds his comfort upon the testimony of his conscience for him that he had been
faithful and firm to his profession of religion, and in some degree useful and serviceable to the
glory of God in his generation: | have not concealed the words of the Holy One. Observe, 1. Job
had the words of the Holy One committed to him. The people of God were at that time blessed with
divinerevelation. 2. It was his comfort that he had not concealed them, had not received the grace
of God therein in vain. (1.) He had not kept them from himself, but had given them full scope to
operate upon him, and in every thing to guide and govern him. He had not stifled his convictions,
imprisoned the truth in unrighteousness, nor done any thing to hinder the digestion of this spiritual
food and the operation of this spiritual physic. Let us never conceal God's word from ourselves,
but always receiveit in thelight of it. (2.) He had not kept them to himself, but had been ready, on
all occasions, to communicate his knowledge for the good of others, was never ashamed nor afraid
to own the word of God to be his rule, nor remiss in his endeavours to bring others into an
acquaintance with it. Note Those, and those only, may promise themselves comfort in death who
are good, and do good, while they live.
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V1. Hejustifies himself, in this extreme desire of death, from the deplorable condition he was
now in,v. 11, 12. Eliphaz, in the close of hisdiscourse, had put him in hopes that he should yet see
agood issue of histroubles; but poor Job putsthese cordials away from him, refusesto be comforted,
abandons himself to despair, and very ingenioudly, yet perversely, argues against the encouragements
that were given him. Disconsolate spiritswill reason strangely against themselves. In answer to the
pleasing prospects Eliphaz had flattered him with, he here intimates, 1. That he had no reason to
expect any such thing: "What is my strength, that | should hope? Y ou see how | am weakened and
brought low, how unable | am to grapple with my distempers, and therefore what reason have | to
hope that | should out-live them, and see better days? Is my strength the strength of stones? Are
my muscles brass and my sinews steel? No, they are not, and therefore | cannot hold out alwaysin
this pain and misery, but must needs sink under the load. Had | strength to grapple with my
distemper, | might hope to look through it; but, alas! | have not. The weakening of my strength in
the way will certainly be the shortening of my days," Ps. cii. 23. Note, All things considered, we
have no reason to reckon upon the long continuance of life in thisworld. What is our strength? It
is depending strength. We have no more strength than God gives us; for in him we live and move.
It is decaying strength; we are daily spending the stock, and by degrees it will be exhausted. It is
disproportionable to the encounters we may meet with; what is our strength to be depended upon,
when two or three days' sickness will make us weak as water? Instead of expecting along life, we
have reason to wonder that we have lived hitherto and to feel that we are hastening off apace. 2.
That he had no reason to desire any such thing: "What is my end, that | should desire to prolong
my life? What comfort can | promise myself in life, comparable to the comfort | promise myself
in death?' Note, Those who, through grace, are ready for another world, cannot see much to invite
their stay in thisworld, or to make them fond of it. That, if it be God's will, we may do him more
service and may get to befitter and riper for heaven, isan end for which we may wish the prolonging
of life, in subservienceto our chief end; but, otherwise, what can we proposeto ourselvesin desiring
to tarry here? The longer life is the more grievous will its burdens be (Eccl. xii. 1), and the longer
lifeis the less pleasant will be its delights, 2 Sam. xix. 34, 35. We have already seen the best of
this world, but we are not sure that we have seen the worst of it.

VII. He obviates the suspicion of his being delirious (v. 13): Is not my help in me? that is,
"Have | not the use of my reason, with which, | thank God, | can help myself, though you do not
help me? Do you think wisdom is driven quite from me, and that | am gone distracted? No, | am
not mad, most noble Eliphaz, but speak the words of truth and soberness.” Note, Those who have
grace in them, who have the evidence of it and have it in exercise, have wisdom in them, which
will be their help in the worst of times. Sat lucis intus—They have light within.

14 To him that is afflicted pity should be showed from hisfriend; but he forsaketh
the fear of the Almighty. 15 My brethren have dealt deceitfully as a brook, and as
the stream of brooks they pass away; 16 Which are blackish by reason of theice,
and wherein the snow ishid: 17 What time they wax warm, they vanish: when it
IS hot, they are consumed out of their place. 18 The paths of their way are turned
aside; they go to nothing, and perish. 19 Thetroops of Temalooked, the companies
of Shebawaited for them. 20 They were confounded because they had hoped; they
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came thither, and were ashamed. 21 For now ye are nothing; ye see my casting

down, and are afraid.

Eliphaz had been very severe in his censures of Job; and his companions, though as yet they
had said little, yet had intimated their concurrence with him. Their unkindness therein poor Job
here complains of, as an aggravation of his calamity and a further excuse of his desire to die; for
what satisfaction could he ever expect in thisworld when those that should have been hiscomforters
thus proved his tormentors?

|. He shows what reason he had to expect kindness from them. His expectation was grounded
upon the common principles of humanity (v. 14): "To himthat is afflicted, and that is wasting and
melting under his affliction, pity should be shown from his friend; and he that does not show that
pity forsakes the fear of the Almighty." Note, 1. Compassion is a debt owing to those that are in
affliction. The least which those that are at ease can do for those that are pained and in anguish is
to pity them,—to manifest the sincerity of a tender concern for them, and to sympathize with
them,—to take cognizance of their case, enquire into their grievances, hear their complaints, and
mingle their tears with theirs—to comfort them, and to do all they can to help and relieve them:
this well becomes the members of the same body, who should feel for the grievances of their
fellow-members, not knowing how soon the same may be their own. 2. Inhumanity isimpiety and
irreligion. He that withholds compassion from his friend for sakes the fear of the Aimighty. So the
Chaldee. How dwells the love of God in that man? 1 John iii. 17. Surely those have no fear of the
rod of God upon themselves who have no compassion for those that feel the smart of it. See Jam.
i.27. 3. Troubles arethetrials of friendship. When aman is afflicted hewill seewho are hisfriends
indeed and who are but pretenders; for a brother is born for adversity, Prov. xvii. 17; xviii. 24.

I1. He shows how wretchedly he was disappointed in his expectations from them (v. 15): "My
brethren, who should have hel ped me, have dealt deceitfully asa brook.” They came by appointment,
with a great deal of ceremony, to mourn with him and to comfort him (ch. ii. 11); and some
extraordinary things were expected from such wise, learned, knowing men, and Job's particular
friends. None questioned but that the drift of their discourses would be to comfort Job with the
remembrance of his former piety, the assurance of God's favour to him, and the prospect of a
glorious issue; but, instead of this, they most barbarously fall upon him with their reproaches and
censures, condemn him as a hypocrite, insult over his calamities, and pour vinegar, instead of oil,
into his wounds, and thus they deal deceitfully with him. Note, It is fraud and deceit not only to
violate our engagements to our friends, but to frustrate their just expectations from us, especialy
the expectations we have raised. Note, further, It is our wisdom to cease from man. We cannot
expect too little from the creature nor too much from the Creator. It isno new thing even for brethren
to deal deceitfully (Jer. ix. 4, 5; Mic. vii. 5); let ustherefore put our confidence in the rock of ages,
not in broken reeds-in the fountain of life, not in broken cisterns. God will out-do our hopes as
much as men come short of them. This disappointment which Job met with he here illustrates by
the failing of brooksin summer.

1. Thesimilitudeisvery elegant, v. 15-20. (1.) Their pretensions arefitly compared to the great
show which the brooks make when they are swollen with the waters of aland flood, by the melting
of the ice and snow, which make them blackish or muddy, v. 16. (2.) His expectations from them,
which their coming so solemnly to comfort him had raised, he compares to the expectation which
the weary thirsty travellers have of finding water in the summer where they have often seeniitin
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great abundance in the winter, v. 19. The troops of Tema and Sheba, the caravans of the merchants
of those countries, whose road lay through the deserts of Arabia, looked and waited for supply of
water from those brooks. "Hard by here," says one, "A little further," says another, "when | last
travelled this way, there was water enough; we shall have that to refresh us." Where we have met
with relief or comfort we are apt to expect it again; and yet it does not follow; for, (3.) The
disappointment of his expectation is here compared to the confusion which seizesthe poor travellers
when they find heaps of sand where they expected floods of water. In the winter, when they were
not thirsty, there was water enough. Every one will applaud and admire those that are full and in
prosperity. But in the heat of summer, when they needed water, then it failed them; it was consumed
(v. 17); it was turned aside, v. 18. When those who are rich and high are sunk and impoverished,
and stand in need of comfort, then those who before gathered about them stand aloof from them,
those who before commended them are forward to run them down. Thus those who raise their
expectations high from the creature will find it fail them when it should help them; whereas those
who make God their confidence have help in the time of need, Heb. iv. 16. Those who make gold
their hope will sooner or later be ashamed of it, and of their confidence in it (Ezek. vii. 19); and
the greater their confidence was the greater their shame will be: They were confounded because
they had hoped, v. 20. We prepare confusion for oursel ves by our vain hopes: the reeds break under
us because welean upon them. If we build ahouse upon the sand, we shall certainly be confounded,
for it will fall in the storm, and we must thank ourselves for being such fools as to expect it would
stand. We are not deceived unless we deceive ourselves.

2. Theapplicationisvery close (v. 21): For now you are nothing. They seemed to be somewhat,
but in conference they added nothing to him. Allude to Gal. ii. 6. He was never the wiser, never
the better, for the visit they made him. Note, Whatever complacency we may take, or whatever
confidence we may put, in creatures, how great soever they may seem and how dear soever they
may be to us, one time or other we shall say of them, Now you are nothing. When Job was in
prosperity his friends were something to him, he took complacency in them and their society; but
"Now you are nothing, now | can find no comfort but in God." It werewell for usif we had always
such convictions of the vanity of the creature, and its insufficiency to make us happy, as we have
sometimes had, or shall have on asick-bed, adeath-bed, or in trouble of conscience: "Now you are
nothing. You are not what you have been, what you should be, what you pretend to be, what |
thought you would have been; for you see my casting down and are afraid. When you saw me in
my elevation you caressed me; but now that you see me in my dejection you are shy of me, are
afraid of showing yourselves kind, lest | should thereby be emboldened to beg something of you,
or to borrow" (compare v. 22); "you are afraid lest, if you own me, you should be obliged to keep
me." Perhapsthey were afraid of catching hisdistemper or of coming within smell of the noisomeness
of it. Itisnot good, either out of pride or niceness, for love of our purses or of our bodies, to be shy
of those who are in distress and afraid of coming near them. Their case may soon be our own.

22 Did | say, Bring unto me? or, Give a reward for me of your substance? 23
Or, Deliver mefrom the enemy's hand? or, Redeem me from the hand of the mighty?
24 Teach me, and | will hold my tongue: and cause me to understand wherein |
have erred. 25 How forcible are right words! but what doth your arguing reprove?
26 Do yeimagineto reprove words, and the speeches of onethat is desperate, which
areaswind? 27Y ea, yeoverwhelm the fatherless, and ye dig a pit for your friend.
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28 Now therefore be content, look upon me; for it isevident unto you if | lie. 29
Return, | pray you, let it not be iniquity; yea, return again, my righteousnessisinit.
30 Isthere iniquity in my tongue? cannot my taste discern perverse things?

Poor Job goes on here to upbraid his friends with their unkindness and the hard usage they
gave him. He here appeals to themselves concerning several things which tended both to justify
him and to condemn them. If they would but think impartialy, and speak as they thought, they
could not but own,

|. That, though he was necessitous, yet he was not craving, nor burdensome to his friends.
Those that are so, whose troubles serve them to beg by, are commonly less pitied than the silent
poor. Job would be glad to see his friends, but he did not say, Bring unto me (v. 22), or, Deliver
me, v. 23. He did not desire to put them to any expense, did not urge hisfriends either, 1. To make
acollection for him, to set him up again in the world. Though he could plead that his losses came
upon him by the hand of God and not by any fault or folly of his own,—that he was utterly ruined
and impoverished,—that he had lived in good condition, and that when he had wherewithal he was
charitable and ready to help those that were in distress,—that hisfriendswererich, and ableto help
him, yet he did not say, Give me of your substance. Note, A good man, when troubled himself, is
afraid of being troublesometo hisfriends. Or, 2. To raisethe country for him, to help himto recover
his cattle out of the hands of the Sabeans and Chaldeans, or to make reprisals upon them: "Did |
send for you to deliver me out of the hand of the mighty? No, | never expected you should either
expose yourselves to any danger or put yourselvesto any charge upon my account. | will rather sit
down content under my affliction, and make the best of it, than sponge upon my friends." St. Paul
worked with his hands, that he might not be burdensome to any. Job's not asking their help did not
excuse them from offering it when he needed it and it was in the power of their hands to give it;
but it much aggravated their unkindness when he desired no more from them than a good look, and
agood word, and yet could not obtain them. It often happens that from man, even when we expect
little, we have less, but from God, even when we expect much, we have more, Eph. iii. 20.

I1. That, though he differed in opinion from them, yet he was not obstinate, but ready to yield
to conviction, and to strike sail to truth as soon as ever it was made to appear to him that he wasin
anerror (v. 24, 25): "If, instead of invidious reflections and uncharitable insinuations, you will give
me plain instructions and solid arguments, which shall carry their own evidence aong with them,
| am ready to acknowledge my error and own myself in afault: Teach me, and | will hold my tongue;
for | have often found, with pleasure and wonder, how forcible right words are. But the method
you take will never make proselytes. What doth your arguing reprove? Your hypothesisis false,
your surmises are groundless, your management is weak, and your application peevish and
uncharitable." Note, 1. Fair reasoning has a commanding power, and it is awonder if men are not
conqguered by it; but railing and foul language are impotent and foolish, and it is no wonder if men
are exasperated and hardened by them. 2. It is the undoubted character of every honest man that
he is truly desirous to have his mistakes rectified, and to be made to understand wherein he has
erred; and he will acknowledge that right words, when they appear to him to be so, though contrary
to hisformer sentiments, are both forcible and acceptable.

[11. That, though he had been indeed in afault, yet they ought not to have given him such hard
usage (v. 26, 27): "Do you imagine, or contrive with agreat deal of art" (for so the word signifies),
"to reprove words, some passionate expressions of minein this desperate condition, asif they were
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certain indications of reigning impiety and atheism? A little candour and charity would have served
to excuse them, and to put a better construction upon them. Shall aman's spiritual state be judged
of by some rash and hasty words, which a surprising trouble extorts from him? Isit fair, isit kind,
isit just, to criticize in such a case? Would you yoursel ves be served thus?' Two things aggravated
their unkind treatment of him:—1. That they took advantage of his weakness and the helpless
condition hewas in: You overwhelmthe fatherless, a proverbial expression, denoting that whichis
most barbarous and inhuman. "The fatherless cannot secure themselves from insults, which
emboldens men of base and sordid spirits to insult them and trample upon them; and you do so by
me." Job, being a childless father, thought himself as much exposed to injury as a fatherless child
(Ps. cxxvii. 5) and had reason to be offended with those who therefore triumphed over him. Let
those who overwhelm and overpower such as upon any account may be looked upon as fatherless
know that therein they not only put off the compassions of man, but fight against the compassions
of God, who is, and will be, a Father of the fatherless and a helper of the helpless. 2. That they
made a pretence of kindness. "You dig a pit for your friend; not only you are unkind to me, who
am your friend, but, under colour of friendship, you ensnare me." When they came to see and sit
with him he thought he might speak hismind freely to them, and that the more bitter his complaints
to them were the more they would endeavour to comfort him. This made him take a greater liberty
than otherwise he would have done. David, though he smothered his resentments when the wicked
were before him, would probably have given vent to them if none had been by but friends, Ps.
xxxix. 1. But this freedom of speech, which their professions of concern for him made him use,
had exposed him to their censures, and so they might be said to dig a pit for him. Thus, when our
hearts are hot within us, what isill done we are apt to misrepresent as if done designedly.

IV. That, though he had let fall some passionate expressions, yet in the main he was in the
right, and that his afflictions, though very extraordinary, did not prove him to be a hypocrite or a
wicked man. His righteousness he holds fast, and will not let it go. For the evincing of it he here
appeals, 1. To what they saw in him (v. 28): "Be content, and look upon me; what do you seein
me that bespeaks me either amadman or awicked man? Nay, look in my face, and you may discern
there the indications of a patient and submissive spirit, for all this. Let the show of my countenance
witness for me that, though | have cursed my day, | do not curse my God." Or rather, "L ook upon
my ulcers and sore boils, and by them it will be evident to you that | do not lie,” that is, "that | do
not complain without cause. Let your own eyes convince you that my condition is very sad, and
that | do not quarrel with God by making it worse than it is." 2. To what they heard from him, v.
30. "You hear what | have to say: Isthere iniquity in my tongue? that iniquity that you charge me
with? Have | blasphemed God or renounced him? Are not my present arguings right? Do not you
perceive, by what | say, that | can discern perversethings?1 can discover your fallacies and mistakes,
and, if | weremyself inan error, | could perceiveit. Whatever you think of me, I know what | say."
3. To their own second and sober thoughts (v. 29): "Return, | pray you, consider the thing over
again without prejudice and partiality, and et not the result be iniquity, let it not be an unrighteous
sentence; and you will find my righteousnessisinit,” that is, "I amin theright in this matter; and,
though | cannot keep my temper as | should, | keep my integrity, and have not said, nor done, nor
suffered, any thing which will prove me other than an honest man.” A just cause desires nothing
more than ajust hearing, and if need be a re-hearing.
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JOB

CHAP. VII.

Job, in this chapter, goes on to express the bitter sense he had of his calamities and to justify
himself in his desire of death. |. He complains to himself and his friends of his troubles, and the
constant agitation hewasin, ver. 1-6. 1. He turnsto God, and expostulates with him (ver. 7, to the
end), in which, 1. He pleads the final period which death putsto our present state, ver. 7-10. 2. He
passionately complains of the miserable condition he was now in, ver. 11-16. 3. He wonders that
God will thus contend with him, and begs for the pardon of his sins and a speedy release out of his
miseries, ver. 17-21. It ishard to methodize the speeches of onewho owned himself almost desperate,
ch. vi. 26.

Job's Reply to Eliphaz. (b. c. 1520.)

1 Isthere not an appointed time to man upon earth? are not hisdays also like the
daysof ahireling? 2 Asaservant earnestly desireth the shadow, and asan hireling
looketh for the reward of hiswork: 3 So am | made to possess months of vanity,
and wearisome nights are appointed to me. 4 When | lie down, | say, When shall
| arise, and the night be gone? and | am full of tossings to and fro unto the dawning
of theday. 5 My fleshisclothed with worms and clods of dust; my skin is broken,
and becomeloathsome. 6 My daysare swifter than aweaver's shuttle, and are spent

without hope.

Job is here excusing what he could not justify, even hisinordinate desire of death. Why should
he not wish for the termination of life, which would be the termination of his miseries? To enforce
this reason he argues,

|. From the general condition of man upon earth (v. 1): "Heis of few days, and full of trouble.
Every man must die shortly, and every man has some reason (more or less) to desireto die shortly;
and therefore why should you impute it to me as so heinous a crime that | wish to die shortly?' Or
thus. "Pray mistake not my desires of death, as if | thought the time appointed of God could be
anticipated: no, | know very well that that is fixed; only in such language as this | take the liberty
to express my present uneasiness: Isthere not an appointed time (a warfare, so theword is) to man
upon earth? and are not hisdays here like the days of a hireling?" Observe, 1. Man's present place.
He is upon earth, which God has given to the children of men, Ps. cxv. 16. This bespeaks man's
meanness and inferiority. How much below the inhabitants of yonder elevated and refined regions
ishe situated! It also bespeaks God's mercy to him. He isyet upon the earth, not under it; on earth,
not in hell. Our time on earth islimited and short, according to the narrow bounds of this earth; but
heaven cannot be measured, nor the days of heaven numbered. 2. His continuance in that place. Is
there not atime appointed for his abode here? Yes, certainly thereis, and it is easy to say by whom
the appointment is made, even by him that made us and set us here. We are not to be on this earth
always, nor long, but for a certain time, which is determined by him in whose hand our times are.
We are not to think that we are governed by the blind fortune of the Epicureans, but by the wise,
holy, and sovereign counsel of God. 3. His condition during that continuance. Man'slifeisawarfare,
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and as the days of a hireling. We are every one of usto look upon ourselvesin thisworld, (1.) As
soldiers, exposed to hardship and in the midst of enemies; we must serve and be under command;
and, when our warfare is accomplished, we must be disbanded, dismissed with either shame or
honour, according to what we have done in the body. (2.) As day-labourers, that have the work of
the day to do in its day and must make up their account at night.

[1. From his own condition at this time. He had as much reason, he thought, to wish for death,
asapoor servant or hireling that istired with hiswork hasto wish for the shadows of the evening,
when he shall receive his penny and go to rest, v. 2. The darkness of the night is as welcometo the
labourer asthelight of the morning isto the watchman, Ps. cxxx. 6. The God of nature has provided
for the repose of labourers, and no wonder that they desire it. The sleep of the labouring man is
sweet, Eccl. v. 12. No pleasure more grateful, more relishing, to the luxurious than rest to the
laborious; nor can any rich man take so much satisfaction in the return of hisrent-daysasthe hireling
in his day's wages. The comparison is plain, the application is concise and somewhat obscure, but
we must supply aword or two, and then it is easy: exactness of languageis not to be expected from
one in Job's condition. "As a servant earnestly desires the shadow, so and for the same reason |
earnestly desire death; for | am made to possess, & c." Hear his complaint.

1. Hisdayswere useless, and had been so agreat while. He waswholly taken off from business,
and utterly unfit for it. Every day was a burden to him, because he was in no capacity of doing
good, or of spending it to any purpose. Et vitae partem non attigit ullam—He could not fill up his
time with any thing that would turn to account. This he calls possessing months of vanity, v. 3. It
very much increases the affliction of sickness and age, to a good man, that he is thereby forced
from his usefulness. He insists not so much upon it that they are days in which he has no pleasure
as that they are days in which he does not good; on that account they are months of vanity. But
when we are disabled to work for God, if wewill but sit still quietly for him, it isall one; we shall
be accepted.

2. His nights were restless, v. 3, 4. The night relieves the toil and fatigue of the day, not only
to the labourers, but to the sufferers: if a sick man can but get a little sleep in the night, it helps
nature, and it is hoped that he will do well, John xi. 12. However, be the trouble what it will, Sleep
gives some intermission to the cares, and pains, and griefs, that afflict us; it is the parenthesis of
our sorrows. But poor Job could not gain thisrelief. (1.) His nights were wearisome, and, instead
of taking any rest, he did but tire himself more with tossing to and fro until morning. Those that
arein great uneasi ness, through pain of body or anguish of mind, think by changing sides, changing
places, changing postures, to get some ease; but, while the cause is the same within, it isall to no
purpose; it isbut aresemblance of afretful discontented spirit, that is ever shifting, but never easy.
This made him dread the night as much as the servant desires it, and, when he lay down, to say,
When will the night be gone? (2.) These wearisome nights were appointed to him. God, who
determines the times before appointed, had allotted him such nights as these. Whatever is at any
time grievous to us, it is good to see it appointed for us, that we may acquiesce in the event, not
only as unavoidable because appointed, but as therefore designed for some holy end. When we
have comfortable nights we must see them aso appointed to us and be thankful for them; many
better than we have wearisome nights.

3. His body was noisome, v. 5. His sores bred worms, the scabs were like clods of dust, and
his skin was broken; so evil was the disease which cleaved fast to him. See what vile bodies we
have, and what little reason we have to pamper them or be proud of them; they have in themselves
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the principles of their own corruption: as fond as we are of them now, the time may come when
we may loathe them and long to get rid of them.

4. Hislife was hastening apace towards a period, v. 6. He thought he had no reason to expect
along life, for he found himself declining fast (v. 6): My days are swifter than a weaver's shuttle,
that is, "My time is now but short, and there are but a few sands more in my glass, which will
speedily run out." Natural motions are more swift near the centre. Job thought his days ran swiftly
because he thought he should soon be at his journey's end; he looked upon them as good as spent
already, and he wastherefore without hope of being restored to hisformer prosperity. It isapplicable
to man'slife in general. Our days are like a weaver's shuttle, thrown from one side of the web to
the other in the twinkling of an eye, and then back again, to and fro, until at length it is quite
exhausted of the thread it carried, and then we cut off, like a weaver, our life, Isa. xxxviii. 12. Time
hastens on apace; the motion of it cannot be stopped, and, when it is past, it cannot be recalled.
While we are living, as we are sowing (Gal. vi. 8), so we are weaving. Every day, like the shuittle,
leaves athread behind it. Many weave the spider'sweb, which will fail them, ch. viii. 14. If we are
weaving to ourselves holy garments and robes of righteousness, we shall have the benefit of them
when our work comes to be reviewed and every man shall reap as he sowed and wear as he wove.

7 O remember that my lifeiswind: mine eye shall no moreseegood. 8 Theeye
of him that hath seen me shall see me no more: thine eyes are upon me, and | am
not. 9 Asthe cloud is consumed and vanisheth away: so he that goeth down to the
grave shall comeup nomore. 10 He shall return no moreto his house, neither shall
his place know him any more. 11 Therefore | will not refrain my mouth; | will
speak in the anguish of my spirit; | will complain in the bitterness of my soul. 12
Am| asea, or awhale, that thou settest awatch over me? 13 When | say, My bed
shall comfort me, my couch shall ease my complaint; 14 Then thou scarest mewith
dreams, and terrifiest me through visions: 15 So that my soul chooseth strangling,
and death rather than my life. 161 loatheit; | would not live alway: let me alone;

for my days are vanity.

Job, observing perhaps that his friends, though they would not interrupt him in his discourse,
yet began to grow weary, and not to heed much what he said, here turnsto God, and speaksto him.
If men will not hear us, God will; if men cannot help us, he can; for hisarm is not shortened, neither
ishisear heavy. Y et we must not go to school to Job hereto learn how to speak to God; for, it must
be confessed, there is a great mixture of passion and corruption in what he here says. But, if God
be not extreme to mark what his people say amiss, let us also makethe best of it. Job ishere begging
of God either to ease him or to end him. He here represents himself to God,

|. Asadying man, surely and speedily dying. It is good for us, when we are sick, to think and
speak of death, for sickness is sent on purpose to put usin mind of it; and, if we be duly mindful
of it ourselves, we may in faith put God in mind of it, as Job does here (v. 7): O remember that my
life is wind. He recommends himself to God as an object of his pity and compassion, with this
consideration, that he was a very weak frail creature, his abode in this world short and uncertain,
his removal out of it sure and speedy, and his return to it again impossible and never to be
expected—that hislife waswind, asthe lives of all men are, noisy perhaps and blustering, like the
wind, but vain and empty, soon gone, and, when gone, past recall. God had compassion on Isradl,
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remembering that they were but flesh, a wind that passeth away and cometh not again, Ps. Ixxviii.
38, 39. Observe,

1. The pious reflections Job makes upon his own life and death. Such plain truths as these
concerning the shortness and vanity of life, the unavoidableness and irrecoverableness of death,
then do us good when we think and speak of them with application to ourselves. Let us consider
then, (1.) That we must shortly take our leave of all the things that are seen, that are temporal. The
eye of the body must be closed, and shall no more see good, the good which most men set their
hearts upon; for their cry is, Who will make usto see good? Ps. iv. 6. If we be such fools asto place
our happiness in visible good things, what will become of us when they shall be for ever hidden
from our eyes, and we shall no more see good? Let us therefore live by that faith which is the
substance and evidence of things not seen. (2.) That we must then remove to an invisible world:
The eye of him that hath here seen me shall see me no more there. It is hades—an unseen state, v.
8. Death removes our lovers and friends into darkness (Ps. Ixxxviii. 18), and will shortly remove
usout of their sight; when we go hence we shall be seen no more (Ps. xxxix. 13), but go to converse
with the things that are not seen, that are eternal. (3.) That God can easily, and in a moment, put
an end to our lives, and send us to another world (v. 8): "Thy eyes are upon me and | am not; thou
canst look me into eternity, frown meinto the grave, when thou pleasest.”

Shouldst thou, displeased, give me afrowning look,
| sink, I die, asif with lightning struck.

Sir R. Blackmore.

He takes away our breath, and we die; nay, he but looks on the earth and it trembles, Ps. xiv.
29, 30. (4.) That, when we are once removed to another world, we must never return to this. There
isconstant passing from thisworld to the other, but vestigia nulla retror sum—thereisno repassing.
"Therefore, Lord, kindly ease me by death, for that will be a perpetual ease. | shall return no more
to the calamities of this life." When we are dead we are gone, to return no more, [1.] From our
house under ground (v. 9): He that goeth down to the grave shall come up no more until the general
resurrection, shall come up no moreto his place in thisworld. Dying iswork that isto be done but
once, and therefore it had need be well done: an error there is past retrieve. Thisisillustrated by
the blotting out and scattering of a cloud. It is consumed and vanisheth away, is resolved into air
and never knits again. Other clouds arise, but the same cloud never returns: so anew generation of
the children of men is raised up, but the former generation is quite consumed and vanishes away.
When we see a cloud which looks great, as if it would eclipse the sun and drawn the earth, of a
sudden dispersed and disappearing, let us say, "Just such athing isthe life of man; it is a vapour
that appears for a little while and then vanishes away." [2.] To return no more to our house above
ground (v. 10): He shall return no more to his house, to the possession and enjoyment of it, to the
business and delights of it. Others will take possession, and keep it till they also resign to another
generation. The rich man in hell desired that Lazarus might be sent to his house, knowing it was
to no purpose to ask that he might have leave to go himself. Glorified saints shall return no more
to the cares, and burdens, and sorrows of their house; nor damned sinnersto the gaietiesand pleasures
of their house. Their place shall no more know them, no more own them, have no more acquaintance
with them, nor be any more under their influence. It concerns us to secure a better place when we
die, for thiswill no more own us.
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2. The passionate inference he draws from it. From these premises he might have drawn a
better conclusion that this(v. 11): Thereforel will not refrain my mouth; | will speak; | will complain.
Holy David, when he had been meditating on the frailty of human life, made a contrary use of it
(Ps. xxxix. 9, | was dumb, and opened not my mouth); but Job, finding himself near expiring, hastens
as much to make his complaint as if he had been to make his last will and testament or as if he
could not die in peace until he had given vent to his passion. When we have but a few breaths to
draw we should spend them in the holy gracious breathings of faith and prayer, not in the noisome
noxious breathings of sin and corruption. Better die praying and praising than die complaining and
quarrelling.

I1. As adistempered man, sorely and grievously distempered both in body and mind. In this
part of his representation is heisvery peevish, asif God dealt hardly with him and laid upon him
more than was meet: "Am| a sea, or awhale (v. 12), araging sea, that must be kept within bounds,
to check its proud waves, or an unruly whale, that must be restrained by force from devouring all
the fishes of the sea? Am | so strong that there needs so much ado to hold me? so boisterous that
no lessthan all these mighty bonds of affliction will serveto tame me and keep me within compass?*
We are very apt, when we are in affliction, to complain of God and his providence, as if he laid
more restraints upon usthat thereis occasion for; whereas we are never in heaviness but when there
is need, nor more than the necessity demands. 1. He complains that he could not rest in hisbed, v.
13, 14. There we promise ourselves some repose, when we are fatigued with labour, pain, or
traveling: "My bed shall comfort me, and my couch shall ease my complaint. Sleep will for atime
give me some relief;" it usually does so; it is appointed for that end; many atime it has eased us,
and we have awaked refreshed, and with new vigour. When it is so we have great reason to be
thankful; but it was not so with poor Job: his bed, instead of comforting him, terrified him; and his
couch, instead of easing his complaint, added to it; for if he dropped asleep, he was disturbed with
frightful dreams, and when those awaked him still he was haunted with dreadful apparitions. This
wasit that made the night so unwelcome and wearisometo him asit was (v. 4): When shall | arise?
Note, God can, when he pleases, meet us with terror even where we promise ourselves ease and
repose; nay, he can make us a terror to ourselves, and, as we have often contracted guilt by the
rovings of an unsanctified fancy, he can likewise, by the power of our own imagination, create us
much grief, and so make that our punishment which has often been our sin. In Job's dreams, though
they might partly arise from his distemper (in fevers, or small pox, when the body is all over sore,
it is common for the sleep to be unquiet), yet we have reason to think Satan had a hand, for he
delights to terrify those whom it is out of his reach to destroy; but Job looked up to God, who
permitted Satan to do this (thou scarest me), and mistook Satan's representations for the terror of
God setting themselves in array against him. We have reason to pray to God that our dreams may
neither defile nor disquiet us, neither tempt us to sin nor torment us with fear, that he who keeps
Israel, and neither Slumbers nor slegps, may keep uswhen we slumber and sleep, that the devil may
not then do us a mischief, either as an insinuating serpent or as aroaring lion, and to bless God if
we lie down and our sleep is sweet and we are not thus scared. 2. He covets to rest in his grave,
that bed where there are no tossingsto and fro, nor any frightful dreams, v. 15, 16. (1.) Hewas sick
of life, and hated the thoughts of it: "I loathe it; | have had enough of it. | would not live always,
not only not live always in this condition, in pain and misery, but not live always in the most easy
and prosperous condition, to be continually in danger of being thus reduced. My days are vanity at
the best, empty of solid comfort, exposed to real griefs; and | would not be for ever tied to such
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uncertainty.” Note, A good man would not (if he might) life always in this world, no, not though
it smile upon him, becauseit isaworld of sin and temptation and he has a better world in prospect.
(2.) He was fond of death, and pleased himself with the thoughts of it: his soul (his judgment, he
thought, but really it was his passion) chose strangling and death rather than life; any death rather
than such alife as this. Doubtless this was Job's infirmity; for though a good man would not wish
to live dwaysin thisworld, and would choose strangling and death rather than sin, as the martyrs
did, yet hewill be content to live aslong as pleases God, not choose death rather than life, because
lifeis our opportunity of glorifying God and getting ready for heaven.

17 What is man, that thou shouldest magnify him? and that thou shouldest set
thine heart upon him? 18 And that thou shouldest visit him every morning, and try
him every moment? 19 How long wilt thou not depart from me, nor let me alone
till I swallow down my spittle? 20 | have sinned; what shall | do unto thee, O thou
preserver of men?why hast thou set me asamark against thee, so that | am aburden
tomyself? 21 Andwhy dost thou not pardon my transgression, and take away mine
iniquity? for now shall | sleep in the dust; and thou shalt seek me in the morning,

but | shall not be.

Job here reasons with God,

|. Concerning his dealings with man in general (v. 17, 18): What is man, that thou shouldst
magnify him? This may be looked upon either, 1. As a passionate reflection upon the proceedings
of divinejustice; asif the great God did diminish and disparage himself in contending with man.
"Great men think it below them to take cognizance of those who are much their inferiors so far as
to reprove and correct their follies and indecencies; why then does God magnify man, by visiting
him, and trying him, and making so much ado about him?Why will he thus pour all hisforcesupon
one that is such an unequal match for him? Why will he visit him with afflictions, which, like a
guotidian ague, return as duly and constantly as the morning light, and try, every moment, what he
can bear?' We mistake God, and the nature of his providence, if we think it any lessening to him
to take notice of the meanest of his creatures. Or, 2. As a pious admiration of the condescensions
of divine grace, like that, Ps. viii. 4; cxliv. 3. He owns God's favour to man in general, even when
he complains of his own particular troubles. "What is man, miserable man, a poor, mean, weak
creature, that thou, the great and glorious God, shouldst deal with him asthou dost? What is man,”
(1.) "That thou shouldst put such honour upon him, shouldst magnify him, by taking him into
covenant and communion with thyself?' (2.) "That thou shouldst concern thyself so much about
him, shouldst set thy heart upon him, as dear to thee, and one that thou hast a kindness for?' (3.)
"That thou shouldst visit him with thy compassions every morning, as we daily visit a particular
friend, or asthe physician visits his patients every morning to help them?' (4.) "That thou shoul dst
try him, shouldst feel his pulse and observe his looks, every moment, as in care about him and
jealous over him?' That such aworm of the earth as man is should be the darling and favourite of
heaven is what we have reason for ever to admire.

I1. Concerning his dealings with him in particular. Observe,

1. The complaint he makes of his afflictions, which he here aggravates, and (as we are all too
apt to do) makes the worst of, in three expressions.—(1.) That he was the butt to God's arrows:
"Thou hast set me asa mark against thee," v. 20. "My caseissingular, and noneisshot at as| am.”
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(2.) That hewas aburden to himself, ready to sink under theload of hisown life. How much delight
soever wetakein ourselves God can, when he pleases, make us burdensto ourselves. What comfort
can we take in ourselves if God appear against us as an enemy and we have not comfort in him.
(3.) That he had no intermission of his griefs (v. 19): "How long will it be ere thou cause thy rod
to depart from me, or abate the rigour of the correction, at least for so long as that | may swallow
down my spittle?" It should seem, Job's distemper lay much in his throat, and aimost choked him,
so that he could not swallow his spittle. He complains (ch. xxx. 18) that it bound him about like
the collar of hiscoat. "Lord," says he, "wilt not thou give me some respite, some breathing time?"
ch. ix. 18.

2. The concern he isin about his sins. The best men have sin to complain of, and the better
they are the more they will complain of it. (1.) He ingenuously owns himself guilty before God: |
have sinned. God had said of him that he was a perfect and an upright man; yet he says of himself,
| have sinned. Those may be upright who yet are not sinless; and those who are sincerely penitent
are accepted, through aMediator, as evangelically perfect. Job maintained, against hisfriends, that
he was not a hypocrite, not a wicked man; and yet he owned to his God that he had sinned. If we
have been kept from gross acts of sin, it does not therefore follow that we are innocent. The best
must acknowledge, before God, that they have sinned. His calling God the observer, or preserver,
of men, may be looked upon as designed for an aggravation of his sin: "Though God has had his
eye upon me, his eye upon me for good, yet | have sinned against him." When we are in affliction
it is seasonable to confess sin, as the procuring cause of our affliction. Penitent confessions would
drown and silence passionate complaints. (2.) He seriously enquires how he may make his peace
with God: "What shall | do unto thee, having done so much against thee?' Are we convinced that
we have sinned, and are we brought to own it? We cannot but conclude that something must be
doneto prevent thefatal consequences of it. The matter must not rest asit is, but some course must
be taken to undo what has been ill done. And, if we are truly sensible of the danger we have run
ourselves into, we shall be willing to do any thing, to take a pardon upon any terms; and therefore
shall be inquisitive as to what we shall do (Mic. vi. 6, 7), what we shall do to God, not to satisfy
the demands of hisjustice (that isdone only by the Mediator), but to qualify ourselvesfor the tokens
of hisfavour, according to the tenour of the gospel-covenant. In making this enquiry it is good to
eye God as the preserver or Saviour of men, not their destroyer. In our repentance we must keep
up good thoughts of God, as onethat delights not in the ruin of his creatures, but would rather they
should return and live. "Thou art the Saviour of men; be my Saviour, for | cast myself upon thy
mercy." (3.) He earnestly begs for the forgiveness of his sins, v. 21. The heat of his spirit, as, on
the one hand, it made his complaints the more bitter, so, on the other hand, it made his prayersthe
more lively and importunate; as here: "Why dost thou not pardon my transgression? Art thou not
a God of infinite mercy, that art ready to forgive? Hast not thou wrought repentance in me? Why
then dost thou not give me the pardon of my sin, and make me to hear the voice of that joy and
gladness?' Surely he means more than barely the removing of his outward trouble, and is herein
earnest for the return of God's favour, which he complained of the want of, ch. vi. 4. "Lord, pardon
my sins, and give me the comfort of that pardon, and then | can easily bear my afflictions," Matt.
iX. 2; Isa. xxxiii. 24. When the mercy of God pardons the transgression that is committed by usthe
grace of God takes away the iniquity that reigns in us. Wherever God removes the guilt of sin he
breaksthe power of sin. (4.) To enforce his prayer for pardon he pleads the prospect he had of dying
quickly: For now shall | sleep in the dust. Death will lay usin the dust, will lay us to sleep there,
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and perhaps presently, now in alittle time. Job had been complaining of restless nights, and that
sleep departed from his eyes (v. 3, 4, 13, 14); but those who cannot sleep on a bed of down will
shortly sleep in abed of dust, and not be scared with dreams nor tossed to and fro: " Thou shalt seek
me in the morning, to show me favour, but | shall not be; it will be too late then. If my sins be not
pardoned whilel live, | amlost and undonefor ever." Note, The consideration of this, that we must
shortly die, and perhaps may die suddenly, should make usall very solicitousto get our sins pardoned
and our iniquity taken away.

JOB

CHAP. VIII.

Job'sfriends are like Job's messengers: the latter followed one another close with evil tidings,
the former followed him with harsh censures. both, unawares, served Satan's design; theseto drive
him from hisintegrity, those to drive him from the comfort of it. Eliphaz did not reply to what Job
had said in answer to him, but |eft it to Bildad, whom he knew to be of the same mind with himself
in this affair. Those are not the wisest of the company, but the weakest rather, who covet to have
all thetalk. Let others speak in their turn, and let the first keep silence, 1 Cor. xiv. 30, 31. Eliphaz
had undertaken to show that because Job was sorely afflicted he was certainly awicked man. Bildad
is much of the same mind, and will conclude Job awicked man unless God do speedily appear for
hisrelief. In this chapter he endeavours to convince Job, I. That he had spoken too passionately,
ver. 2. 1. That he and his children had suffered justly, ver. 3, 4. 111. That, if he were atrue penitent,
God would soon turn hiscaptivity, ver. 5-7. 1V. That it wasausual thing for Providenceto extinguish
the joys and hopes of wicked men as his were extinguished; and therefore that they had reason to
suspect him for ahypocrite, ver. 8-19. V. That they would be abundantly confirmed in their suspicion
unless God did speedily appear for hisrelief, ver. 20-22.

The Address of Bildad. (b. c. 1520.)

1 Then answered Bildad the Shuhite, and said, 2 How long wilt thou speak these
things? and how long shall the words of thy mouth be like a strong wind? 3 Doth
God pervert judgment? or doth the Almighty pervert justice? 4 If thy children have
sinned against him, and he have cast them away for their transgression; 5 If thou
wouldest seek unto God betimes, and make thy supplication to the Almighty; 6 If
thou wert pure and upright; surely now he would awake for thee, and make the
habitation of thy righteousness prosperous. 7 Though thy beginning was small, yet

thy latter end should greatly increase.

Here, |. Bildad reproves Job for what he had said (v. 2), checks his passion, but perhaps (asis
too common) with greater passion. We thought Job spoke a great deal of good sense and much to
the purpose, and that he had reason and right on his side; but Bildad, like an eager angry disputant,
turnsit all off with this, How long wilt thou speak these things? taking it for granted that Eliphaz
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had said enough to silence him, and that therefore all he said was impertinent. Thus (as Caryl
observes) reproofs are often grounded upon mistakes. Men's meaning is not taken aright, and then
they are gravely rebuked as if they were evil-doers. Bildad compares Job's discourse to a strong
wind. Job had excused himself with this, that his speecheswere but aswind (ch. vi. 26), and therefore
they should not make such ado about them: "Yea, but" (says Bildad) "they are as strong wind,
blustering and threatening, boisterous and dangerous, and therefore we are concerned to fence
against them."

I1. He justifies God in what he had done. This he had no occasion to do at this time (for Job
did not condemn God, as he would haveit thought he did), or he might at least have done it without
reflecting upon Job's children, as he does here. Could he not be an advocate for God but he must
be an accuser of the brethren? 1. He is right in general, that God doth not pervert judgment, nor
ever go contrary to any settled rule of justice, v. 3. Far be it from him that he should and from us
that we should suspect him. He never oppresses the innocent, nor lays a greater load on the guilty
than they deserve. Heis God, the Judge; and shall not the Judge of all the earth do right? Gen. xviii.
25. If there should be unrighteousness with God, how should he judge the world? Rom. iii. 5, 6.
He is Almighty, Shaddai—all sufficient. Men pervert justice sometimes for fear of the power of
others (but God is Almighty, and stands in awe of none), sometimes to obtain the favour of others;
but God is all-sufficient, and cannot be benefited by the favour of any. It is man's weakness and
impotency that he often isunjust; it is God's omnipotence that he cannot be so. 2. Yet heisnot fair
and candid in the application. He takes it for granted that Job's children (the death of whom was
one of the greatest of his afflictions) had been guilty of some notorious wickedness, and that the
unhappy circumstances of their death were sufficient evidence that they were sinners above al the
children of the east, v. 4. Job readily owned that God did not pervert judgment; and yet it did not
therefore follow either that his children were cast-aways or that they died for some great
transgression. It istrue that we and our children have sinned against God, and we ought to justify
himin all he brings upon us and ours; but extraordinary afflictions are not always the punishment
of extraordinary sins, but sometimes the trial of extraordinary graces; and, in our judgment of
another's case (unless the contrary appears), we ought to take the more favourable side, as our
Saviour directs, Luke xiii. 2-4. Here Bildad missed it.

[11. He put Job in hope that, if he were indeed upright, as he said he was, he should yet see a
good issue of his present troubles: "Although thy children have sinned against him, and are cast
away intheir transgression (they havedied intheir own sin), yet if thou be pure and upright thyself,
and as an evidence of that wilt now seek unto God and submit to him, all shall be well yet," v. 5-7.
This may be taken two ways, either, 1. As designed to prove Job a hypocrite and a wicked man,
though not by the greatness, yet the by the continuance, of his afflictions. "When thou wast
impoverished, and thy children were killed, if thou hadst been pure and upright, and approved
thyself so in the trial, God would before now have returned in mercy to thee and comforted thee
according to the time of thy affliction; but, because he does not so, we have reason to conclude
thou art not so pure and upright asthou pretendest to be. If thou hadst conducted thyself well under
the former affliction, thou wouldst not have been struck with the latter." Herein Bildad was not in
the right; for agood man may be afflicted for histrial, not only very sorely, but very long, and yet,
if for life, it isin comparison with eternity but for amoment. But, since Bildad put it to thisissue,
God was pleased to join issue with him, and proved his servant Job an honest man by Bildad's own
argument; for, soon after, he blessed his latter end more than his beginning. Or, 2. As designed to
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direct and encourage Job, that he might not thus run himself into despair, and give up al for gone;
there might yet be hope if he would take the right course. | am apt to think Bildad here intended to
condemn Job, yet would be thought to counsel and comfort him. (1.) He gives him good counsel,
yet perhaps not expecting he would take it, the same that Eliphaz had given him (ch. v. 8), to seek
unto God, and that betimes (that is, speedily and seriously), and not to be dilatory and trifling in
his return and repentance. He advises him not to complain, but to petition, to make his supplication
to the Almighty with humility and faith, and to see that there was (what he feared had hitherto been
wanting) sincerity in his heart ("thou must be pure and upright") and honesty in his house—"that
must be the habitation of thy righteousness, and not filled with ill-gotten goods, else God will not
hear thy prayers,” Ps. Ixvi. 18. It isonly the prayer of the upright that isthe acceptable and prevailing
prayer, Prov. xv. 8. (2.) He gives him good hopes that he shall yet again see good days, secretly
suspecting, however, that he was not qualified to see them. He assures him that, if he would be
early in seeking God, God would awake for his relief, would remember him and return to him,
though now he seemed to forget him and forsake him—that if his habitation wererighteousit should
be prosperity. When we return to God in away of duty we have reason to hope that he will return
to usin away of mercy. Let not Job object that he had so little left to being the world with again
that it was impossible he should ever prosper as he had done; no, "Though thy beginning should
be ever so small, alittle meal in the barrel and alittle oil in the cruse, God's blessing shall multiply
that to a great increase." Thisis God's way of enriching the souls of his people with graces and
comforts, not per saltum—as by a bound, but per gradum—step by step. The beginning is small,
but the progress is to perfection. Dawning light grows to noonday, a grain of mustard seed to a
great tree. Let us not therefore despise the day of small things, but hope for the day of great things.

8 For enquire, | pray thee, of the former age, and prepare thyself to the search of
their fathers. 9 (For we are but of yesterday, and know nothing, because our days
upon earth are a shadow:) 10 Shall not they teach thee, and tell thee, and utter
words out of their heart? 11 Can the rush grow up without mire? can the flag grow
without water? 12 Whilst it isyet in his greenness, and not cut down, it withereth
before any other herb. 13 So arethe pathsof all that forget God; and the hypocrite's
hope shall perish: 14 Whose hope shall be cut off, and whosetrust shall be aspider's
web. 15 He shall lean upon his house, but it shall not stand: he shall hold it fast,
but it shall not endure. 16 Heisgreen before the sun, and his branch shooteth forth
in his garden. 17 His roots are wrapped about the heap, and seeth the place of
stones. 18 If he destroy him from his place, then it shall deny him, saying, | have
not seenthee. 19 Behold, thisisthejoy of hisway, and out of the earth shall others

grow.

Bildad here discourses very well on the sad catastrophe of hypocrites and evil-doers and the
fatal period of al their hopes and joys. He will not be so bold asto say with Eliphaz that none that
were righteous were ever cut off thus (ch. iv. 7); yet he takesit for granted that God, in the course
of his providence, does ordinarily bring wicked men, who seemed pious and were prosperous, to
shame and ruin in thisworld, and that, by making their prosperity short, he discoverstheir piety to
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be counterfeit. Whether thiswill certainly prove that all who are thus ruined must be concluded to
have been hypocrites he will not say, but rather suspect, and thinks the application is easy.

|. He proves this truth, of the certain destruction of all the hopes and joys of hypocrites, by an
appeal to antiquity and the concurring sentiment and observation of all wise and good men; and an
undoubted truth it is, if we take in the other world, that, if not in this life, yet in the life to come,
hypocrites will be deprived of al their trusts and all their triumphs: whether Bildad so meant or
no, we must so take it. Let us observe the method of his proof, v. 8-10.

1. He insists not on his own judgment and that of his companions. We are but of yesterday,
and know nothing, v. 9. He perceived that Job had no opinion of their abilities, but thought they
knew little. "Wewill own," saysBildad, "that we know nothing, are asready to confess our ignorance
asthou art to condemn it; for we are but of yesterday in comparison, and our days upon earth are
short and transient, and hastening away as a shadow. And hence," (1.) "We are not so near the
fountain-head of divinerevelation" (which then for aught that appears, was conveyed by tradition)
"as the former age was, and therefore we must enquire what they said and recount what we have
been told of their sentiments." Blessed be God, now that we have the word of God in writing, and
are directed to search that, we need not enquire of the former age, nor prepare ourselves to the
search of their fathers; for, though we ourselves are but of yesterday, the word of God in the
scripture is as nigh to us as it was to them (Rom. x. 8), and it is the more sure word of prophecy,
to which we must take heed. If we study and keep God's precepts, we may by them understand
mor e than the ancients, Ps. cxix. 99, 100. (2.) "We do not live so long as those of the former age
did, to make observations upon the methods of divine providence, and therefore cannot be such
competent judges as they in a cause of this nature." Note, The shortness of our livesis a great
hindrance to the improvement of our knowledge, and so are the frailty and weakness of our bodies.
Vita brevis, arslonga—life is short, the progress of art boundless.

2. He refers to the testimony of the ancients and to the knowledge which Job himself had of
their sentiments. "Do thou enquire of the former age, and let them tell thee, not only their own
judgment in this matter, but the judgment also of their fathers, v. 8. They will teach thee, and inform
thee (v. 10), that al along, in their time, the judgments of God followed wicked men. This they
will utter out of their hearts, that is, as that which they firmly believe themselves, which they are
greatly affected with and desirous to acquaint and affect others with." Note, (1.) For the right
understanding of divine Providence, and the unfolding of the difficulties of it, it will be of use to
compare the observations and experiences of former ages with the events of our own day; and, in
order thereto, to consult history, especially the sacred history, which isthe most ancient, infallibly
true, and written designedly for our learning. (2.) Those that would fetch knowledge from the former
ages must search diligently, preparefor the search, and take painsfor the search. (3.) Those words
aremost likely to reach to the hearts of the learnersthat come from the hearts of the teachers. Those
shall teach thee best that utter words out of their heart, that speak by experience, and not by rote,
of spiritual and divine things. The learned bishop Patrick suggests that Bildad being a Shuhite,
descended from Shuah one of Abraham's sons by Keturah (Gen. xxv. 2), in this appeal which he
makes to history he has a particular respect to the rewards which the blessing of God secured to
the posterity of faithful Abraham (who hitherto, and long after, continued in his religion) and to
the extirpation of those eastern people, neighboursto Job (in whose country they were settled), for
their wickedness, whence he infers that it is God's usual way to prosper the just and root out the
wicked, though for awhile they may flourish.
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I1. Heillustrates this truth by some similitudes.

1. The hopes and joys of the hypocrite are here compared to a rush or flag, v. 11-13. (1) It
grows up out of the mire and water. The hypocrite cannot gain his hope without some false rotten
ground or other out of which to raise it, and with which to support it and keep it alive, any more
than the rush can grow without mire. He groundsit on hisworldly prosperity, the plausible profession
he makes of religion, the good opinion of his neighbours, and his own good conceit of himself,
which are no solid foundation on which to build his confidence. It is all but mire and water; and
the hope that grows out of it is but rush and flag. (2.) It may look green and gay for awhile (the
rush outgrows the grass), but it is light and hollow, and empty, and good for nothing. It is green
for show, but of no use. (3.) It withers presently, before any other herb, v. 12. Even whileitisin
its greenness it is dried away and gone in a little time. Note, The best state of hypocrites and
evil-doers borders upon withering; even when it is green it is going. The grass is cut down and
withers (Ps. xc. 6); but the rush is not cut down and yet withers, withers before it grows up (Ps.
CXXiX. 6): asit hasno use, so it has no continuance. So are the paths of all that forget God (v. 13);
they take the same way that the rush does, for the hypocrite's hope shall perish. Note, [1.]
Forgetfulness of God is at the bottom of men's hypocrisy, and of the vain hopes with which they
flatter and deceive themselvesin their hypocrisy. Men would not be hypocritesif they did not forget
that the God with whom they have to do searches the heart and requires truth there, that he is a
Spirit and has his eye on our spirits; and hypocrites would have no hope if they did not forget that
God is righteous, and will not be mocked with the torn and the lame. [2.] The hope of hypocrites
isagreat cheat upon themselves, and, though it may flourish for awhile, it will certainly perish at
last, and they withiit.

2. They are here compared to a spider's web, or a spider's house (as it is in the margin), a
cobweb, v. 14, 15. The hope of the hypocrite, (1.) Iswoven out of hisown bowels; it isthe creature
of his own fancy, and arises merely from a conceit of his own merit and sufficiency. Thereisa
great deal of difference between the work of the bee and that of the spider. A diligent Christian,
like the laborious bee, fetchesin all his comfort from the heavenly dews of God's word; but the
hypocrite, like the subtle spider, weaves his out of afalse hypothesis of his own concerning God,
asif he were atogether such a one as himself. (2.) Heis very fond of it, as the spider of her web;
pleases himself with it, wraps himself in it, callsit his house, leans upon it, and holds it fast. It is
said of the spider that she takes hold with her hands, and is in kings' palaces, Prov. xxx. 28. So
doesacarnal worldling hug himself in the fulness and firmness of his outward prosperity; he prides
himself in that house as his palace, fortifies himself in it as his castle, and makes use of it as the
spider of her web, to ensnare those he has a mind to prey upon. So does a formal professor; he
flatters himself in his own eyes, doubts not of his salvation, is secure of heaven, and cheats the
world with hisvain confidences. (3.) It will easily and certainly be swept away, as the cobweb with
the besom, when God shall come to purge his house. The prosperity of worldly people will fail
them when they expect to find safety and happinessin it. They seek to hold fast their estates, but
God is plucking them out of their hands, and whose shall al those things be, which they have
provided? or what the better they will be for them? The confidences of hypocrites will fail them. |
tell you, | know you not. The house built on the sand will fall in the storm, when the builder most
needs it and promised himself the benefit of it. When a wicked man dies his expectation perishes.
The ground of hishopeswill prove false; he will be disappointed of the thing he hoped for, and his
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foolish hope with which he buoyed himself up will be turned into endless despair; and thus his
hope will be cut off, hisweb, that refuge of lies, swept away, and he crushed init.

3. The hypocrite is here compared to a flourishing and well-rooted tree, which, though it do
not wither of itself, yet will easily be cut down and its place no it no more. The secure and prosperous
sinner may think himself wronged when he is compared to a rush and a flag; he thinks he has a
better root. "We will allow him his conceit,” says Bildad, "and give him all the advantage he can
desire, and bring him in suddenly cut off." He is here represented as Nebuchadnezzar was in his
own dream (Dan. iv. 10) by agreat tree. (1.) See thistree fair and flourishing (v. 16) like agreen
bay-tree (Ps. xxxvii. 35), green before the sun, it keeps its greenness in defiance of the scorching
sun-beams, and his branch shoots forth under the protection of his garden-wall and with the benefit
of hisgarden-soil. Seeit fixed, and taking deep root, never likely to be overthrown by stormy winds,
for his roots are interwoven with the stones (v. 17); it grows in firm ground, not, as the rush, of
mire and water. Thus does a wicked man, when he prospersin the world, think himself secure; his
wealth is a high wall in his own conceit. (2.) See this tree felled and forgotten notwithstanding,
destroyed from his place (v. 18), and so entirely extirpated that there shall remain no sign or token
where it grew. The very place say, | have not seen thee; and the standers by shall say the same. |
sought him, but he could not be found, Ps. xxxvi. 36. He made a great show and a great noise for
atime, but he is gone of a sudden, and neither root nor branch is left him, Mal. iv. 1. Thisisthe
joy (that is, thisis the end and conclusion) of the wicked man's way (v. 19); thisis that which all
hisjoy comesto. The way of the ungodly shall perish, Ps. i. 6. His hope, he thought, would in the
issue be turned into joy; but thisisthe issue, thisisthe joy. The harvest shall be a heap in the day
of grief and of desperate sorrow, Isa. xvii. 11. Thisisthe best of it; and what then is the worst of
it? But shall he not leave afamily behind him to enjoy what he has? No, out of the earth (not out
of hisroots) shall others grow, that are nothing akin to him, and shall fill up his place, and rule
over that for which he labored. Others (that is, others of the same spirit and disposition) shall grow
up in his place, and be as secure as ever he was, not warned by hisfall. The way of worldlingsis
their folly, and yet there is arace of those that approve their sayings, Ps. xlix. 13.

20 Behold, God will not cast away a perfect man, neither will he help the evil
doers. 21 Till hefill thy mouth with laughing, and thy lipswithrgoicing. 22 They
that hate thee shall be clothed with shame; and the dwelling place of the wicked

shall come to nought.

Bildad here, in the close of his discourse, sums up what he has to say in afew words, setting
before Job life and death, the blessing and the curse, assuring him that as he was so he should fare,
and therefore they might conclude that as he fared so he was. 1. On the one hand, if he were a
perfect upright man, God would not cast himaway, v. 20. Though now he seemed forsaken of God,
hewould yet return to him, and by degrees would turn his mourning into dancing (Ps. xxx. 11) and
comforts should flow in upon him so plentifully that his mouth should be filled with laughing, v.
21. So affecting should the happy change be, Ps. cxxvi. 2. Those that loved him would rejoice with
him; but those that hated him, and had triumphed in hisfall, would be ashamed of their insolence,
when they should see him restored to his former prosperity. Now it is true that God will not cast
away an upright man; he may be cast down for atime, but he shall not be cast away for ever. Itis
truethat, if not inthisworld, yet in another, the mouth of the righteous shall befilled with rejoicing.
Though their sun should set under a cloud, yet it shall rise again clear, never more to be clouded;
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though they go mourning to the grave, that shall not hinder their entrance into the joy of their Lord.
It is true that the enemies of the saints will be clothed with shame when they see them crowned
with honour. But it does not therefore follow that, if Job were not perfectly restore to his former
prosperity, hewould forfeit the character of aperfect man. 2. On the other hand, if hewereawicked
man and an evil-doer, God would not help him, but leave him to perish in his present distresses (v.
20), and his dwelling-place should come to nought, v. 22. And here also it istrue that God will not
help the evil-doers; they throw themselves out of his protection, and forfeit hisfavour. He will not
take the ungodly by the hand (so it isin the margin), will not have fellowship and communion with
them; for what communion can there be between light and darkness? He will not lend them his
hand to pull them out of the miseries, the eternal miseries, into which they have plunged themselves;
they will then stretch out their hand to him for help, but it will be too late: he will not take them by
the hand. Between us and you there is a great gulf fixed. It is true that the dwelling-place of the
wicked, sooner or later, will come to nought. Those only who make God their dwelling-place are
safe for ever, Ps. xc. 1; xci. 1. Those who make other things their refuge will be disappointed. Sin
brings ruin on persons and families. Y et to argue (as Bildad, | doubt, slyly does) that because Job's
family was sunk, and he himself at present seemed hel pless, therefore he certainly was an ungodly
wicked man, was neither just nor charitable, as long as there appeared no other evidence of his
wickedness and ungodliness. Let us judge nothing before the time, but wait till the secrets of all
hearts shall be made manifest, and the present difficulties of Providence be solved to universal and
everlasting satisfaction, when the mystery of God shall be finished.

JOB

CHAP. IX.

In thisand the following chapter we have Job's answer to Bildad's discourse, wherein he speaks
honourably of God, humbly of himself, and feelingly of his troubles; but not one word by way of
reflection upon his friends, or their unkindnessto him, nor in direct reply to what Bildad had said.
He wisely keeps to the merits of the cause, and makes no remarks upon the person that managed
it, nor seeks occasion against him. In this chapter we have, I. The doctrine of God's justice laid
down, ver. 2. 1I. The proof of it, from his wisdom, and power, and sovereign dominion, ver. 3-13.
[11. The application of it, in which, 1. He condemns himself, as not able to contend with God either
inlaw or battle, ver. 14-21. 2. He maintains his point, that we cannot judge of men's character by
their outward condition, ver. 22-24. 3. He complains of the greatness of histroubles, the confusion
he wasin, and the loss he was at what to say or do, ver. 25-35.

Job's Reply to Bildad. (b. c. 1520.)
1 Then Job answered and said, 21 know it is so of atruth: but how should man
be just with God? 3 If he will contend with him, he cannot answer him one of a

thousand. 4 Heiswisein heart, and mighty in strength: who hath hardened himself
against him, and hath prospered? 5 Which removeth the mountains, and they know
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not: which overturneth them in his anger. 6 Which shaketh the earth out of her
place, and the pillars thereof tremble. 7 Which commandeth the sun, and it riseth
not; and sealeth up the stars. 8 Which al one spreadeth out the heavens, and treadeth
upon the waves of thesea. 9 Which maketh Arcturus, Orion, and Pleiades, and the
chambers of the south. 10 Which doeth great things past finding out; yea, and
wonders without number. 11 Lo, he goeth by me, and | see him not: he passeth on
also, but | perceive himnot. 12 Behold, he taketh away, who can hinder him?who
will say unto him, What doest thou? 13 If God will not withdraw his anger, the

proud helpers do stoop under him.

Bildad began with arebuke to Job for talking so much, ch. viii. 2. Job makes no answer to that,
though it would have been easy enough to retort it upon himself; but in what he next lays down as
his principle, that God never perverts judgment, Job agrees with him: | know it is so of a truth, v.
2. Note, We should be ready to own how far we agree with those with whom we dispute, and should
not slight, much less resist, a truth, though produced by an adversary and urged against us, but
receive it in the light and love of it, though it may have been misapplied. "It is so of a truth, that
wickedness brings men to ruin and the godly are taken under God's specia protection. These are
truths which | subscribe to; but how can any man make good his part with God?' In his sight shall
no flesh living be justified, Ps. cxliii. 2. How should man be just with God? Some understand this
asapassionate complaint of God's strictness and severity, that heisa God whom thereisno dealing
with; and it cannot be denied that there are, in this chapter, some peevish expressions, which seem
to speak such language asthis. But | take this rather as a pious confession of man's sinfulness, and
hisownin particular, that, if God should deal with any of us according to the desert of our iniquities,
we should certainly be undone.

I. He lays this down for atruth, that man is an unequal match for his Maker, either in dispute
or combat.

1. In dispute (v. 3): If he will contend with him, either at law or at an argument, he cannot
answer him one of a thousand. (1.) God can ask a thousand puzzling questions which those that
quarrel with him, and arraign his proceedings, cannot give an answer to. When God spoke to Job
out of the whirlwind he asked him a great many questions (Dost thou know this? Canst thou do
that?) to none of which Job could give an answer, ch. xxxviii., xxxix. God can easily manifest the
folly of the greatest pretenders to wisdom. (2.) God can lay to our charge a thousand offences, can
draw up against us a thousand articles of impeachment, and we cannot answer him so asto acquit
ourselves from the imputation of any of them, but must, by silence, give consent that they are all
true. We cannot set aside one as foreign, another as frivolous, and another as false. We cannot, as
to one, deny the fact, and plead not guilty, and, as to another, deny the fault, confess and justify.
No, we are not able to answer him, but must lay our hand upon our mouth, as Job did (ch. xl. 4,
5), and cry, Guilty, guilty.

2. Incombat (v. 4): "Who hath hardened himself against himand hath prospered?” The answer
isvery easy. Y ou cannot produce any instance, from the beginning of the world to this day, of any
daring sinner who has hardened himself against God, has obstinately persisted in rebellion against
him, who did not find God too hard for him and pay dearly for hisfolly. Such transgressors have
not prospered or had peace; they have had no comfort in their way nor any success. What did ever


http://www.ccel.org/b/bible/asv/xml/asv.Job.8.xml#Job.8.2
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.2
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.2
http://www.ccel.org/b/bible/asv/xml/asv.Ps.143.xml#Ps.143.2
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.3
http://www.ccel.org/b/bible/asv/xml/asv.Job.38.xml#Job.38.1
http://www.ccel.org/b/bible/asv/xml/asv.Job.40.xml#Job.40.4 Bible:Job.40.5
http://www.ccel.org/b/bible/asv/xml/asv.Job.40.xml#Job.40.4 Bible:Job.40.5
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.4

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

man get by trials of skill, or trials of titles, with his Maker? All the opposition given to God is but
setting briers and thorns before a consuming fire; so foolish, so fruitless, so destructive, is the
attempt, Isa. xxvii. 4; Ezek. xxviii. 24; 1 Cor. X. 22. Apostate angels hardened themselves against
God, but did not prosper, 2 Pet. ii. 4. The dragon fights, but is cast out, Rev. xii. 9. Wicked men
harden themselves against God, dispute hiswisdom, disobey hislaws, areimpenitent for their sins
and incorrigible under their afflictions; they reject the offers of his grace, and resist the strivings
of his Spirit; they make nothing of histhreatenings, and make head against hisinterest in theworld.
But have they prospered? Can they prosper? No; they are but treasuring up for themselves wrath
against the day of wrath. Those that roll thiswill find it return upon them.

I1. He proves it by showing what a God he is with whom we have to do: He iswise in heart,
and therefore we cannot answer him at law; he is mighty in strength, and therefore we cannot fight
it out with him. It is the greatest madness that can be to think to contend with a God of infinite
wisdom and power, who knows every thing and can do every thing, who can be neither outwitted
nor overpowered. The devil promised himself that Job, in the day of his affliction, would curse
God and speak ill of him, but, instead of that, he sets himself to honour God and to speak highly
of him. Asmuch pained as heis, and as much taken up with his own miseries, when he has occasion
to mention the wisdom and power of God he forgets his complaints, dwells with delight, and
expatiates with aflood of eloguence, upon that noble useful subject. Evidences of the wisdom and
power of God he fetches,

1. From the kingdom of nature, in which the God of nature acts with an uncontrollable power
and does what he pleases; for all the orders and all the powers of nature are derived from him and
depend upon him.

(1.) When he pleases he alters the course of nature, and turns back its streams, v. 5-7. By the
common law of nature the mountains are settled and are therefore called everlasting mountains,
the earth is established and cannot be removed (Ps. xciii. 1) and the pillars there of are immovably
fixed, the sun risesin its season, and the stars shed their influences on this lower world; but when
God pleases he can not only drive out of the common track, but invert the order and change the
law of nature. [1.] Nothing more firm than the mountains. When we speak of removing mountains
we mean that which is impossible; yet the divine power can make them change their seat: He
removes them and they know not, removes them whether they will or no; he can make them lower
their heads; he can level them, and overturn them in his anger; he can spread the mountains as
easily as the husbandman spreads the molehills, be they ever so high, and large, and rocky. Men
have much ado to pass over them, but God, when he pleases, can make them pass away. He made
Sinai shake, Ps. Ixviii. 8. The hills skipped, Ps. cxiv. 4. The everlasting mountains wer e scattered,
Hab. iii. 6. [2.] Nothing more fixed than the earth on its axletree; yet God can, when he pleases,
shake the earth out of its place, heave it off its centre, and make even its pillars to tremble; what
seemed to support it will itself need support when God gives it a shock. See how much we are
indebted to God's patience. God has power enough to shake the earth from under that guilty race
of mankind which makesit groan under the burden of sin, and so to shake the wicked out of it (Job
xxxviii. 13); yet he continues the earth, and man upon it, and does not make it, as once, to swallow
up the rebels. [3.] Nothing more constant than the rising sun, it never misses its appointed time;
yet God, when he pleases, can suspend it. He that at first commanded it to rise can countermand
it. Once the sun wastold to stand, and another timeto retreat, to show that it is still under the check
of its great Creator. Thus great is God's power; and how great then is his goodness, which causes
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his sun to shine even upon the evil and unthankful, though he could withhold it! He that made the
stars also, can, if he pleases, seal them up, and hide them from our eyes. By earthquakes and
subterraneous fires mountains have sometimes been removed and the earth shaken: in very dark
and cloudy days and nights it seems to us as if the sun were forbidden to rise and the stars were
sealed up, Acts xxvii. 20. It is sufficient to say that Job here speaks of what God can do; but, if we
must understand it of what he has done in fact, all these verses may perhaps be applied to Noah's
flood, when the mountains of the earth were shaken, and the sun and stars were darkened; and the
world that now is we believe to be reserved for that fire which will consume the mountains, and
melt the earth, with its fervent heat, and which will turn the sun into darkness.

(2.) Aslong as he pleases he preserves the settled course and order of nature; and thisis a
continued creation. He himself alone, by his own power, and without the assistance of any other,
[1.] Soreads out the heaven (v. 8), not only did spread them out at first, but still spreads them out
(that is, keeps them spread out), for otherwise they would of themselves roll together like a scroll
of parchment. [2.] He treads upon the waves of the sea; that is, he suppresses them and keeps them
under, that they return not to deluge the earth (Ps. civ. 9), which is given as areason why we should
all fear God and stand in awe of him, Jer. v. 22. He is mightier than the proud waves Ps. xciii. 4;
Ixv. 7.[3.] He makesthe constellations; three are named for all therest (v. 9), Arcturus, Orion, and
Pleiades, and in general the chambers of the south. The stars of which these are composed he made
at first, and put into that order, and he still makes them, preserves them in being, and guides their
motions; he makes them to be what they are to man, and inclines the hearts of man to observe them,
which the beasts are not capable of doing. Not only those stars which we see and give names to,
but those also in the other hemisphere, about the antarctic pole, which never come in our sight,
called here the chambers of the south, are under the divine direction and dominion. How wise is
he then, and how mighty!

2. From the kingdom of Providence, that specia Providence which is conversant about the
affairs of the children of men. Consider what God does in the government of the world, and you
will say, Heiswisein heart and mighty in strength. (1.) He does many things and great, many and
great to admiration, v. 10. Job here saysthe samethat Eliphaz had said (ch. v. 9), and inthe original
in the very same words, not declining to speak after him, though now his antagonist. God isagreat
God, and doeth great things, a wonder-working God; his works of wonder are so many that we
cannot number them and so mysterious that we cannot find them out. O the depth of his counsels!
(2.) He actsinvisibly and undiscerned, v. 11. "He goes by mein his operations, and | see him not,
| perceive him not. His way is in the sea,” Ps. Ixxvii. 19. The operations of second causes are
commonly obvious to sense, but God does all about us and yet we see him not, Acts xvii. 23. Our
finite understandings cannot fathom his counsels, apprehend his motions, or comprehend the
measures he takes; we are therefore incompetent judges of God's proceedings, because we know
not what he does or what he designs. The arcana imperii—secrets of government, are things above
us, which therefore we must not pretend to expound or comment upon. (3.) He acts with an
incontestable sovereignty, v. 12. He takes away our creature-comforts and confidences when and
as he pleases, takes away health, estate, relations, friends, takes away life itself; whatever goes, it
ishethat takesit; by what hand so ever it isremoved, hishand must be acknowledged initsremoval.
The Lord takes away, and who can hinder him? Who can turn himaway? (Margin, Who shall make
him restore?) Who can dissuade him or alter his counsels? Who can resist him or oppose his
operations? Who can control him or call him to an account? What action can be brought against
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him? Or who will say unto him, What doest thou? Or, Why doest thou so? Dan. iv. 35. God is not
obliged to give us areason of what he does. The meanings of his proceedings we know no now; it
will be time enough to know hereafter, when it will appear that what seemed now to be done by
prerogative was done in infinite wisdom and for the best. (4.) He acts with an irresistible power,
which no creature can resist, v. 13. If God will not withdraw his anger (which he can do when he
pleases, for heisLord of hisanger, letsit out or callsit in according to hiswill), the proud helpers
do stoop under him; that is, He certainly breaks and crushes those that proudly help one another
against him. Proud men set themselves against God and his proceedings. In this opposition they
join hand in hand. The kings of the earth set themselves, and the rulers take counsel together, to
throw off his yoke, to run down his truths, and to persecute his people. Men of Israel, help, Acts
xxi. 28; Ps. Ixxxiii. 8. If one enemy of God's kingdom fall under hisjudgment, the rest come proudly
to help that, and think to deliver that out of his hand: but in vain; unless he pleases to withdraw his
anger (which he often does, for it isthe day of his patience) the proud hel pers stoop under him, and
fall with those whom they designed to help. Who knows the power of God's anger? Those who
think they have strength enough to help others will not be able to help themselves against it.

14 How much less shall | answer him, and choose out my words to reason with
him? 15Whom, though | were righteous, yet would | not answer, but | would make
supplication to my judge. 16 If | had called, and he had answered me; yet would |
not believe that he had hearkened unto my voice. 17 For he breaketh me with a
tempest, and multiplieth my wounds without cause. 18 He will not suffer me to
take my breath, but filleth me with bitterness. 19 If | speak of strength, lo, he is
strong: and if of judgment, who shall set meatimeto plead? 20 If | justify myself,
mine own mouth shall condemn me: if | say, | am perfect, it shall aso prove me
perverse. 21 Though | were perfect, yet would I not know my soul: | would despise
my life.

What Job had said of man's utter inability to contend with God he here appliesto himself, and
in effect despairs of gaining his favour, which (some think) arises from the hard thoughts he had
of God, as one who, having set himself against him, right or wrong, would be too hard for him. |
rather think it arises from the sense he had of the imperfection of his own righteousness, and the
dark and cloudy apprehensions which at present he had of God's displeasure against him.

|. He durst not dispute with God (v. 14): "If the proud hel pers do stoop under him, how much
less shall | (apoor weak creature, so far from being a helper that | am very helpless) answer him?
What can | say against that which God does? If | go about to reason with him, he will certainly be
too hard for me." If the potter make the clay into avessel of dishonour, or break in piecesthe vessel
he has made, shall the clay or the broken vessel reason with him? So absurd is the man who replies
against God, or thinks to talk the matter out with him. No, let all flesh be silent before him.

[1. He durst not insist upon his own justification before God. Though he vindicated his own
integrity to his friends, and would not yield that he was a hypocrite and a wicked man, as they
suggested, yet he would never plead it as his righteousness before God. "1 will never venture upon
the covenant of innocency, nor think to come off by virtue of that." Job knew so much of God, and
knew so much of himself, that he durst not insist upon his own justification before God.

87


http://www.ccel.org/b/bible/asv/xml/asv.Dan.4.xml#Dan.4.35
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.13
http://www.ccel.org/b/bible/asv/xml/asv.Acts.21.xml#Acts.21.28 Bible:Ps.83.8
http://www.ccel.org/b/bible/asv/xml/asv.Acts.21.xml#Acts.21.28 Bible:Ps.83.8
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.14

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

1. He knew so much of God that he durst not stand a trial with him, v. 15-19. He knew how
to make his part good with his friends, and thought himself able to deal with them; but, though his
cause had been better than it was, he knew it was to no purpose to debate it with God. (1.) God
knew him better than he knew himself and therefore (v. 15), "Though | were righteous in my own
apprehension, and my own heart did not condemn me, yet God isgreater than my heart, and knows
those secret faults and errors of mine which | do not and cannot understand, and is able to charge
me with them, and therefore | would not answer." St. Paul speaks to the same purport: | know
nothing by myself, am not conscious to myself of any reigning wickedness, and yet | am not hereby
justified, 1 Cor. iv. 4. "l dare not put myself upon that issue, lest God should charge that upon me
which | did not discover in myself." Job will therefore wave that plea, and make supplication to
his Judge, that is, will cast himself upon God's mercy, and not think come off by his own merit.
(2.) He had no reason to think that there was anything in his prayers to recommend them to the
divine acceptance, or to fetch in an answer of peace, no worth or worthiness at all to which to
ascribe their success, but it must be attributed purely to the grace and compassion of God, who
answers before we call and not because we call, and gives gracious answersto our prayers, but not
for our prayers (v. 16): "If | had called, and he had answered, had given the thing | called to him
for, yet, so weak and defective are my best prayers, that | would not believe he had therein hear kened
to my voice; | could not say that he had saved with his right hand and answered me" (Ps. Ix. 5),
"but that he did it purely for hisown name's sake." Bishop Patrick expoundsit thus: "1f | had made
supplication, and he had granted my desire, | would not think my prayer had done the business.”
Not for your sakes, be it known to you. (3.) His present miseries, which God had brought him into
notwithstanding hisintegrity, gave him too sensible aconviction that, in the ordering and disposing
of men'soutward condition in thisworld, God acts by sovereignty, and, though he never doeswrong
to any, yet he does not ever give full right to all (that is, the best do not always fare best, nor the
worst fare worst) in this life, because he reserves the full and exact distribution of rewards and
punishments for the future state. Job was not conscious to himself of any extraordinary guilt, and
yet fell under extraordinary afflictions, v. 17, 18. Every man must expect the wind to blow upon
him and ruffle him, but Job was broken with a tempest. Every man, in the midst of these thornsand
briers, must expect to be scratched; but Job was wounded, and his wounds were multiplied. Every
man must expect a cross daily, and to taste sometimes of the bitter cup; but poor Job's troubles
came so thickly upon him that he had no breathing time, and he was filled with bitterness. And he
presumes to say that all this was without cause, without any great provocation given. We have
made the best of what Job said hitherto, though contrary to the judgment of many good interpreters;
but here, no doubt, he spoke unadvisedly with his lips; he reflected on God's goodness in saying
that he was not suffered to take his breath (while yet he had such good use of hisreason and speech
as to be able to talk thus) and on his justice in saying that it was without cause. Yet it is true that
as, on the one hand, there are many who are chargeable with more sin than the common infirmities
of human nature, and yet feel no more sorrow than that of the common calamities of human life,
so, on the other hand, there are many who feel more than the common calamities of human lifeand
yet are conscious to themselves of no more than the common infirmities of human nature. (4.) He
was in no capacity at all to make his part good with God, v. 19. [1.] Not by force of arms. "I dare
not enter the lists with the Almighty; for if | speak of strength, and think to come off by that, lo, he
is strong, stronger than 1, and will certainly overpower me." There is no disputing (said one once
to Caesar) with him that commands legions. Much less is there any with him that has legions of
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angels at command. Can thy heart endure (thy courage and presence of mind) or can thy hands be
strong to defend thyself, in the daysthat | shall deal with thee? Ezek. xxii. 14. [2.] Not by force of
arguments. "l dare not try the merits of the cause. If | speak of judgment, and insist upon my right,
who will set meatimeto plead? There isno higher power to which | may appeal, no superior court
to appoint ahearing of the cause; for he is supreme and from him proceeds every man's judgment,
which he must abide by."

2. He knew so much of himself the he durst not stand atrial, v. 20, 21. "If | go about to justify
myself, and to plead arighteousness of my own, my defencewill be my offence, and my own mouth
shall condemn me even when it goes about to acquit me." A good man, who knows the deceitfulness
of his own heart, and isjealous over it with agodly jealousy, and has often discovered that amiss
there which had long lain undiscovered, is suspicious of more evil in himself than he is really
conscious of, and therefore will by no means think of justifying himself before God. If we say we
have no sin, we not only deceive ourselves, but we affront God; for we sin in saying so, and give
the lie to the scripture, which has concluded all under sin. "I1f | say, | am perfect, | am sinless, God
has nothing to lay to my charge, my very saying so shall prove me perverse, proud, ignorant, and
presumptuous. Nay, though | were perfect, though God should pronounce me just, yet would | not
know my soul, | would not be in care about the prolonging of my life while it is loaded with all
these miseries.” Or, "Though | were free from gross sin, though my conscience should not charge
me with any enormous crime, yet would | not believe my own heart so far as to insist upon my
innocency nor think my life worth striving for with God." In short, it isfolly to contend with God,
and our wisdom, as well as duty, to submit to him and throw ourselves at his feet.

22 Thisisonething, therefore |l said it, He destroyeth the perfect and the wicked.
23 If the scourge slay suddenly, he will laugh at the trial of the innocent. 24 The
earthisgiven into the hand of the wicked: he covereth the faces of the judges thereof;

if not, where, and who is he?

Here Job touches briefly upon the main point now in dispute between him and his friends.
They maintained that those who are righteous and good always prosper in thisworld, and none but
the wicked are in misery and distress; he asserted, on the contrary, that it is a common thing for
the wicked to prosper and the righteous to be greatly afflicted. Thisisthe onething, the chief thing,
wherein he and hisfriends differed; and they had not proved their assertion, therefore he abides by
his: "l said it, and day it again, that all things come alike to al." Now, 1. It must be owned that
there is very much truth in what Job here means, that temporal judgments, when they are sent
abroad, fall both upon good and bad, and the destroying angel seldom distinguishes (though once
he did) between the houses of Israglites and the houses of Egyptians. In the judgment of Sodom
indeed, whichis called the vengeance of eternal fire (Jude 7), far beit from God to day the righteous
with the wicked, and that the righteous should be as the wicked (Gen. xviii. 25); but, in judgments
merely temporal, the righteous have their share, and sometimes the greatest share. The sword
devours one as well as another, Josiah as well as Ahab. Thus God destroys the perfect and the
wicked, involvesthem both in the same common ruin; good and bad were sent together into Babylon,
Jer. xxiv. 5, 9. If the scourge slay suddenly, and sweep down all beforeit, God will be well pleased
to see how the same scourge which isthe perdition of the wicked isthetrial of the innocent and of
their faith, which will be found unto praise, and honour, and glory, 1 Pet. i. 7; Ps. Ixvi. 10.

Against the just th* Almighty's arrows fly,

89


http://www.ccel.org/b/bible/asv/xml/asv.Ezek.22.xml#Ezek.22.14
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.20 Bible:Job.9.21
http://www.ccel.org/b/bible/asv/xml/asv.Jude.1.xml#Jude.1.7
http://www.ccel.org/b/bible/asv/xml/asv.Gen.18.xml#Gen.18.25
http://www.ccel.org/b/bible/asv/xml/asv.Jer.24.xml#Jer.24.5 Bible:Jer.24.9
http://www.ccel.org/b/bible/asv/xml/asv.iPet.1.xml#iPet.1.7 Bible:Ps.66.10

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

For he delights the innocent to try,

To show their constant and their Godlike mind,

Not by afflictions broken, but refined.

Sir R. Blackmore.

L et thisreconcile God's children to their troubl es; they are but trials, designed for their honour
and benefit, and, if God be pleased with them, let not them be displeased; if he laugh at the trial
of the innocent, knowing how glorious the issue of it will be, at destruction and famine let them
also laugh (ch. v. 22), and triumph over them, saying, O death! where is thy sting? On the other
hand, the wicked are so far from being made the marks of God's judgments that the earth is given
into their hand, v. 24 (they enjoy large possessions and great power, have what they will and do
what they will), into the hand of the wicked one (in the original, the word is singular); the devil,
that wicked one, is called the god of thisworld, and boasts that into his handsit is delivered, Luke
iv. 6. Or into the hand of a wicked man, meaning (as bishop Patrick and the Assembly's Annotations
conjecture) some noted tyrant then living in those parts, whose great wickedness and great prosperity
werewell known both to Job and hisfriends. The wicked have the earth given them, but the righteous
have heaven given them, and which is better—heaven without earth or earth without heaven? God,
in his providence, advanceswicked men, while he cover sthe faces of those who arefit to be judges,
who are wise and good, and qualified for government, and buries them alive in obscurity, perhaps
suffers them to be run down and condemned, and to have their faces covered as criminals by those
wicked ones into whose hand the earth is given. We daily seethat thisisdone; if it be not God that
does it, where and who is he that does it? To whom can it be ascribed but to him that rulesin the
kingdoms of men, and givesthem to whom hewill? Dan. iv. 32. Y et, 2. It must be owned that there
istoo much passion in what Job here says. The manner of expression is peevish. When he meant
that God afflicts he ought not to have said, He destroys both the perfect and the wicked; when he
meant that God pleases himself with the trial of the innocent he ought not to have said, He laughs
atit, for hedoth not afflict willingly. When the spirit is heated, either with dispute or with discontent,
we have need to set a watch before the door of our lips, that we may observe a due decorum in
speaking of divine things.

25 Now my days are swifter than a post: they flee away, they see no good. 26
They are passed away as the swift ships: as the eagle that hasteth to the prey. 27
If | say, | will forget my complaint, | will leave off my heaviness, and comfort myself:

28 | am afraid of all my sorrows, | know that thou wilt not hold me innocent. 29
If | be wicked, why then labour | invain? 30 If | wash myself with snow water,
and make my hands never so clean; 31 Yet shalt thou plunge me in the ditch, and
mine own clothes shall abhor me. 32 For heis not aman, as| am, that | should
answer him, and we should come together in judgment. 33 Neither is there any
daysman betwixt us, that might lay his hand upon us both. 34 Let him take hisrod
away from me, and let not hisfear terrify me: 35 Then would | speak, and not fear

him; but it is not so with me.
Job here grows more and more querulous, and does not conclude this chapter with such reverent
expressions of God's wisdom and justice as he began with. Those that indulge acomplaining humour
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know not to what indecencies, nay, to what impieties, it will hurry them. The beginning of that
strifewith God isastheletting forth of water ; thereforeleaveit off before it be meddled with. When
we arein trouble we are allowed to complain to God, as the Psalmist often, but must by no means
complain of God, as Job here.

I. His complaint here of the passing away of the days of his prosperity is proper enough (v.
25, 26): "My days (that is, al my good days) are gone, never to return, gone of a sudden, gone ere
| wasaware. Never did any courier that went express’ (like Cushi and Ahimaaz) "with good tidings
make such haste as all my comforts did from me. Never did ship sail to its port, never did eaglefly
upon its prey, with such incredible swiftness; nor does there remain any trace of my prosperity,
any more than there does of an eagleintheair or aship inthe sea," Prov. xxx. 19. See here, 1. How
swift the motion of timeis. It is always upon the wing, hastening to its period; it stays for no man.
What little need have we of pastimes, and what great need to redeem time, when time runs out,
runs on so fast towards eternity, which comes as time goes! 2. How vain the enjoyments of time
are, which we may be quite deprived of while yet time continues. Our day may be longer than the
sun-shine of our prosperity; and, when that isgone, it isasif it had not been. The remembrance of
having done our duty will be pleasing afterwards; so will not the remembrance of our having got
agreat deal of worldly wealth whenitisall lost and gone. "They flee away, past recall; they see no
good, and leave none behind them."

I1. His complaint of his present uneasiness is excusable, v. 27, 28. 1. It should seem, he did
hisendeavour to quiet and compose himself as hisfriends advised him. That was the good hewould
do: hewould fain forget his complaints and praise God, would |eave off his heaviness and comfort
himself, that he might be fit for converse both with God and man; but, 2. He found he could not do
it: "l am afraid of all my sorrows. When | strive most against my trouble it prevails most over me
and proves too hard for me!" It is easier, in such a case, to know what we should do than to do it,
to know what temper we should be in than to get into that temper and keep init. It is easy to preach
patience to those that arein trouble, and to tell them they must forget their complaints and comfort
themselves; but it is not so soon done as said. Fear and sorrow are tyrannizing things, not easily
brought into the subjection they ought to be kept in to religion and right reason. But,

[11. Hiscomplaint of God asimplacable and inexorable was by no meansto be excused. It was
the language of his corruption. He knew better, and, at another time, would have been far from
harbouring any such hard thoughts of God as now broke in upon his spirit and broke out in these
passionate complaints. Good men do not always speak like themselves; but God, who considers
their frame and the strength of their temptations, gives them leave afterwards to unsay what was
amiss by repentance and will not lay it to their charge.

1. Job seemsto speak here, (1.) Asif he despaired of obtaining from God any relief or redress
of hisgrievances, though he should produce ever so good proofs of hisintegrity: "1 know that thou
wilt not hold me innocent. My afflictions have continued so long upon me, and increased so fast,
that | do not expect thou wilt ever clear up my innocency by delivering me out of them and restoring
me to a prosperous condition. Right or wrong, | must be treated as a wicked man; my friends will
continueto think so of me, and God will continue upon methe afflictionswhich give them occasion
to think so. Why then do | labour in vain to clear myself and maintain my own integrity?' v. 29. It
IS to no purpose to speak in a cause that is already prejudged. With men it is often labour in vain
for the most innocent to go about to clear themselves; they must be adjudged guilty, though the
evidence be ever so plain for them. But it isnot so in our dealings with God, who is the patron of
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oppressed innocency and to whom it was never in vain to commit a righteous cause. Nay, he not
only despairs of relief, but expects that his endeavour to clear himself will render him yet more
obnoxious (v. 30, 31): "If | wash myself with snow-water, and make my integrity ever so evident,
it will be all to no purpose; judgment must go against me. Thou shalt plunge me in the ditch” (the
pit of destruction, so some, or rather thefilthy kennel, or sewer), "which will make me so offensive
in the nostrils of all about me that my own clothes shall abhor me and | shall even loathe to touch
myself." He saw his afflictions coming from God. Those were the things that blackened him in the
eye of hisfriends; and, upon that score, he complained of them, and of the continuance of them,
as the ruin, not only of his comfort, but of his reputation. Y et these words are capable of a good
construction. If we be ever so industriousto justify ourselves before men, and to preserve our credit
with them,—if we keep our hands ever so clean from the pollutions of gross sin, which fall under
the eye of the world,—yet God, who knows our hearts, can charge us with so much secret sin as
will for ever take off all our pretensionsto purity and innocency, and make us see ourselves odious
in the sight of the holy God. Paul, while a Pharisee, made his hands very clean; but when the
commandment came and discovered to him his heart-sins, made him know lust, that plunged him
intheditch. (2.) Asif he despaired to have afair hearing with God, and that were hard indeed. [1.]
He complains that he was not upon even termswith God (v. 32): "Heisnot a man, as| am. | could
ventureto dispute with aman like myself (the potsherds may strive with the potsherds of the earth),
but he isinfinitely above me, and therefore | dare not enter the lists with him; | shall certainly be
cast if | contend with him." Note, First, God ishot aman aswe are. Of the greatest princes we may
say, "They aremen asweare," but not of the great God. His thoughts and ways areinfinitely above
ours, and we must not measure him by ourselves. Man is foolish and weak, frail and fickle, but
God isnot. We are depending dying creatures; heisthe independent animmortal Creator. Secondly,
The consideration of this should keep us very humble and very silent before God. L et us not make
ourselves equal with God, but always eye him asinfinitely above us. [2.] That there was no arbitrator
or umpireto adjust the differences between him and God and to determine the controversy (v. 33):
Neither isthere any days-man between us. This complaint that there was not isin effect awish that
there were, and so the LXX. readsit: O that there were a mediator between us! Job would gladly
refer the matter, but no creature was capable of being a referee, and therefore he must even refer
it still to God himself and resolve to acquiesce in his judgment. Our Lord Jesus is the blessed
days-man, who has mediated between heaven and earth, has laid his hand upon us both; to him the
Father has committed all judgment, and we must. But this matter was not then brought to so clear
alight asit is now by the gospel, which leaves no room for such a complaint asthis. [3.] That the
terrorsof God, which set themselvesin array against him, put him into such confusion that he knew
not how to address God with the confidence with which he was formerly wont to approach him, v.
34, 35. "Besides the distance which | am kept at by hisinfinite transcendency, his present dealings
with me are very discouraging: Let him take his rod away from me." He means not so much his
outward afflictions as the load which lay upon his spirit from the apprehensions of God's wrath;
that was his fear which terrified him. "Let that be removed; let me recover the sight of his mercy,
and not be amazed with the sight of nothing but his terrors, and then | would speak and order my
cause before him. But it is not so with me; the cloud is not at all dissipated; the wrath of God still
fastens upon me, and preys on my spirits, as much as ever; and what to do | know not."

2. From all thislet us take occasion, (1.) To stand in awe of God, and to fear the power of his
wrath. If good men have been put into such consternation by it, where shall the ungodly and the

92


http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.30 Bible:Job.9.31
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.32
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.33
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.34 Bible:Job.9.35
http://www.ccel.org/b/bible/asv/xml/asv.Job.9.xml#Job.9.34 Bible:Job.9.35

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

sinner appear? (2.) To pity those that are wounded in spirit, and pray earnestly for them, because
inthat condition they know not how to pray for themselves. (3.) Carefully to keep up good thoughts
of God in our minds, for hard thoughts of him are the inlets of much mischief. (4.) To bless God
that we are not in such a disconsolate condition as poor Job was here in, but that we walk in the
light of the Lord; let us rejoice therein, but rejoice with trembling.

JOB

CHAP. X.

Job owns here that he was full of confusion (ver. 15), and as he was so was his discourse: he
knew not what to say, and perhaps sometimes scarcely knew what he said. In this chapter, 1. He
complains of the hardships he was under (ver. 1-7), and then comforts himself with this, that he
was in the hand of the God that made him, and pleadsthat, ver. 8-13. 1. He complains again of the
severity of God's dealings with him (ver. 14-17), and then comforts himself with this, that death
would put an end to histroubles, ver. 18-22.

Job's Reply to Bildad. (b. c. 1520.)

1 My soul is weary of my life; | will leave my complaint upon myself; | will
speak in the bitterness of my soul. 2 | will say unto God, Do not condemn me;
show me wherefore thou contendest with me. 3 Is it good unto thee that thou
shouldest oppress, that thou shouldest despise the work of thine hands, and shine
upon the counsel of the wicked? 4 Hast thou eyes of flesh? or seest thou as man
seeth? 5 Are thy days as the days of man? are thy years as man's days, 6 That
thou enquirest after mineiniquity, and searchest after my sin? 7 Thou knowest that

| am not wicked; and there is none that can deliver out of thine hand.

Hereis, |. A passionate resolution to persist in his complaint, v. 1. Being daunted with the
dread of God's majesty, so that he could not plead his cause with him, he resolves to give himself
some ease by giving vent to hisresentments. He begins with vehement language: "My soul isweary
of my life, weary of this body, and impatient to get clear of it, fallen out with life, and displeased
at it, sick of it, and longing for death." Through the weakness of grace he went contrary to the
dictates even of nature itself. We should act more like men did we act more like saints. Faith and
patience would keep us from being weary of our lives (and cruel to them, as some read it), even
when Providence has made them most wearisome to us; for that isto be weary of God's correction.
Job, being weary of hislife and having ease no other way, resolves to complain, resolves to speak.
He will not give vent to his soul by violent hands, but he will give vent to the bitterness of his soul
by violent words. Losers think they may have leave to speak; and unbridled passions, as well as
unbridled appetites, are apt to think it an excuse for their excursions that they cannot help them:
but what have we wisdom and grace for, but to keep the mouth as with a bridle? Job's corruption
speaks here, yet grace putsin aword. 1. He will complain, but he will leave his complaint upon
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himself. He would not impeach God, nor charge him with unrighteousness or unkindness; but,
though he knew not particularly the ground of God's controversy with him and the cause of action,
yet, in the general, he would suppose it to be in himself and willingly bear all the blame. 2. He will
speak, but it shall be the bitterness of his soul that he will express, not his settled judgment. If |
speak amiss, itisnot I, but sin that dwellsin me, not my soul, but its bitterness.

[1. A humble petition to God. He will speak, but the first word shall be a prayer, and, as| am
willing to understand it, it is a good prayer, v. 2. 1. That he might be delivered from the sting of
his afflictions, which is sin: "Do not condemn me; do not separate me for ever from thee. Though
| lie under the cross, let me not lie under the curse; though | smart by the rod of a Father, let me
not be cut off by the sword of a Judge. Thou dost correct me; | will bear that aswell as | can; but
O do not condemn me!" It is the comfort of those who are in Christ Jesus that, though they arein
affliction, thereis no condemnation to them, Rom. viii. 1. Nay, they are chastened of the Lord that
they may not be condemned with theworld, 1 Cor. xi. 32. Thistherefore we should deprecate above
any thing else, when we are in affliction. "However thou art pleased to deal with me, Lord, do not
condemn me; my friends condemn me, but do not thou." 2. That he might be made acquainted with
the true cause of his afflictions, and that is sin too: Lord, show me wherefore thou contendest with
me. When God afflicts us he contends with us, and when he contends with us there is aways a
reason. He is never angry without a cause, though we are; and it is desirable to know what the
reason is, that we may repent of, mortify, and forsake the sin for which God has a controversy with
us. In enquiring it out, let conscience have leave to do its office and to deal faithfully with us, as
Gen. xlii. 21.

[11. A peevish expostul ation with God concerning his dealingswith him. Now he speaksin the
bitterness of his soul indeed, not without some ill-natured reflections upon the righteousness of his
God.

1. He thinks it unbecoming the goodness of God, and the mercifulness of his nature, to deal
so hardly with his creature as to lay upon him more than he can bear (v. 3): Isit good unto thee
that thou shouldst oppress? No, certainly it is not; what he approves no in men (Lam. iii. 34-36)
he will not do himself. "Lord, in dealing with me, thou seemest to oppress thy subject, to despise
thy workmanship, and to countenance thy enemies. Now, Lord, what is the meaning of this? Such
isthy nature that this cannot be a pleasure to thee; and such isthy name that it cannot be an honour
to thee. Why then deal est thou thus with me? What profit isthere in my blood?" Far be it from Job
to think that God did him wrong, but heis quite at aloss how to reconcile his providences with his
justice, as good men have often been, and must wait until the day shall declareit. Let ustherefore
now harbour no hard thoughts of God, because we shall then see there was no cause for them.

2. He thinks it unbecoming the infinite knowledge of God to put his prisoner thus upon the
rack, as it were, by torture, to extort a confession from him, v. 4-6. (1.) He is sure that God does
not discover things, nor judge of them, as men do: He has not eyes of flesh (v. 4), for heisa Spirit.
Eyes of flesh cannot see in the dark, but darkness hides not from God. Eyes of flesh are but in one
place at atime, and can see but alittle way; but the eyes of the Lord are in every place, and run to
and fro through the whole earth. Many things are hidden from eyes of flesh, the most curious and
piercing; thereis a path which even the vulture's eye has not seen: but nothing is, or can be, hidden
from the eye of God, to which all things are naked and open. Eyes of flesh see the outward
appearance only, and may beimposed upon by a deceptio visus—an illusion of the senses; but God
sees every thing truly. His sight cannot be deceived, for he tries the heart, and is a witness to the
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thoughts and intents of that. Eyes of flesh discover things gradually, and, when we gain the sight
of one thing, we lose the sight of another; but God sees every thing at one view. Eyes of flesh are
soon tired, must be closed every night but the keeper of Isragl neither slumbers nor sleeps, nor does
his sight ever decay. God sees not as man sees, that is, he does not judge as man judges, at the best
secundum allegata et probata—according to what isalleged and proved, asthe thing appearsrather
than asit is, and too often according to the bias of the affections, passions, prejudices, and interest;
but we are sure that the judgment of God is according to truth, and that he knows truth, not by
information, but by his own inspection. Men discover secret things by search, and examination of
witnesses, comparing evidence and giving conjectures upon it, wheedling or forcing the parties
concerned to confess; but God needs not any of these ways of discovery: he sees not as man sees.
(2.) Heis sure that as God is not short-sighted, like man, so he is not short-lived (v. 5): "Are thy
days as the days of man, few and evil? Do they roll on in succession, or are they subject to change,
like the days of man? No, by no means." Men grow wiser by experience and more knowing by
daily observation; with them truth is the daughter of time, and therefore they must take time for
their searches, and, if one experiment fail, must try another. But it is not so with God; to him nothing
is past, nothing future, but every thing present. The days of time, by which the life of man is
measured, are nothing to the years of eternity, in which the life of God is wrapped up. (3.) He
therefore thinks it strange that God should thus prolong his torture, and continue him under the
confinement of this affliction, and neither bring him to atrial nor grant him arelease, asif he must
take time to enquire after his iniquity and use means to search after his sin, v. 6. Not as if Job
thought that God did thus torment him that he might find occasion against him; but his dealings
with him had such an aspect, which was dishonourable to God, and would tempt men to think him
a hard master. "Now, Lord, if thou wilt not consult my comfort, consult thy own honour; do
something for thy great name, and do not disgrace the throne of thy glory,” Jer. xiv. 21.

3. He thinks it looked like an abuse of his omnipotence to keep a poor prisoner in custody,
whom he knew to be innocent, only because there was none that could deliver him out of his hand
(v. 7): Thou knowest that | am not wicked. He had already owned himself asinner, and guilty before
God; but he here standsto it that he was not wicked, not devoted to sin, not an enemy to God, not
adissembler in hisreligion, that he had not wickedly departed from his God, Ps. xviii. 21. "But
there is none that can deliver out of thy hand, and therefore there is no remedy; | must be content
to lie there, waiting thy time, and throwing myself on thy mercy, in submission to thy sovereign
will." Here see, (1.) What ought to quiet us under our troubles—that it isto no purpose to contend
with Omnipotence. (2.) What will abundantly comfort us—if we are able to appeal to God, as Job
here, "Lord, thou knowest that | am not wicked. | cannot say that | am not wanting, or | am not
weak; but, through grace, | can say, | am not wicked: thou knowest | am not, for thou knowest |
love thee."

8 Thine hands have made me and fashioned me together round about; yet thou
dost destroy me. 9 Remember, | beseech thee, that thou hast made me as the clay;
and wilt thou bring me into dust again? 10 Hast thou not poured me out as milk,
and curdled melike cheese? 11 Thou hast clothed me with skin and flesh, and hast
fenced me with bones and sinews. 12 Thou hast granted me life and favour, and
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thy visitation hath preserved my spirit. 13 And these things hast thou hid in thine
heart: | know that thisiswith thee.

In these verses we may observe,

I. How Job eyes God as his Creator and preserver, and describes his dependence upon him as
the author and upholder of his being. Thisis one of the first things we are all concerned to know
and consider.

1. That God made us, he, and not our parents, who were only the instruments of his power and
providencein our production. He made us, and not we our selves. His hands have made and fashioned
these bodies of ours and every part of them (v. 8), and they are fearfully and wonderfully made.
The soul also, which animates the body, is his gift. Job takes notice of both here. (1.) The body is
made astheclay (v. 9), cast into shape, into this shape, asthe clay isformed into avessel, according
to the skill and will of the potter. We are earthen vessels, mean in our original, and soon broken in
pieces, made as the clay. Let not therefore the thing formed say unto him that formed it, Why hast
thou made me thus? We must not be proud of our bodies, because the matter is from the earth, yet
not dishonour our bodies, because the mould and shape are from the divine wisdom. Theformation
of human bodies in the womb is described by an elegant similitude (v. 10, Thou hast poured me
out like milk, which is coagulated into cheese), and by an induction of some particulars, v. 11.
Though we come into the world naked, yet the body isitself both clothed and armed. The skin and
flesh are its clothing; the bones and sinews are its armour, not offensive, but defensive. The vital
parts, the heart and lungs, are thus clothed, not to be seen—thusfenced, not to be hurt. The admirable
structure of human bodies is an illustrious instance of the wisdom, power, and goodness of the
Creator. What a pity is it that these bodies should be instruments of unrighteousness which are
capable of being temples of the Holy Ghost! (2.) The soul isthe life, the soul is the man, and this
isthe gift of God: Thou hast granted me life, breathed into me the breath of life, without which the
body would be but a worthless carcase. God is the Father of spirits: he made us living souls, and
endued uswith the power of reason; he gave uslife and favour, and lifeisafavour—agreat favour,
more than meat, more than raiment—a distinguishing favour, afavour that puts us into a capacity
of receiving other favours. Now Job was in a better mind than he was when he quarrelled with life
as a burden, and asked, Why died | not from the womb? Or by life and favour may be meant life
and al the comforts of life, referring to his former prosperity. Time was when he walked in the
light of the divine favour, and thought, as David, that through that favour his mountain stood strong.

2. That God maintains us. Having lighted the lamp of life, he does not leave it to burn upon
its own stock, but continually supplies it with fresh oil: "Thy visitation has preserved my spirit,
kept me alive, protected me from the adversaries of life, the death we are in the midst of and the
dangers we are continually exposed to, and blessed me with all the necessary supports of life and
the daily suppliesit needs and craves."

I1. How he pleads this with God, and what use he makes of it. He reminds God of it (v. 9):
Remember, | beseech thee, that thou hast made me. What then? Why, 1. "Thou hast made me, and
therefore thou hast a perfect knowledge of me (Ps. cxxxix. 1-13), and needest not to examine me
by scourging, nor to put me upon the rack for the discovery of what is within me." 2. "Thou hast
made me, as the clay, by an act of sovereignty; and wilt thou by alike act of sovereignty unmake
me again? If so, | must submit.” 3. "Wilt thou destroy the work of thy own hands?' It isapleathe
saints have often used in prayer, We are the clay and thou our potter, Isa. Ixiv. 8. Thy hands have
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made me and fashioned me, Ps. cxix. 73. So here, Thou madest me; and wilt thou destroy me (v.
8), wilt thou bring me into dust again? v. 9. "Wilt thou not pity me? Wilt thou not spare and help
me, and stand by the work of thy own hands? Ps. cxxxviii. 8. Thou madest me, and knowest my
strength; wilt thou then suffer me to be pressed above measure? Was | made to be made miserable?
Was | preserved only to be reserved for these calamities?' If we plead this with ourselves as an
inducement to duty, "God made me and maintains me, and therefore | will serve him and submit
to him," wemay plead it with God as an argument for mercy: Thou hast made me, new—make me;
| am thine, save me. Job knew not how to reconcile God's former favours and his present frowns,
but concludes (v. 13), "These things hast thou hidden in thy heart. Both are according to the counsel
of thy ownwill, and therefore undoubtedly consistent, however they seem.” When God thus strangely
changes his way, though we cannot account for it, we are bound to believe there are good reasons
for it hidden in his heart, which will be manifested shortly. It is not with us, or in our reach, to
assign the cause, but | know that thisiswith thee. Known unto God are al hisworks.

14 1f | sin, then thou markest me, and thou wilt not acquit me from mineiniquity.
151f | bewicked, woe unto me; and if | be righteous, yet will | not lift up my head.
| amfull of confusion; therefore seethou mineaffliction; 16 For it increaseth. Thou
huntest me as a fierce lion: and again thou showest thyself marvellous upon me.
17 Thou renewest thy witnesses against me, and increasest thine indignation upon
me; changesand war areagainst me. 18 Wherefore then hast thou brought meforth
out of the womb? Oh that | had given up the ghost, and no eye had seen me! 19 |
should have been as though | had not been; | should have been carried from the
womb to the grave. 20 Are not my days few? cease then, and let me alone, that |
may take comfort alittle, 21 Beforel go whence | shall not return, even to theland
of darkness and the shadow of death; 22 A land of darkness, as darknessitself; and

of the shadow of death, without any order, and where the light is as darkness.

Here we have,

I. Job's passionate complaints. On this harsh and unpleasant string he harps much, in which,
though he cannot bejustified, he may be excused. He complained not for nothing, asthe murmuring
Israelites, but had cause to complain. If wethink it looksill in him, let it be awarning to usto keep
our temper better.

1. He complains of the strictness of God's judgment and the rigour of his proceedings against
him, and isready to call it summum jus—justice bordering on severity. That hetook all advantages
against him: "If | sin, then thou markest me, v. 14. (1.) If | do but take one false step, misplace a
word, or cast alook awry, | shall be sureto hear of it. Conscience, thy deputy, will be sureto upbraid
me with it, and to tell methat this gripe, thistwitch of pain, isto punish mefor that." If God should
thus mark iniquities, we should be undone; but we must acknowledge the contrary, that, though
we sin, God does not deal in extremity with us. (2.) That he prosecuted those advantages to the
utmost: Thou wilt not acquit me from my iniquity. While his troubles he could not take the comfort
of his pardon, nor hear that voice of joy and gladness; so hard isit to see lovein God's heart when
we see frowns in hisface and arod in his hand. (3.) That, whatever was his character, his case at
present was very uncomfortable, v. 15. [1.] If he be wicked, he is certainly undone in the other
world: If I be wicked, woe to me. Note, A sinful state is awoeful state. This we should each of us
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believe, as Job here, with application to ourselves: "If | be wicked, though prosperous and living
in pleasure, yet woe to me." Some especially have reason to dread double woes if they be wicked.
"I that have knowledge, that have made agreat profession of religion, that have been so often under
strong convictions, and have made so many fair promises—I that was born of such good parents,
blessed with a good education, that have lived in good families, and long enjoyed the means of
grace—if | be wicked, woe, and a thousand woes, to me." [2.] If he be righteous, yet he dares not
lift up his head, dares not answer as before, ch. ix. 15. He is so oppressed and overwhelmed with
histroublesthat he cannot ook up with any comfort or confidence. Without were fightings, within
were fears; so that, between both, he was full of confusion, not only confusion of face for the
disgrace he was brought down to and the censures of his friends, but confusion of spirit; hismind
was in a constant hurry, and he was almost distracted, Ps. Ixxxviii. 15.

2. He complains of the severity of the execution. God (he thought) did not only punish him
for every failure, but punish himin ahigh degree, v. 16, 17. His affliction was, (1.) Grievous, very
grievous, marvellous, exceedingly marvellous. God hunted himasalion, asafiercelion huntsand
runs down his prey. God was not only strange to him, but showed himself marvellous upon him,
by bringing him into uncommon troubles and so making him prodigy, a wonder unto many. All
wondered that God would inflict and that Job could bear so much. That which made his afflictions
most grievous was that he felt God's indignation in them; it was this that made them taste so bitter
and lie so heavy. They were God's withesses against him, tokens of his displeasure; this made the
sores of his body wounds in his spirit. (2.) It was growing, still growing worse and worse. This he
insists much upon; when he hoped the tide would turn, and begin to ebb, still it flowed higher and
higher. His affliction increased, and God'sindignation in the affliction. He found himself no better,
no way better. These witnesses were renewed against him, that, if one did not reach to convict him,
another might. Changes and war were against him. If there was any change with him, it was not
for the better; still he waskept in astate of war. Aslong aswe are here in thisworld we must expect
that the clouds will return after the rain, and perhaps the sorest and sharpest trials may be reserved
for the last. God was at war with him, and it was a great change. He did not use to be so, which
aggravated the trouble and madeit truly marvellous. God usually shows himself kind to his people;
if at any time he shows himself otherwise, it is his strange work, his strange act, and he doesin it
show himself marvellous.

3. Hecomplains of hislife, and that ever he was born to all thistrouble and misery (v. 18, 19):
"If thiswas designed for my lot, why was | brought out of the womb, and not smothered there, or
stifled in the birth?" Thiswas the language of his passion, and it was arelapse into the same sin he
fell into before. He had just now called life a favour (v. 12), yet now he calls it a burden, and
guarrels with God for giving it, or rather laying it upon him. Mr. Caryl gives this a good turn in
favour of Job. "We may charitably suppose,” says he, "that what troubled Job was that he was in
acondition of lifewhich (as he conceived) hindered the main end of hislife, which wastheglorifying
of God. His harp was hung on the willow-trees, and he was quite out of tunefor praising God. Nay,
he feared lest his troubles should reflect dishonour upon God and give occasion to his enemiesto
blaspheme; and therefore he wishes, O that | had given up the ghost! A godly man reckons that he
livesto no purpose if he do not liveto the praise and glory of God." If that was his meaning, it was
grounded on a mistake; for we may glorify the Lord in the fires. But this use we may make of it,
not to be over-fond of life, since the case has been such sometimes, even with wise and good men,
that they have complained of it. Why should we dread giving up the ghost, or covet to be seen of
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men, since the time may come when we may be ready to wish we had given up the ghost and no
eye had seen us? Why should we inordinately lament the death of our children in their infancy, that
areasif they had not been, and are carried from the womb to the grave, when perhapswe ourselves
may sometimes wish it had been our own lot?

I1. Job'shumble requests. He prays, 1. That God would see his affliction (v. 15), take cognizance
of hiscase, and take it into his compassionate consideration. Thus David prays (Ps. xxv. 18), Look
upon my affliction and my pain. Thus we should, in our troubles, refer ourselves to God, and may
comfort ourselves with this, that he knows our souls in adversity. 2. That God would grant him
some ease. If he could not prevail for the removal of his trouble, yet might he not have some
intermission? "Lord, let me not be always upon the rack, always in extremity: O let me alone, that
| may take comfort alittle! v. 20. Grant me some respite, some breathing-time, some little enjoyment
of myself." Thishewould reckon agreat favour. Those that are not duly thankful for constant ease
should think how welcome one hour's ease would be if they were in constant pain. Two things he
pleads.—(1.) That life and its light were very short: "Are not my days few? v. 20. Yes, certainly
they are, very few. Lord, let them not be all miserable, all in the extremity of misery. | have but a
little time to live; let me have some comfort of life while it does last.” This plea fastens on the
goodness of God's nature, the consideration of whichisvery comfortableto an afflicted spirit. And,
if we would use this as a plea with God for mercy ("Are not my days few? Lord, pity me"), we
should useit asapleawith ourselves, to quicken usto duty: "Are not my daysfew? Then it concerns
me to redeem time, to improve opportunities, what my hand findsto do to do it with all my might,
that | may be ready for the days of eternity, which shall be many." (2.) That death and its darkness
were very near and would be very long (v. 21, 22): "Lord, give me some ease before | die," that is,
"lest | die of my pain." Thus David pleads (Ps. xiii. 3), "Lest | sleep the sleep of death, and then it
will betoo late to expect relief; for wilt thou show wonders to the dead?" Ps. Ixxxviii. 10. "Let me
havealittle comfort beforel die, that | may takeleave of thisworld calmly, and not in such confusion
as| amnow in." Thus earnest should we be for grace, and thus we should plead, "L ord, renew me
in the inward man; Lord, sanctify me before | die, for otherwise it will never be done." See how
he speaks here of the state of the dead. [1.] It isafixed state, whence we shall not return ever again
to live such alife as we now live, ch. vii. 10. At death we must bid afinal farewell to this world.
The body must then be laid where it will lie long, and the soul adjudged to that state in which it
must be for ever. That had need be well done which isto be done but once, and done for eternity.
[2.] Itisavery melancholy state; so it appearsto us. Holy souls, at death, removeto aland of light,
where there is no death; but their bodies they leave to aland of darkness and the shadow of death.
He heaps up expressions here of the same import to show that he has as dreadful apprehensions of
death and the grave as other men naturally have, so that it was only the extreme misery hewasin
that made him wish for it. Come and let uslook alittleinto the grave, and we shall find, First, That
thereis no order there: it iswithout any order, perpetual night, and no succession of day. All there
lieon the samelevel, and thereis no distinction between prince and peasant, but the servant isthere
freefromhismaster, ch. iii. 19. No order is observed in bringing people to the grave, not the eldest
first, not the richest, not the poorest, and yet every onein his own order, the order appointed by the
God of life. Secondly, That there is no light there. In the grave there is thick darkness, darkness
that cannot be felt indeed, yet cannot but be feared by those that enjoy the light of life. In the grave
there is no knowledge, no comfort, no joy, no praising God, no working out our salvation, and
therefore no light. Job was so much ashamed that others should see his sores, and so much afraid
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to see them himself, that the darkness of the grave, which would hide them and huddle them up,
would upon that account be welcome to him. Darkness comes upon us; and therefore let us walk
and work while we have the light with us. The grave being aland of darkness, it is well we are
carried thither with our eyes closed, and then it isall one. The grave is aland of darkness to man;
our friends that have gone thither we reckon removed into darkness, Ps. Ixxxviii. 18. But that it is
not so to God will appear by this, that the dust of the bodies of the saints, though scattered, though
mingled with other dust, will none of it be lost, for God's eye is upon every grain of it and it shall
be forth-coming in the great day.

JOB

CHAP. XI.

Poor Job's wound's were yet bleeding, his sore still runs and ceases not, but none of hisfriends
bring him any oil, any balm; Zophar, the third, pours into them as much vinegar as the two former
had done. 1. He exhibits a very high charge against Job, as proud and false in justifying himself,
ver. 1-4. 11. He appeals to God for his conviction, and begs that God would take him to task (ver.
5) and that Job might be made sensible, 1. Of God's unerring wisdom and his inviolable justice,
ver. 6. 2. Of his unsearchable perfections, ver. 7-9. 3. Of his incontestable sovereignty and
uncontrollable power, ver. 10. 4. Of the cognizance he takes of the children of men, ver. 11, 12.
I11. He assures him that, upon his repentance and reformation (ver. 13, 14), God would restore him
to hisformer prosperity and safety (ver. 15-19); but that, if he were wicked it wasin vain to expect
it, ver. 20.

The Address of Zophar. (b. c. 1520.)

1 Then answered Zophar the Naamathite, and said, 2 Should not the multitude
of words be answered? and should aman full of talk bejustified? 3 Shouldthy lies
make men hold their peace? and when thou mockest, shall no man make thee
ashamed? 4 For thou hast said, My doctrineis pure, and | am clean in thine eyes.

5 But oh that God would speak, and open his lips against thee; 6 And that he
would show thee the secrets of wisdom, that they are double to that whichis! Know
therefore that God exacteth of thee less than thine iniquity deserveth.

It is sad to see what intemperate passions even wise and good men are sometimes betrayed
into by the heat of disputation, of which Zophar here is an instance. Eliphaz began with a very
modest preface, ch. iv. 2. Bildad was alittle more rough upon Job, ch. viii. 2. But Zophar falls upon
him without mercy, and gives him very bad language: Should a man full of talk be justified? And
should thy lies make men hold their peace? Is this the way to comfort Job? No, nor to convince
him neither. Does this become one that appears as an advocate for God and his justice? Tantaane
animis coelestibus ireg?—In heavenly breasts can such resentment dwell? Those that engage in
controversy will find it very hard to keep their temper. All the wisdom, caution, and resolution they
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havewill belittle enough to prevent their breaking out into such indecencies aswe herefind Zophar
guilty of.

|. He represents Job otherwise than what he was, v. 2, 3. He would have him thought idle and
impertinent in his discourse, and one that loved to hear himself talk; he gives him thelie, and calls
him a mocker; and all thisthat it might be looked upon as a piece of justice to chastise him. Those
that have amind to fall out with their brethren, and to fall foul upon them, find it necessary to put
the worst colours they can upon them and their performances, and, right or wrong, to make them
odious. We have read and considered Job's discourses in the foregoing chapters, and have found
them full of good sense and much to the purpose, that his principlesareright, hisreasonings strong,
many of his expressions weighty and very considerable, and that what thereisin them of heat and
passion a little candour and charity will excuse and overlook; and yet Zophar here invidiously
represents him, 1. Asaman that never considered what he said, but uttered what came uppermost,
only to make a noise with the multitude of words, hoping by that means to carry his cause and run
down hisreprovers: Should not the multitude of words be answered? Truly, sometimesit isno great
matter whether it be or no; silence perhaps is the best confutation of impertinence and puts the
greatest contempt upon it. Answer not a fool according to hisfolly. But, if it be answered, let reason
and grace have the answering of it, not pride and passion. Should a man full of talk (margin, a man
of lips, that is all tongue, vox et pragerea nihil—mere voice) be justified? Should he be justified in
hisloquacity, asin effect heisif he be not reproved for it? No, for in the multitude of words there
wanteth not sin. Should he bejustified by it? Shall many words pass for valid pleas? Shall he carry
the day with the flourishes of language? No, he shall not be accepted with God, or any wise men,
for his much speaking, Matt. vi. 7. 2. As a man that made no conscience of what he said—alliar,
and one that hoped by the impudence of lies to silence his adversaries (should thy lies make men
hold their peace?)—a mocker, one that bantered all mankind, and knew how to put false colours
upon any thing, and was not ashamed to impose upon every one that talked with him: When thou
mockest shall ho man make thee ashamed? Is it not time to speak, to stem such a violent tide as
this? Job was not mad, but spoke the words of truth and soberness, and yet was thus misrepresented.
Eliphaz and Bildad had answered him, and said what they could to make him ashamed; it was
therefore no instance of Zophar's generosity to set upon a man so violently who was aready thus
harassed. Here were three matched against one.

I1. He charges Job with saying that which he had not said (v. 4): Thou hast said, My doctrine
ispure. And what if he had said so? It was true that Job was sound in the faith, and orthodox in his
judgment, and spoke better of God than his friends did. If he had expressed himself unwarily, yet
it did not therefore follow but that his doctrine wastrue. But he chargeshim with saying, | amclean
in thy eyes. Job had not said so: he had indeed said, Thou knowest that | am not wicked (ch. x. 7);
but he had also said, | have sinned, and never pretended to a spotless perfection. He had indeed
maintained that he was not a hypocrite as they charged him; but to infer thence that he would not
own himself asinner was an unfair insinuation. We ought to put the best construction on the words
and actions of our brethren that they will bear; but contenders are tempted to put the worst.

I11. He appeals to God, and wishes him to appear against Job. So very confident is he that Job
isin the wrong that nothing will serve him but that God must immediately appear to silence and
condemn him. We are commonly ready with too much assurance to interest God in our quarrels,
and to conclude that, if he would but speak, he would take our part and speak for us, as Zophar
here: O that God would speak! for he would certainly open his lips against thee; whereas, when
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God did speak, he opened his lips for Job against his three friends. We ought indeed to leave all
controversies to be determined by the judgment of God, which we are sure is according to truth;
but those are not alwaysin the right who are most forward to appeal to that judgment and prejudge
it against their antagonists. Zophar despairs to convince Job himself, and therefore desires God
would convince him of two thingswhich it is good for every one of us duly to consider, and under
all our afflictions cheerfully to confess.—

1. The unsearchable depth of God's counsels. Zophar cannot pretend to do it, but he desires
that God himself would show Job so much of the secrets of the divine wisdom as might convince
him that they are at least double to that which is, v. 6. Note, (1.) There are secrets in the divine
wisdom, arcana imperii—state-secrets. God's way is in the sea. Clouds and darkness are round
about him. He has reasons of state which we cannot fathom and must not pry into. (2.) What we
know of God is nothing to what we cannot know. What is hidden is more than double to what
appears, Eph. iii. 9. (3.) By employing ourselves in adoring the depth of those divine counsels of
which we cannot find the bottom we shall very much tranquilize our minds under the afflicting
hand of God. (4.) God knows a great deal more evil of us than we do of ourselves; so some
understand it. When God gave David asight and sense of sin he said that he had in the hidden part
made him to know wisdom, Ps. li. 6.

2. The unexceptionable justice of his proceedings. "Know therefore that, how sore soever the
correction isthat thou art under, God exacteth of thee less than thy iniquity deserves,” or (as some
read it), "heremitsthee part of thy iniquity, and does not deal with thee according to the full demerit
of it." Note, (1.) When the debt of duty isnot paid itisjusticeto insist upon the debt of punishment.
(2.) Whatever punishment is inflicted upon us in this world we must own that it is less than our
iniquities deserve, and therefore, instead of complaining of our troubles, we must be thankful that
we are out of hell, Lam. iii. 39; Ps. ciii. 10.

7 Canst thou by searching find out God? canst thou find out the Almighty unto
perfection? 8 It isas high as heaven; what canst thou do? deeper than hell; what
canst thou know? 9 The measure thereof islonger than the earth, and broader than
thesea. 10 If he cut off, and shut up, or gather together, then who can hinder him?

11 For he knoweth vain men: he seeth wickedness also; will he not then consider

It? 12 For vain man would be wise, though man be born like awild ass's colt.

Zophar here speaks very good things concerning God and his greatness and glory, concerning
man and hisvanity and folly: these two compared together, and duly considered, will have apowerful
influence upon our submission to all the dispensations of the divine Providence.

|. See herewhat God is, and let him be adored.

1. Heis an incomprehensible Being, infinite and immense, whose nature and perfections our
finite understandings cannot possibly form any adequate conceptions of, and whose counsels and
actings we cannot therefore, without the greatest presumption, pass a judgment upon. We that are
so little acquainted with the divine nature are incompetent judges of the divine providence; and,
when we censure the dispensations of it, we talk of things that we do not understand. We cannot
find out God; how dare we then find fault with him? Zophar here shows, (1.) That God's nature
infinitely exceeds the capacities of our understandings: "Canst thou find out God, find him out to
perfection? No, What canst thou do? What canst thou know?" v. 7, 8. Thou, a poor, weak,
short-sighted creature, aworm of the earth, that art but of yesterday? Thou, though ever soinquisitive
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after him, ever so desirous and industrious to find him out, yet darest thou attempt the search, or
canst thou hope to speed in it? We may, by searching find God (Acts xvii. 27), but we cannot find
him out in any thing heis pleased to conceal; we may apprehend him, but we cannot comprehend
him; we may know that heis, but cannot know what he is. The eye can see the ocean but not see
over it. Wemay, by ahumble, diligent, and believing search, find out something of God, but cannot
find him out to perfection; we may know, but cannot know fully, what God is, nor find out hiswork
from the beginning to the end, Eccl. iii. 11. Note, God is unsearchable. The ages of his eternity
cannot be numbered, nor the spaces of hisimmensity measured; the depths of his wisdom cannot
be fathomed, nor the reaches of his power bounded; the brightness of his glory can never be
described, nor the treasures of his goodness reckoned up. This is a good reason why we should
always speak of God with humility and caution and never prescribe to him nor quarrel with him,
why we should be thankful for what he has revealed of himself and long to be where we shall see
him asheis, 1 Cor. xiii. 9, 10. (2.) That it infinitely exceeds the limits of the whole creation: It is
higher than heaven (so some read it), deeper than hell, the great abyss, longer than the earth, and
broader than the sea, many parts of which are to this day undiscovered, and more were then. It is
quite out of our reach to comprehend God's nature. Such knowledge is too wonderful for us, Ps.
cxxxix. 6. We cannot fathom God's designs, nor find out the reasons of his proceedings. His
judgments are a great deep. Paul attributes such immeasurable dimensions to the divine love as
Zophar here attributes to the divine wisdom, and yet recommends it to our acquaintance. Eph. iii.
18, 19, That you may know the breadth, and length, and depth, and height, of the love of Christ.

2. God is a sovereign Lord (v. 10): If he cut off by death (margin, If he make a change, for
death is achange; if he make a change in nations, in families, in the posture of our affairs),—if he
shut up in prison, or in the net of affliction (Ps. Ixvi. 11),—if he seize any creature as a hunter his
prey, hewill gather it (so bishop Patrick) and who shall force him to restore? or if he gather together,
astaresfor thefire, or if he gather to himself man's spirit and breath (ch. xxxiv. 14), then who can
hinder him? Who can either arrest the sentence or oppose the execution? Who can control his power
or arraign hiswisdom and justice? If hethat made all out of nothing think fit to reduce all to nothing,
or to thelr first chaos again,—if he that separated between light and darkness, dry land and sea, at
first, pleaseto gather them together again,—if he that made unmakes, who can turn himaway, alter
his mind or stay his hand, impede or impeach his proceedings?

3. God is astrict and just observer of the children of men (v. 11): He knows vain men. We
know little of him, but he knows us perfectly: He sees wickedness also, not to approve it (Hab. i.
13), but to animadvert upon it. (1.) He observes vain men. Such all are (every man, at his best
estate, is altogether vanity), and he considers it in his dealings with them. He knows what the
projects and hopes of vain men are, and can blast and defeat them, the workings of their foolish
fancies; he sits in heaven, and laughs at them. He takes knowledge of the vanity of men (that is,
their little sins; so some) their vain thoughts and vain words, and unsteadinessin that which isgood.
(2.) He observes bad men: He sees gross wickedness also, though committed ever so secretly and
ever so artfully palliated and disguised. All the wickedness of the wicked is naked and open before
the all-seeing eye of God: Will he not then consider it? Y es, certainly he will, and will reckon for
it, though for atime he seem to keep silence.

I1. See here what man is, and let him be humbled, v. 12. God sees this concerning vain man
that he would be wise, would be thought so, though he is born like a wild ass's colt, so sottish and
foolish, unteachable and untameable. Seewhat manis. 1. Heisavain creature—empty; so theword
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is. God made himfull, but he emptied himself, impoverished himself, and now heisraca, acreature
that has nothing in him. 2. Heisafoolish creature, has become like the beasts that perish (Ps. xlix.
20, Ixxiii. 22), an idiot, born like an ass, the most stupid animal, an ass's colt, not yet brought to
any service. If ever he come to be good for any thing, it is owing to the grace of Christ, who once,
in the day of his triumph, served himself by an ass's colt. 3. He is awilful ungovernable creature.
An ass's colt may be made good for something, but the wild ass's colt will never be reclaimed, nor
regards the crying of the driver. See Job xxxix. 5-7. Man thinks himself as much at liberty, and his
own master, as the wild ass's colt does, that is used to the wilderness (Jer. ii. 24), eager to gratify
his own appetites and passions. 4. Y et heis a proud creature and self-conceited. He would be wise,
would he thought so, values himself upon the honour of wisdom, though he will not submit to the
laws of wisdom. He would be wise, that is, he reaches after forbidden wisdom, and, like his first
parents, aiming to be wise above what is written, loses the tree of life for the tree of knowledge.
Now is such acreature asthisfit to contend with God or call him to an account? Did we but better
know God and ourselves, we should better know how to conduct ourselves towards God.

13 If thou prepare thine heart, and stretch out thine hands toward him; 14 If
iniquity be in thine hand, put it far away, and let not wickedness dwell in thy
tabernacles. 15 For then shalt thou lift up thy face without spot; yea, thou shalt be
stedfast, and shalt not fear: 16 Because thou shalt forget thy misery, and remember
It as waters that pass away: 17 And thine age shall be clearer than the noonday;
thou shalt shine forth, thou shalt be as the morning. 18 And thou shalt be secure,
because there is hope; yea, thou shalt dig about thee, and thou shalt take thy rest in
safety. 19 Also thou shalt lie down, and none shall make thee afraid; yea, many
shall make suit unto thee. 20 But the eyes of the wicked shall fail, and they shall

not escape, and their hope shall be as the giving up of the ghost.

Zophar, as the other two, here encourages Job to hope for better times if he would but come
to a better temper.

I. He gives him good counsel (v. 13, 14), as Eliphaz did (ch. v. 8), and Bildad, ch. viii. 5. He
would have him repent and return to God. Observe the steps of that return. 1. He must ook within,
and get his mind changed and the tree made good. He must prepare his heart; there the work of
conversion and reformation must begin. The heart that wandered from God must be reduced—that
was defiled with sin and put into disorder must be cleansed and put in order again—that was
wavering and unfixed must be settled and established; so the word here signifies. The heart isthen
prepared to seek God when it is determined and fully resolved to make a business of it and to go
through with it. 2. He must look up, and stretch out his hands towards God, that is, must stir up
himself to take hold on God, must pray to him with earnestness and importunity, striving in prayer,
and with expectation to receive mercy and grace from him. To give the hand to the Lord signifies
to yield ourselves to him and to covenant with him, 2 Chron. xxx. 8. This Job must do, and, for the
doing of it, must prepare his heart. Job had prayed, but Zophar would have him to pray in a better
manner, not as an appellant, but as a petitioner and humble suppliant. 3. He must amend what was
amiss in his own conversation, else his prayers would be ineffectual (v. 14): "If iniquity be in thy
hand (that is, if there be any sin which thou dost yet livein the practice of) put it far away, forsake
it with detestation and a holy indignation, stedfastly resolving not to return to it, nor ever to have
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any thing moreto do with it. Ezek. xviii. 31; Hos. xiv. 9; Isa. xxx. 22. If any of the gains of iniquity,
any goods gotten by fraud or oppression, be in thy hand, make restitution thereof" (as Zaccheus,
Luke xix. 8), "and shake thy hands from holding them," Isa. xxxiii. 15. The guilt of sin is not
removed if the gain of sin be not restored. 4. He must do his utmost to reform his family too: "Let
not wickedness dwell in thy tabernacles; let not thy house harbour or shelter any wicked persons,
any wicked practices, or any wealth gotten by wickedness." He suspected that Job's great household
had been ill-governed, and that, where there were many, there were many wicked, and the ruin of
his family was the punishment of the wickedness of it; and therefore, if he expected God should
return to him, he must reform what was amiss there, and, though wickedness might come into his
tabernacles, he must not suffer it to dwell there, Ps. ci. 3, &c.

I1. He assures him of comfort if hetook thiscounsdl, v. 15, &c. If hewould repent and reform,
he should, without doubt, be easy and happy, and all would be well. Perhaps Zophar might insinuate
that, unless God did speedily make such achange asthisin his condition, he and his friends would
be confirmed in their opinion of him as a hypocrite and a dissembler with God. A great truth,
however, isconveyed, That, thework of righteousnesswill be peace, and the effect of righteousness
guietness and assurance for ever, Isa. xxxii. 17. Those that sincerely turn to God may expect,

1. A holy confidence towards God: "Then shalt thou lift up thy face towards heaven without
spot; thou mayest come boldly to the throne of grace, and not with that terror and amazement
expressed,” ch. ix. 34. If our hearts condemn us not for hypocrisy and impenitency, then have we
confidence in our approaches to God and expectations from him, 1 John iii. 21. If we are looked
uponintheface of the anointed, our faces, that were dejected, may be lifted up—that were polluted,
being washed with the blood of Christ, may be lifted up without spot. We may draw near in full
assurance of faith when we are sprinkled from an evil conscience, Heb. x. 22. Some understand
this of the clearing up of his credit before men, Ps. xxxvii. 6. If we make our peace with God, we
may with cheerfulness look our friends in the face.

2. A holy composednessin themselves: Thou shalt be stedfast, and shalt not fear, not be afraid
of evil tidings, thy heart being fixed, Ps. cxii. 7. Job was now full of confusion (ch. x. 15), while
helooked upon God as hisenemy and quarrelled with him; but Zophar assures him that, if hewould
submit and humble himself, his mind would be composed, and he would be freed from those frightful
apprehensions he had of God, which put him into such an agitation. The less we are frightened the
more we are fixed, and consequently the more fit we are for our services and for our sufferings.

3. A comfortable reflection upon their past troubles (v. 16): "Thou shalt forget thy misery, as
the mother forgets her travailing pains, for joy that the child is born; thou shalt be perfectly freed
from the impressions it makes upon thee, and thou shalt remember it as waters that pass away, or
are poured out of a vessel, which leave no taste or tincture behind them, as other liquors do. The
wounds of thy present affliction shall be perfectly healed, not only without a remaining scar, but
without aremaining pain." Job had endeavoured to forget his complaint (ch. ix. 27), but found he
could not; his soul had still in remembrance the wormwood and the gall: but here Zophar puts him
in away to forget it; let him by faith and prayer bring his griefs and cares to God, an leave them
with him, and then he shall forget them. Where sin sits heavily affliction sits lightly. If we duly
remember our sins, we shall, in comparison with them, forget our misery, much moreif we obtain
the comfort of a sealed pardon and a settled peace. He whose iniquity is forgiven shall not say, |
am sick, but shall forget his sickness, Isa. xxxiii. 24.
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4. A comfortable prospect of their future peace. This Zophar here thinksto please Job with, in
answer to the many despairing expressions he had used, asif it were to no purpose for him to hope
ever to see good days again in thisworld: "Y ea, but thou mayest" (says Zophar) "and good nights
too." A blessed change he here puts him in hopes of .

(1.) That though now his light was eclipsed it should shine out again, and more brightly than
ever (v. 17),—that even his setting sun should out-shine his noon-day sun, and his evening be fair
and clear as the morning, in respect both of honour and pleasure—that his light should shine out
of obscurity (Isa. lviii. 10), and the thick and dark cloud, from behind which his sun should break
forth, would serve as afoil to its lustre—that it should shine even in old age, and those evil days
should be good daysto him. Note, Those that truly turn to God then begin to shineforth; their path
isas the shining light which increases, the period of their day will be the perfection of it, and their
evening to thisworld will be their morning to a better.

(2.) That, though now he was in a continual fear and terror, he should live in a holy rest and
security, and find himself continually safe and easy (v. 18): Thou shalt be secure, because thereis
hope. Note, Those who have agood hope, through grace, in God, and of heaven, are certainly safe,
and have reason to be secure, how difficult soever the times are through which they pass in this
world. He that walks uprightly may thuswalk surely, because, though there are trouble and danger,
yet thereis hopethat al will be well at last. Hope is an anchor of the soul, Heb. vi. 19. "Thou shalt
dig about thee," that is, "Thou shalt be as safe as an army in its entrenchments.” Those that submit
to God's government shall be taken under his protection, and then they are safe both day and night.
[1.] By day, when they employ themselves abroad: " Thou shalt dig in safety, thou and thy servants
for thee, and not be again set upon by the plunderers, who fell upon thy servants at plough,” ch. i.
14, 15. It is no part of the promised prosperity that he should live in idleness, but that he should
have a calling and follow it, and, when he was about the business of it, should be under the divine
protection. Thou shalt dig and be safe, not rob and be safe, revel and be safe. The way of duty is
the way of safety. [2.] By night, when they repose themselves at home: Thou shalt take thy rest
(and the dleep of the labouring man is sweet) in safety, notwithstanding the dangers of the darkness.
The pillar of cloud by day shall be apillar of fire by night: "Thou shalt lie down (v. 19), not forced
to wander where there is no place to lay thy head on, nor forced to watch and sit up in expectation
of assaults; but thou shalt go to bed at bedtime, and not only shall non hurt thee, but none shall
make thee afraid nor so much as give thee an alarm.” Note, It isagreat mercy to have quiet nights
and undisturbed sleeps; those say so that are within the hearing of the noise of war. And the way
to be quiet is to seek unto God and keep ourselves in his love. Nothing needs make those afraid
who return to God as their rest and take him for their habitation.

(3.) That, though now hewas dlighted, yet he should be courted: "Many shall make suit to thee,
and think it their interest to secure thy friendship.” Suit is made to those that are eminently wise or
reputed to be so, that are very rich or in power. Zophar knew Job so well that he foresaw that, how
low soever this present ebb was, if oncethetideturned, it would flow as high as ever; and hewould
be again the darling of his country. Those that rightly make suit to God will probably see the day
when others will make suit to them, as the foolish virgins to the wise, Give us of your oil.

[11. Zophar concludes with a brief account of the doom of wicked people (v. 20): But the eyes
of the wicked shall fail. It should seem, he suspected that Job would not take his counsel, and here
tells him what would then come of it, setting death aswell aslife before him. See what will become
of those who persist in their wickedness, and will not be reformed. 1. They shall not reach the good
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they flatter themselves with the hopes of in this world and in the other. Disappointments will be
their doom, their shame, their endless torment. Their eyes shall fail with expecting that which will
never come. When a wicked man dies his expectation perishes, Prov. xi. 7. Their hope shall be as
a puff of breath (margin), vanished and gone past recall. Or their hope will perish and expire as a
man does when he gives up the ghost; it will fail them when they have most need of it and when
they expected the accomplishment of it; it will die away, and leave them in utter confusion. 2. They
shall not avoid the evil which sometimes they frighten themselves with the apprehensions of. They
shall not escape the execution of the sentence passed upon them, can neither out-braveit nor outrun
it. Those that will not fly to God will find it in vain to think of flying from him.

JOB

CHAP. XII.

In this and the two following chapters we have Job's answer to Zophar's discourse, in which,
as before, he first reasons with his friends (see ch. xiii. 19) and then turns to his God, and directs
his expostulations to him, from thence to the end of his discourse. In this chapter he addresses
himself to hisfriends, and, |. He condemns what they had said of him, and the judgment they had
given of hischaracter, ver. 1-5. 11. He contradicts and confronts what they had said of the destruction
of wicked peoplein thisworld, showing that they often prosper, ver. 6-11. I11. He consents to what
they had said of the wisdom, power, and sovereignty of God, and the dominion of his providence
over the children of men and all their affairs; he confirmsthis, and enlarges upon it, ver. 12-25.

Job's Reply to Zophar. (b. c. 1520.)

1 And Job answered and said, 2 No doubt but ye are the people, and wisdom
shall diewith you. 3 But | have understanding as well asyou; | am not inferior to
you: yea, who knoweth not such things as these? 4 | am as one mocked of his
neighbour, who calleth upon God, and he answereth him: the just upright man is
laughed to scorn. 5 He that is ready to slip with his feet is as alamp despised in

the thought of him that is at ease.

The reproofs Job here givesto hisfriends, whether they were just or no, were very sharp, and
may serve for arebuke to al that are proud and scornful, and an exposure of their folly.

|. He upbraids them with their conceitedness of themselves, and the good opinion they seemed
to have of their own wisdom in comparison with him, than which nothing is more weak and
unbecoming, nor better deservesto beridiculed, asit is here. 1. He represents them as claiming the
monopoly of wisdom, v. 2. He speaksironically: "No doubt you are the people; you think yourselves
fit to dictate and give law to all mankind, and your own judgment to be the standard by which every
man's opinion must be measured and tried, asif nobody could discern between truth and fal sehood,
good and evil, but you only; and therefore every top-sail must lower to you, and, right or wrong,
we must all say as you say, and you three must be the people, the mgjority, to have the casting
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vote." Note, It isavery foolish and sinful thing for any to think themselves wiser than all mankind
besides, or to speak and act confidently and imperioudly, asif they thought so. Nay, he goesfurther:
"Y ou not only think there are none, but that there will be none, as wise as you, and therefore that
wisdom must diewith you, that all the world must be foolswhen you are gone, and in the dark when
your sun has set." Note, It isfolly for usto think that there will be any great irreparable loss of us
when we are gone, or that we can be ill spared, since God has the residue of the Spirit, and can
raise up others, more fit than we are, to do his work. When wise men and good men die it isa
comfort to think that wisdom and goodness shall not die with them. Some think Job here reflects
upon Zophar's comparing him (as he thought) and others to the wild ass's colt, ch. xi. 12. "Yes,"
says he, "we must be asses; you are the only men." 2. He does himself the justice to put in hisclaim
as a sharer in the gifts of wisdom (v. 3): "But | have understanding (a heart) as well as you; nay,
| fall not lower than you;" asit isin the margin. "I am as well able to judge of the methods and
meanings of the divine providence, and to construe the hard chapters of it, asyou are." He says not
this to magnify himself. It was no great applause of himself to say, | have understanding as well
as you; no, nor to say, "I understand this matter as well as you;" for what reason had either he or
they to be proud of understanding that which was obvious and level to the capacity of the meanest?
"Yea, who knows not such things as these? What things you have said that are true are plain truths,
and common themes, which there are many that can talk as excellently of as either you or 1." But
he says it to humble them, and check the value they had for themselves as doctors of the chair.
Note, (1.) It may justly keep us from being proud of our knowledge to consider how many there
are that know as much as we do, and perhaps much more and to better purpose. (2.) When we are
tempted to be harsh in our censures of those we differ from and dispute with we ought to consider
that they also have understanding as well as we, a capacity of judging, and aright of judging for
themselves; nay, perhaps they are not inferior to us, but superior, and it is possible that they may
be in the right and we in the wrong; and therefore we ought not to judge or despise them (Rom.
xiv. 3), nor pretend to be masters (Jam. iii. 1), while all we are brethren, Matt. xxiii. 8. Itisavery
reasonable allowance to be madeto all we converse with, all we contend with, that they arerational
creatures aswell aswe.

I1. He complains of the great contempt with which they had treated him. Those that are haughty
and think too well of themselves are commonly scornful and ready to trample upon all about them.
Job found it so, at least he thought he did (v. 4): | am as one mocked. | cannot say there was cause
for this charge; we will not think Job's friends designed him any abuse, nor aimed at any thing but
to convince him, and so, in the right method, to comfort him; yet he cries out, | am as one mocked.
Note, We are apt to call reproofs reproaches, and to think oursel ves mocked when we are but advised
and admonished; this peevishness is our folly, and a great wrong to ourselves and to our friends.
Y et we cannot but say there was colour for this charge; they came to comfort him, but they vexed
him, gave him counsels and encouragements, but with no great opinion that either the one or the
other would take effect; and therefore he thought they mocked him, and this added much to his
grief. Nothing ismore grievousto those that have fallen from the height of prosperity into the depth
of adversity than to be trodden on, and insulted over, when they are down; and on this head they
are too apt to be suspicious. Observe,

1. What aggravated this grievance to him. Two things.—(1.) That they were his neighbours,
hisfriends, his companions (so the word signifies), and the scoffs of such are often most spitefully
given, and always most indignantly received. Ps. lv. 12, 13, It was not an enemy that reproached
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me; then | would have slighted it, and so borneit; but it was thou, a man, my equal. (2.) That they
were professors of religion, such as called upon God, and said that he answered them: for some
understand that of the persons mocking. "They are such as have aregard to heaven, and an interest
in heaven, whose prayers | would therefore be glad of and thankful for, whose good opinion |
cannot but covet, and therefore whose censures are the more grievous.” Note, It is sad that any who
call upon God should mock their brethren (Jam. iii. 9, 10), and it cannot but lie heavily on a good
man to be thought ill of by those whom he thinks well of, yet thisis no new thing.

2. What supported him under it. (1.) That he had a God to go to, with whom he could lodge
his appeal; for some understand those words of the person mocked, that he calls upon God and he
answers him; and so it agrees with ch. xvi. 20. My friends scorn me, but my eye poureth out tears
to God. If our friends be deaf to our complaints, God is not; if they condemn us, God knows our
integrity; if they make the worst of us, he will make the best of us; if they give us cross answers,
he will give us kind ones. (2.) That his case was not singular, but very common: The just upright
man is laughed to scorn. By many he is laughed at even for his justice and his uprightness, his
honesty towards men and his piety towards God; these are derided as foolish things, which silly
people needlessly hamper themselveswith, asif religion were ajest and therefore to be made ajest
of. By most he is laughed at for any little infirmity or weakness, notwithstanding his justice and
uprightness, without any consideration had of that which is so much his honour. Note, It was of
old thelot of honest good people to be despised and derided; we are not therefore to think it strange
(1 Pet. iv. 12), no, nor to think it hard, if it be our lot; so persecuted they not only the prophets, but
even the saints of the patriarchal age (Matt. v. 12), and can we expect to fare better than they?

3. What he suspected to be thetrue cause of it, and that was, in short, this: they were themselves
rich and at ease, and therefore they despised him who had fallen into poverty. It is the way of the
world; we seeinstances of it daily. Those that prosper are praised, but of those that are going down
itissaid, "Down with them." He that is ready to slip with his feet and fall into trouble, though he
has formerly shone as alamp, is then looked upon as a lamp going out like the snuff of a candle,
which we throw to the ground and tread upon, and is accordingly despised in the thought of him
that is at ease, v. 5. Even the just upright man, that isin his generation as a burning and shining
light, if he enter into temptation (Ps. Ixxiii. 2) or come under acloud, islooked upon with contempt.
See here, (1.) What is the common fault of those that live in prosperity. Being full, and easy, and
merry themselves, they ook scornfully upon those that arein want, pain, and sorrow; they overlook
them, take no notice of them, and study to forget them. See Ps. cxxiii. 4. The chief butler drinks
wine in bowls, but makes nothing of the afflictions of Joseph. Wealth without grace often makes
men thus haughty, thus careless of their poor neighbours. (2.) What is the common fate of those
that fall into adversity. Poverty servesto eclipseal their lustre; though they are lamps, yet, if taken
out of golden candlesticks, and put, like Gideon's, into earthen pitchers, nobody values them as
formerly, but those that live at ease despise them.

6 The tabernacles of robbers prosper, and they that provoke God are secure; into
whose hand God bringeth abundantly. 7 But ask now the beasts, and they shall
teach thee; and the fowls of the air, and they shall tell thee: 8 Or speak to the earth,
and it shall teach thee: and the fishes of the sea shall declare unto thee. 9 Who

knoweth not in all these that the hand of the Lord hath wrought this? 10 In whose
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hand is the soul of every living thing, and the breath of all mankind. 11 Doth not

the ear try words? and the mouth taste his meat?

Job's friends all of them went upon this principle, that wicked people cannot prosper long in
this world, but some remarkable judgment or other will suddenly light on them: Zophar had
concluded with it, that the eyes of the wicked shall fail, ch. xi. 20. This principle Job here opposes,
and maintainsthat God, in disposing men's outward affairs, acts as a sovereign, reserving the exact
distribution of rewards and punishments for the future state.

|. He asserts it as an undoubted truth that wicked people may, and often do, prosper long in
thisworld, v. 6. Even great sinners may enjoy great prosperity. Observe, 1. How he describes the
sinners. They are robbers, and such as provoke God, the worst kind of sinners, blasphemers and
persecutors. Perhaps he refers to the Sabeans and Chaldeans, who had robbed him, and had always
lived by spoil and rapine, and yet they prospered; all theworld saw they did, and thereisno disputing
against sense; one observation built upon matter of fact is worth twenty notions framed by an
hypothesis. Or more generally, All proud oppressors are robbers and pirates. It is supposed that
what is injurious to men is provoking to God, the patron of right and the protector of mankind. It
isnot strange if those that violate the bonds of justice break through the obligations of all religion,
bid defiance even to God himself, and make nothing of provoking him. 2. How he describes their
prosperity. It isvery great; for, (1.) Even their tabernacles prosper, those that live with them and
those that come after them and descend from them. It seems as if a blessing were entailed upon
their families; and that is sometimes preserved to succeeding generations which was got by fraud.
(2.) They are secure, and not only feel no hurt, but fear none, are under no apprehensions of danger
either from threatening providences or an awakened conscience. But those that provoke God are
never the more safe for their being secure. (3.) Into their hand God brings abundantly. They have
mor e than heart could wish (Ps. Ixxiii. 7), not for necessity only, but for delight—not for themselves
only, but for others—not for the present only, but for hereafter; and thisfrom the hand of Providence
too. God brings plentifully to them. We cannot therefore judge of men's piety by their plenty, nor
of what they have in their heart by what they have in their hand.

I1. He appeals even to the inferior creatures for the proof of this—the beasts, and fowls, and
trees, and even the earth itself; consult these, and they shall tell thee, v. 7, 8. Many a good lesson
we may learn from them, but what are they here to teach us?

1. We may from them learn that the tabernacles of robbers prosper (so some); for, (1.) Even
among the brute creatures the greater devour the less and the stronger prey upon the weaker, and
men are as the fishes of the sea, Hab. i. 14. If sin had not entered, we may suppose there would
have been no such disorder among the creatures, but the wolf and the lamb would have lain down
together. (2.) These creatures are serviceable to wicked men, and so they declare their prosperity.
Ask the herds and the flocks to whom they belong, and they will tell you that such arobber, such
an oppressor, istheir owner: the fishes and fowlswill tell you that they are served up to the tables,
and feed the luxury, of proud sinners. The earth brings forth her fruitsto them (ch. ix. 24), and the
whole creation groans under the burden of their tyranny, Rom. viii. 20, 22. Note, All the creatures
which wicked men abuse, by making them the food and fuel of their lusts, will witness against
them another day, Jam. v. 3, 4.

2. We may from them learn the wisdom, power, and goodness of God, and that sovereign
dominion of his into which plain and self-evident truth all these difficult dispensations must be
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resolved. Zophar had made a vast mystery of it, ch. xi. 7. "So far from that,” says Job, "that what
we are concerned to know we may learn even from the inferior creatures; for who knows not from
all these? v. 9. Any one may easily gather from the book of the creatures that the hand of the Lord
haswrought this," that is, "that there is awise Providence which guides and governsall these things
by rules which we are neither acquainted with nor are competent judges of.” Note, From God's
sovereign dominion over the inferior creatures we should learn to acquiesce in al his disposals of
the affairs of the children of men, though contrary to our measures.

[11. He resolves all into the absolute propriety which God has in al the creatures (v. 10): In
whose hand is the soul of every living thing. All the creatures, and mankind particularly, derive
their being from him, owetheir being to him, depend upon him for the support of it, lieat hismercy,
are under his direction and dominion and entirely at his disposal, and at his summons must resign
their lives. All souls are his; and may he not do what he will with his own? The name Jehovah is
used here (v. 9), and it is the only time that we meet with it in all the discourses between Job and
hisfriends; for God was, in that age, more known by the name of Shaddai—the Almighty.

IV. Those words—(v. 11), Doth not the ear try words, as the mouth tastes meat? may be taken
either asthe conclusion to the foregoing discourse or the preface to what follows. The mind of man
has as good afaculty of discerning between truth and error, when duly stated, as the palate has of
discerning between what is sweet and what is bitter. Job therefore demands from hisfriendsaliberty
to judge for himself of what they had said, and desires them to use the same liberty in judging of
what he had said; nay, he seemsto appeal to any man's impartial judgment in this controversy; let
the ear try the words on both sides, and it would be found that he was in the right. Note, The ear
must try words before it receives them so as to subscribe to them. As by the taste we judge what
food is wholesome to the body and what not, so by the spirit of discerning we must judge what
doctrine is sound, and savoury, and wholesome, and what not, 1 Cor. x. 15; xi. 13.

12 With the ancient is wisdom; and in length of days understanding. 13 With
him is wisdom and strength, he hath counsel and understanding. 14 Behold, he
breaketh down, and it cannot be built again: he shutteth up a man, and there can be
no opening. 15 Behold, hewithholdeth the waters, and they dry up: aso he sendeth
them out, and they overturn the earth. 16 With him is strength and wisdom: the
deceived and the deceiver are his. 17 He leadeth counsellors away spoiled, and
maketh the judges fools. 18 He looseth the bond of kings, and girdeth their loins
with agirdle. 19 He leadeth princes away spoiled, and overthroweth the mighty.
20 He removeth away the speech of the trusty, and taketh away the understanding
of theaged. 21 He poureth contempt upon princes, and weakeneth the strength of
themighty. 22 Hediscovereth deep thingsout of darkness, and bringeth out to light
the shadow of death. 23 Heincreaseth the nations, and destroyeth them: he enlargeth
the nations, and straiteneth them again. 24 He taketh away the heart of the chief
of the people of the earth, and causeth them to wander in a wilderness where there
iIsnoway. 25 They gropein the dark without light, and he maketh them to stagger

like a drunken man.
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Thisis anoble discourse of Job's concerning the wisdom, power, and sovereignty of God, in
ordering and disposing of all the affairs of the children of men, according to the counsel of hisown
will, which none dares gainsay or can resist. Take both him and them out of the controversy in
which they were so warmly engaged, and they all spoke admirably well; but, in that, we sometimes
scarcely know what to make of them. It were well if wise and good men, that differ in their
apprehensions about minor things, would seeit to be for their honour and comfort, and the edification
of others, to dwell most upon those great thingsin which they are agreed. On this subject Job speaks
like himself. Here are no passionate complaints, no peevish reflections, but every thing masculine
and great.

|. He asserts the unsearchabl e wisdom and irresistible power of God. It is allowed that among
men there is wisdom and understanding, v. 12. But it is to be found only with some few, with the
ancient, and those who are blessed with length of days, who get it by long experience and constant
experience; and, when they have got the wisdom, they have lost their strength and are unable to
executetheresults of their wisdom. But now with God there are both wisdom and strength, wisdom
to design the best and strength to accomplish what is designed. He does not get counsel or
understanding, as we do, by observation, but he has it essentially and eternally in himself, v. 13.
What isthe wisdom of ancient men compared with the wisdom of the ancient of days! Itisbut little
that we know, and less that we can do; but God can do every thing, and no thought can be withheld
from him. Happy are those who have this God for their God, for they have infinite wisdom and
strength engaged for them. Foolish and fruitless are all the attempts of men against him (v. 14): He
breaketh down, and it cannot be built again. Note, Thereisno contending with the divine providence,
nor breaking the measures of it. As he had said before (ch. ix. 12), He takes away, and who can
hinder him? so he says again. What God says cannot be gainsaid, nor what he does undone. There
isno rebuilding what God will havetoliein ruins; witnessthe tower of Babel, which the undertakers
could not go on with, and the desolations of Sodom and Gomorrah, which could never be repaired.
Seelsa. xxv. 2; Ezek. xxvi. 14; Rev. xviii. 21. Thereis no releasing those whom God has condemned
to a perpetua imprisonment; if he shut up a man by sickness, reduce him to straits, and embarrass
him in hisaffairs, there can be no opening. He shuts up in the grave, and none can break open those
sealed doors—shuts up in hell, in chains of darkness, and none can pass that great gulf fixed.

I1. He gives an instance, for the proof of this doctrine in nature, v. 15. God has the command
of the waters, bindsthem asin a garment (Prov. xxx. 4), holds them in the hollow of hishand (Isa.
xl. 12); and he can punish the children of men either by the defect or by the excess of them. As
men break the laws of virtue by extremes on each hand, both defects and excesses, while virtueis
in the mean, so God corrects them by extremes, and denies them the mercy which isin the mean.
1. Great droughts are sometimes great judgments. He withholds the waters, and they dry up; if the
heaven be as brass, the earth isasiron; if the rain be denied, fountains dry up and their streams are
wanted, fieldsare parched and their fruitsare wanted, Amosiv. 7. 2. Great wet is sometimes agreat
judgment. He raises the waters, and overturns the earth, the productions of it, the buildings upon
it. A sweeping rain is said to leave no food, Prov. xxviii. 3. See how many ways God has of
contending with a sinful people and taking from them abused, forfeited, mercies; and how utterly
unable we are to contend with him. If we might invert the order, this verse would fitly refer to
Noah'sflood, that ever memorable instance of the divine power. God then, in wrath, sent the waters
out, and they overturned the earth; but in mercy he withheld them, shut the windows of heaven and
the fountains of the great deep, and then, in alittle time, they dried up.
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[11. He gives many instances of it in God's powerful management of the children of men,
crossing their purposes and serving his own by them and upon them, overruling all their counsels,
overpowering al their attempts, and overcoming all their oppositions. What changes does God
make with men! what turns does he give them! how easily, how surprisingly!

1. In genera (v. 16): With him are strength and reason (so some trandate it), strength and
consistency with himself: it is an elegant word in the original. With him are the very quintessence
and extract of wisdom. With him are power and all that is, so some read it. He is what he is of
himself, and by him and in him all things subsist. Having this strength and wisdom, he knows how
to make use, not only of those who are wise and good, who willingly and designedly serve him,
but even of those who are foolish and bad, who, one would think, could be made no way serviceable
to the designs of his providence: The deceived and the deceiver are his; the simplest men that are
deceived are not bel ow his notice; the subtlest men that deceive cannot with all their subtlety escape
his cognizance. Theworld isfull of deceit; the one half of mankind cheats the other, and God suffers
it to be so, and from both will at last bring glory to himself. The deceivers maketools of the deceived,
but the great God makes tools of them both, wherewith he works, and none can hinder him. He has
wisdom and might enough to manage all thefools and knavesin theworld, and knows how to serve
his own purposes by them, notwithstanding the weakness of the one and the wickedness of the
other. When Jacob by afraud got the blessing the design of God's grace was served; when Ahab
was drawn by afalse prophecy into an expedition that was his ruin the design of God's justice was
served; and in both the deceived and the deceiver were at his disposal. See Ezek. xiv. 9. God would
not suffer the sin of the deceiver, nor the misery of the deceived, if he knew not how to set bounds
to both and bring glory to himself out of both. Hallelujah, the Lord God omnipotent thus reigns;
and it iswell he does, for otherwise thereis so little wisdom and so little honesty in the world that
it would al have been in confusion and ruin long ago.

2. He next descends to the particular instances of the wisdom and power of God in the
revolutions of states and kingdoms; for thence he fetches his proofs, rather than from the like
operations of Providence concerning private persons and families, because the more high and public
the station isin which men are placed the more the changes that befal them are taken notice of, and
consequently the more illustriously does Providence shine forth in them. And it is easy to argue,
If God can thus turn and toss the great ones of the earth, like aball in alarge place (as the prophet
speaks, Isa. xxii. 18), much more the little ones; and with him to whom states and kingdoms must
submit it is surely the greatest madness for us to contend. Some think that Job here refers to the
extirpation of those powerful nations, the Rephaim, the Zuzim, the Emim, and the Horites (mentioned
Gen. xiv. 5, 6; Deut. ii. 10, 20), in which perhaps it was particularly noticed how strangely they
were infatuated and enfeebled: if so, it is designed to show that whenever the like is done in the
affairs of nationsit is God that does it, and we must therein observe his sovereign dominion, even
over those that think themselves most powerful, politic, and absolute. Compare this with that of
Eliphaz, ch. v. 12, &c. Let us gather up the particular changes here specified, which God makes
upon persons, either for the destruction of nations and the planting of others in their room or for
the turning out of a particular government and ministry and the elevation of another in its room,
which may be a blessing to the kingdom; witness the glorious Revolution in our own land twenty
years ago, in which we saw as happy an exposition as ever was given of this discourse of Job's.
(1.) Those that were wise are sometimes strangely infatuated, and in this the hand of God must be
acknowledged (v. 17): He leadeth counsellors away spoiled, as trophies of his victory over them,
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spoiled of al the honour and wealth they have got by their policy, nay, spoiled of the wisdom itself
for which they have been celebrated and the success they promised themselves in their projects.
His counsel stands, while all their devices are brought to nought and their designs baffled, and so
they are spoiled both of the satisfaction and of the reputation of their wisdom. He maketh the judges
fools. By awork on their minds he deprives them of their qualifications for business, and so they
becomereally fools; and by hisdisposal of their affairs he makestheissue and event of their projects
to be quite contrary to what they themselves intended, and so he makes them look like fools. The
counsel of Ahithophel, one in whom this scripture was remarkably fulfilled, became foolishness,
and he, according to his name, the brother of a fool. See Isa. xix. 13, The princes of Zoan have
become fools; they have seduced Egypt, even those that are the stay of the tribes thereof. Let not
the wise man therefore glory in hiswisdom, nor the ablest counsellors and judges be proud of their
station, but humbly depend upon God for the continuance of their abilities. Even the aged, who
seem to hold their wisdom by prescription, and think they have got it by their own industry and
therefore have an indefeasibleftitle to it, may yet be deprived of it, and often are, by the infirmities
of age, which make them twice children: He taketh away the under standing of the aged, v. 20. The
aged, who were most depended on for advice, fail those that depended on them. Weread of an old
and yet foolish king, Eccl. iv. 13. (2.) Those that were high and in authority are strangely brought
down, impoverished, and enslaved, and it is God that humbles them (v. 18): He looseth the bond
of kings, and taketh from them the power wherewith they ruled their subjects, perhaps enslaved
them and ruled them with rigour; he strips them of al the ensigns of their honour and authority,
and all the supports of their tyranny, unbuckles their belts, so that the sword drops from their side,
and then no marvel if the crown quickly drops from their head, on which immediately follows the
girding of their loins with a girdle, a badge of servitude, for servants went with their loins girt.
Thus he leads great princes away spoiled of al their power and wealth, and that in which they
pleased and prided themselves, v. 19. Note, Kings are not exempt from God's jurisdiction. To us
they are gods, but men to him, and subject to more than the common changes of human life. (3.)
Those that were strong are strangely weakened, and it is God that weakens them (v. 21) and
overthrows the mighty. v. 19. Strong bodies are weakened by age and sickness; powerful armies
moulder and come to nothing, and their strength will not secure them from a fatal overthrow. No
force can stand before Omnipotence, no, not that of Goliath. (4.) Those that were famed for
eloguence, and entrusted with public business, are strangely silenced, and have nothing to say (v.
20): He removeth away the speech of the trusty, so that they cannot speak as they intended and as
they used to do, with freedom and clearness, but blunder, and falter, and make nothing of it. Or
they cannot speak what they intended, but the contrary, as Balaam, who blessed those whom he
was called to curse. Let not the orator therefore be proud of his rhetoric, nor use it to any bad
purposes, lest God take it away, who made man's mouth. (5.) Those that were honoured and admired
strangely fall into disgrace (v. 21): He poureth contempt upon princes. He leaves them to themselves
to do mean things, or alters the opinions of men concerning them. If princes themselves dishonour
God and despise him, if they offer indignities to the people of God and trample upon them, they
shall be lightly esteemed, and God will pour contempt upon them. See Ps. cvii. 40. Commonly
none more abject in themselves, nor more abused by others when they are down, than those who
were haughty and insolent when they were in power. (6.) That which was secret, and lay hidden,
is strangely brought to light and laid open (v. 22): He discovers deep things out of darkness. Plots
closely laid are discovered and defeated; wickedness closely committed and artfully concealed is
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discovered, and the guilty are brought to condign punishment—secret treasons (Eccl. x. 20), secret
murders, secret whoredoms. The cabinet-councils of princes are before God's eye, 2 Kingsvi. 11.
(7.) Kingdoms have their ebbings and flowings, their waxings and wanings; and both are from God
(v. 23): He sometimes increases their numbers, and enlarges their bounds, so that they make a
figure among the nations and become formidable; but after a while, by some undiscerned cause
perhaps, they are destroyed and straitened, made few and poor, cut short and many of them cut off,
and so they are rendered despicable among their neighbours, and those that were the head become
the tail of the nations. See Ps. cvii. 38, 39. (8.) Those that were bold and courageous, and made
nothing of dangers, are strangely cowed and dispirited; and thisalso isthe Lord'sdoing (v. 24): He
taketh away the heart of the chief of the people, that were their |leaders and commanders, and were
most famed for their martial fire and great achievements; when any thing is to be done they are
heartless, and ready to flee at the shaking of aleaf. Ps. Ixvi. 5. (9.) Those that were driving on their
projects with full speed are strangely bewildered and at a loss; they know not where they are nor
what they do, are unsteady in their counsels and uncertain in their motions, off and on, this way
and that way, wandering like men in adesert (v. 24), groping like men in the dark, and staggering
likemenindrink, v. 25. Isa. lix. 10. Note, God can soon nonplus the deepest politicians and bring
the greatest witsto their wits end, to show that wherein they deal proudly he is above them.

Thusare the revolutions of kingdomswonderfully brought about by an overruling Providence.
Heaven and earth are shaken, but the Lord sits King for ever, and with him we look for a kingdom
that cannot be shaken.

JOB

CHAP. XII1I.

Job here comes to make application of what he had said in the foregoing chapter; and now we
have him not in so good atemper ashewasin then: for, I. Heisvery bold with hisfriends, comparing
himself with them, notwithstanding the mortifications he was under, ver. 1, 2. Condemning them
for their falsehood, their forwardness to judge, their partiality and deceitfulness under colour of
pleading God's cause (ver. 4-8), and threatening them with the judgments of God for their so doing
(ver. 9-12), desiring them to be silent (ver. 5, 13, 17), and turning from them to God, ver. 3. 1. He
is very bold with his God. 1. In some expressions his faith is very bold, yet that is not more bold
than welcome, ver. 15, 16, 18. But, 2. In other expressions his passion is rather too bold in
expostulations with God concerning the deplorable condition he was in (ver. 14, 19, &c.),
complaining of the confusion he wasin (ver. 20-22), and the loss he was at to find out the sin that
provoked God thusto afflict him, and in short of the rigour of God's proceedings against him, ver.
23-28.

Job'sReply to Zophar. (b. c. 1520.)

1 Lo, mine eye hath seen all this, mine ear hath heard and understood it. 2 What
ye know, the same do | know also: | am not inferior unto you. 3 Surely | would
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speak to the Almighty, and | desire to reason with God. 4 But ye are forgers of
lies, yeareall physiciansof novaue. 5O that yewould atogether hold your peace!
and it should be your wisdom. 6 Hear now my reasoning, and hearken to the
pleadings of my lips. 7 Will ye speak wickedly for God? and talk deceitfully for
him? 8 Will ye accept his person? will ye contend for God? 9 Isit good that he
should search you out? or as one man mocketh another, do ye so mock him? 10
He will surely reprove you, if ye do secretly accept persons. 11 Shall not his
excellency make you afraid? and his dread fall upon you? 12 Y our remembrances

are like unto ashes, your bodies to bodies of clay.

Job here warmly expresses his resentment of the unkindness of his friends.

|. He comes up with them as one that understood the matter in dispute as well asthey, and did
not need to be taught by them, v. 1, 2. They compelled him, asthe Corinthiansdid Paul, to commend
himself and his own knowledge, yet not in away of self-applause, but of self-justification. All he
had before said his eye had seen confirmed by many instances, and his ear had heard seconded by
many authorities, and he well understood it and what use to make of it. Happy are those who not
only see and hear, but understand, the greatness, glory, and sovereignty of God. This, he thought,
would justify what he had said before (ch. xii. 3), which he repeats here (v. 2): "What you know,
the same do | know also, so that | need not come to you to be taught; | am not inferior unto you in
wisdom." Note, Those who enter into disputation enter into temptation to magnify themselves and
vilify their brethren more than is fit, and therefore ought to watch and pray against the workings
of pride.

I1. He turns from them to God (v. 3): Surely | would speak to the Aimighty; asif he had said,
"I can promise myself no satisfaction in talking to you. O that | might have liberty to reason with
God! He would not be so hard upon me asyou are." The prince himself will perhaps give audience
to a poor petitioner with more mildness, patience, and condescension, than the servants will. Job
would rather argue with God himself than with his friends. See here, 1. What confidence those
have towards God whose hearts condemn them not of reigning hypocrisy: they can, with humble
boldness, appear before him and appeal to him. 2. What comfort those have in God whose neighbours
unjustly condemn them: if they may not speak to them with any hopes of afair hearing, yet they
may speak to the Almighty; they have easy access to him and shall find acceptance with him.

[11. He condemnsthem for their unjust and uncharitable treatment of him, v. 4. 1. They falsely
accused him, and that was unjust: You are forgers of lies. They framed a wrong hypothesis
concerning the divine Providence, and misrepresented it, asif it did never remarkably afflict any
but wicked men in this world, and thence they drew afalse judgment concerning Job, that he was
certainly ahypocrite. For thisgross mistake, both in doctrine and application, he thinks an indictment
of forgery lies against them. To speak liesis bad enough, though but at second hand, but to forge
them with contrivance and deliberation is much worse; yet against this wrong neither innocency
nor excellency will be afence. 2. They basely deceived him, and that was unkind. They undertook
his cure, and pretended to be his physicians, but they were al physicians of no value,
"idol-physicians, who can do me no more good than anidol can." They were worthless physicians,
who neither understood his case nor knew how to prescribe to him—mere empirics, who pretended
to great things, but in conference added nothing to him: he was never the wiser for all they said.
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Thusto broken hearts and wounded consciences all creatures, without Christ, are physicians of no
value, on which one may spend all and be never the better, but rather grow worse, Mark v. 26.

V. He begs they would be silent and give him a patient hearing, v. 5, 6. 1. He thinks it would
be a credit to them if they would say no more, having said too much already: "Hold your peace,
and it shall be your wisdom, for thereby you will conceal your ignorance and ill-nature, which now
appear in al you say." They pleaded that they could not forbear speaking (ch. iv. 2, xi. 2, 3); but
he tells them that they would better have consulted their own reputation if they had enjoined
themselves silence. Better say nothing than nothing to the purpose or that which tends to the
dishonour of God and the grief of our brethren. Even a fool, when he holds his peace, is accounted
wise, because nothing appears to the contrary, Prov. xvii. 28. And, as silence is an evidence of
wisdom, so it isameans of it, asit gives time to think and hear. 2. He thinks it would be a piece
of justice to him to hear what he had to say: Hear now my reasoning. Perhaps, though they did not
interrupt him in his discourse, yet they seemed careless, and did not much heed what he said. He
therefore begged that they would not only hear, but hearken. Note, We should be very willing and
glad to hear what those have to say for themselves whom, upon any account, we are tempted to
have hard thoughts of. Many aman, if he could but be fairly heard, would be fairly acquitted, even
in the consciences of those that run him down.

V. He endeavoursto convince them of thewrong they did to God's honour, whilethey pretended
to plead for him, v. 7, 8. They valued themselves upon it that they spoke for God, were advocates
for him, and had undertaken to justify him and his proceedings against Job; and, being (as they
thought) of counsel for the sovereign, they expected not only the ear of the court and the last word,
but judgment on their side. But Job tellsthem plainly, 1. That God and his cause did not need such
advocates: "Will you think to contend for God, as if his justice were clouded and wanted to be
cleared up, or asif he were at aloss what to say and wanted you to speak for him? Will you, who
are so weak and passionate, put in for the honour of pleading God's cause?' Good work ought not
to be put into bad hands. Will you accept his person? If those who have not right on their side carry
their cause, it is by the partiality of the judge in favour of their persons; but God's cause is so just
that it needs no such methods for the support of it. He is a God, and can plead for himself (Judg.
vi. 31); and, if you werefor ever silent, the heavenswould declare hisrighteousness. 2. That God's
cause suffered by such management. Under pretence of justifying God in afflicting Job they
magisterially condemned him asahypocrite and abad man. "This" (sayshe) "is speaking wickedly"
(for uncharitableness and censoriousness are wickedness, great wickedness; it is an offenceto God
to wrong our brethren); "it istalking deceitfully, for you condemn one whom yet perhaps your own
consciences, at the same time, cannot but acquit. Your principles are false and your arguings
fallacious, and will it excuse you to say, It is for God?" No, for a good intention will not justify,
much lesswill it sanctify, abad word or action. God'struth needs not our lie, nor God's cause either
our sinful policies or our sinful passions. The wrath of man works not the righteousness of God,
nor may we do evil that good may come, Rom. iii. 7, 8. Piousfrauds (asthey call them) areimpious
cheats; and devout persecutions are horrid profanations of the name of God, as theirs who hated
their brethren, and cast them out, saying, Let the Lord be glorified, Isa. Ixvi. 5; John xvi. 2.

V1. He endeavours to possess them with a fear of God's judgment, and so to bring them to a
better temper. Let them not think to impose upon God as they might upon a man like themselves,
nor expect to gain his countenancein their bad practices by pretending azeal for him and hishonour.
"As one man mocks another by flattering him, do you think so to mock him and deceive him?"
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Assuredly those who think to put acheat upon God will prove to have put a cheat upon themselves.
Be not deceived, God is not mocked. That they might not think thus to jest with God, and affront
him, Job would have them to consider both God and themsel ves, and then they would find themselves
unable to enter into judgment with him.

1. Let them consider what a God he isinto whose service they had thus thrust themselves, and
to whom they really did so much disservice, and enquire whether they could give him a good
account of what they did. Consider, (1.) The strictness of his scrutiny and enquiries concerning
them (v. 9) "Isit good that he should search you out? Can you bear to have the principles looked
into which you go upon in your censures, and to have the bottom of the matter found out?' Note,
It concerns us al seriously to consider whether it will be to our advantage or no that God searches
the heart. It is good to an upright man who means honestly that God should search him; therefore
he prays for it: Search me, O God! and know my heart. God's omniscience is a witness of his
sincerity. But it is bad to him who looks one way and rows another that God should search him
out, and lay him open to his confusion. (2.) The severity of his rebukes and displeasure against
them (v. 10): "If you do accept persons, though but secretly and in heart, he will surely reprove
you; he will be so far from being pleased with your censures of me, though under colour of
vindicating him, that he will resent them as a great provocation, as any prince or great man would
if abase action were done under the sanction of his name and under the colour of advancing his
interest.” Note, What we do amiss we shall certainly be reproved for, one way or other, one time
or other, though it be done ever so secretly. (3.) Theterror of his majesty, which if they would duly
stand in awe of they would not do that which would make them obnoxious to his wrath (v. 11):
"Shall not his excellency make you afraid? You that have great knowledge of God, and profess
religion and afear of him, how dare you talk at this rate and give yourselves so great a liberty of
speech? Ought you not to walk and talk in the fear of God? Neh. v. 9. Should not his dread fall
upon you, and give a check to your passions?' Methinks Job speaks this as one that did himself
know the terror of the Lord, and lived in aholy fear of him, whatever his friends suggested to the
contrary. Note, [1.] Thereisin God a dreadful excellency. He is the most excellent Being, has all
excellencies in himself and in each infinitely excels any creature. His excellencies in themselves
are amiable and lovely. He is the most beautiful Being; but considering man's distance from God
by nature, and his defection and degeneracy by sin, his excellencies are dreadful. His power,
holiness, justice, yea, and his goodness too, are dreadful excellencies. They shall fear the Lord and
his goodness. [2.] A holy awe of this dreadful excellency should fall upon us and make us afraid.
This would awaken impenitent sinners and bring them to repentance, and would influence all to
be careful to please him and afraid of offending him.

2. Let them consider themselves, and what an unequal match they were for this great God (v.
12): "Your remembrances (al that in you for which you hope to be remembered when you are
gone) arelike unto ashes, worthless and weak, and easily trampled on and blown away. Your bodies
arelike bodies of clay, mouldering and coming to nothing. Y our memories, you think, will survive
your bodies, but, alas! they are like ashes which will be shovelled up with your dust." Note, the
consideration of our own meanness and mortality should make us afraid of offending God, and
furnishes a good reason why we should not despise and trample upon our brethren. Bishop Patrick
gives another sense of thisverse: "Y our remonstrances on God's behalf are no better than dust, and
the arguments you accumulate but like so many heaps of dirt."
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13 Hold your peace, let me alone, that | may speak, and let come on me what
will. 14 Wherefore do | take my flesh in my teeth, and put my life in mine hand?
15 Though he slay me, yet will | trust in him: but | will maintain mine own ways
beforehim. 16 Healso shall be my salvation: for ahypocrite shall not come before
him. 17 Hear diligently my speech, and my declaration with your ears. 18 Behold
now, | have ordered my cause; | know that | shall be justified. 19 Who is he that
will plead with me?for now, if | hold my tongue, | shall give up theghost. 20 Only
do not two things unto me: then will | not hide myself from thee. 21 Withdraw
thine hand far from me: and let not thy dread make me afraid. 22 Then call thou,

and | will answer: or let me speak, and answer thou me.

Job here takes fresh hold, fast hold, of his integrity, as one that was resolved not to let it go,
nor suffer it to be wrested from him. His firmness in this matter is commendable and his warmth
excusable.

|. He entreats his friends and all the company to let him alone, and not interrupt him in what
hewas about to say (v. 13), but diligently to hearkentoit, v. 17. He would have his own protestation
to be decisive, for none but God and himself knew his heart. "Be silent therefore, and let me hear
no more of you, but hearken diligently to what | say, and let my own oath for confirmation be an
end of the strife.”

I1. Heresolvesto adhere to the testimony his own conscience gave of hisintegrity; and though
hisfriends called it obstinacy that should not shake his constancy: "1 will speak in my own defence,
and let come on me what will, v. 13. Let my friends put what construction they please upon it, and
think the worse of me for it; | hope God will not make my necessary defence to be my offence, as
you do. He will justify me (v. 18) and then nothing can come amiss to me." Note, Those that are
upright, and have the assurance of their uprightness, may cheerfully welcome every event. Come
what will, bene pragaratum pectus—they are ready for it. He resolves (v. 15) that he will maintain
his own ways. He would never part with the satisfaction he had in having walked uprightly with
God; for, though he could not justify every word he had spoken, yet, in the general, his ways were
good, and he would maintain his uprightness; and why should he not, since that was his great
support under his present exercises, asit was Hezekiah's, Now, Lord, remember how | have walked
before thee? Nay, he would not only not betray his own cause, or give it up, but he would openly
avow his sincerity; for (v. 19) "If hold my tongue, and do not speak for myself, my silence now
will for ever silence me, for | shall certainly give up the ghost,” v. 19. "If | cannot be cleared, yet
let me be eased, by what | say," as Elihu, ch. xxxii. 17, 20.

I11. He complains of the extremity of pain and misery he wasin (v. 14): Wherefore do | take
my flesh in my teeth? That is, 1. "Why do | suffer such agonies? | cannot but wonder that God
should lay so much upon me when he knows | am not awicked man." He was ready, not only to
rend his clothes, but even to tear his flesh, through the greatness of his affliction, and saw himself
at the brink of death, and hislifein hishand, yet hisfriends could not charge him with any enormous
crime, nor could he himself discover any; no marvel then that he was in such confusion. 2. "Why
do| stifle and smother the protestations of my innocency?' When aman with great difficulty keeps
in what he would say, he bites hislips. "Now," says he, "why may not | take liberty to speak, since
| do but vex myself, add to my torment, and endanger my life, by refraining?' Note, It would vex
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the most patient man, when he has lost every thing else, to be denied the comfort (if he deserves
it) of agood conscience and a good name.

V. He comforts himself in God, and still keeps hold of his confidence in him. Observe here,

1. What he depends upon God for—justification and salvation, the two great things we hope
for through Christ. (1.) Justification (v. 18): | have ordered my cause, and, upon the whole matter,
| know that | shall bejustified. This he knew because he knew that his Redeemer lived, ch. xix. 25.
Those whose hearts are upright with God, in walking not after the flesh but after the Spirit, may
be surethat through Christ there shall be no condemnation to them, but that, whoever laysany thing
to their charge, they shall be justified: they may know that they shall. (2.) Salvation (v. 16): He
also shall be my salvation. He meansit not of temporal salvation (he had little expectation of that);
but concerning his eternal salvation he was very confident that God would not only be his Saviour
to make him happy, but his salvation, in the vision and fruition of whom he should be happy. And
the reason why he depended on God for salvation was because a hypocrite shall not come before
him. He knew himself not to be a hypocrite, and that none but hypocrites are rejected of God, and
therefore concluded he should not be rejected. Sincerity isour evangelical perfection; nothing will
ruin us but the want of that.

2. With what constancy he depends upon him: Though he slay me, yet will | trust in him, v.
15. Thisisahigh expression of faith, and what we should all labour to come up to—to trust in God,
though he day us, that is, we must be well pleased with God as a friend even when he seems to
come forth against us as an enemy, ch. xxiii. 8-10. We must believe that al shall work for good to
us even when all seemsto make against us, Jer. xxiv. 5. We must proceed and persevere in the way
of our duty, though it cost us al that is dear to us in this world, even life itself, Heb. xi. 35. We
must depend upon the performance of the promise when all the waysleading to it are shut up, Rom.
iv. 18. We must rgjoice in God when we have nothing else to rejoice in, and cleave to him, yea,
though we cannot for the present find comfort in him. In a dying hour we must derive from him
living comforts; and thisisto trust in him though he slay us.

V. He wishes to argue the case even with God himself, if he might but have leave to settle the
preliminaries of the treaty, v. 20-22. He had desired (v. 3) to reason with God, and is still of the
same mind. He will not hide himself, that is, he will not decline the trial, nor dread the issue of it,
but under two provisos.—1. That hisbody might not be tortured with this exquisite pain: "Withdraw
thy hand far from me; for, while | am in this extremity, | am fit for nothing. I can make a shift to
talk with my friends, but I know not how to address myself to thee." When we are to converse with
God we have need to be composed, and as free as possible from every thing that may make us
uneasy. 2. That his mind might not be terrified with the tremendous majesty of God: "Let not thy
dread make me afraid; either let the manifestations of thy presence befamiliar or let me be enabled
to bear them without disorder and disturbance.” Maoses himself trembled before God, so did Isaiah
and Habakkuk. O God! thou art terrible even in thy holy places. "Lord," says Job, "let me not be
put into such a consternation of spirit, together with this bodily affliction; for then | must certainly
drop the cause, and shall make nothing of it." Seewhat afolly itisfor mento put off their repentance
and conversion to a sick-bed and a death-bed. How can even a good man, much less a bad man,
reason with God, so as to be justified before him, when he is upon the rack of pain and under the
terror of the arrests of death? At such atimeit is very bad to have the great work to do, but very
comfortable to haveit done, asit was to Job, who, if he might but have alittle breathing-time, was
ready either, (1.) To hear God speaking to him by his word, and return an answer: Call thou, and
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| will answer; or, (2.) To speak to him by prayer, and expect an answer: Let me speak, and answer
thou me, v. 22. Compare thiswith ch. ix. 34, 35, where he speaks to the same purport. In short, the
badness of his case was at present such a damp upon him as he could not get over; otherwise he
was well assured of the goodness of his cause, and doubted not but to have the comfort of it at last,
when the present cloud was over. With such holy boldness may the upright come to the throne of
grace, not doubting but to find mercy there.

23 How many are mine iniquities and sins? make me to know my transgression
and my sin. 24 Wherefore hidest thou thy face, and holdest me for thine enemy?
25 Wilt thou break aleaf driven to and fro? and wilt thou pursue the dry stubble?
26 For thou writest bitter things against me, and makest me to possess the iniquities
of my youth. 27 Thou puttest my feet also in the stocks, and lookest narrowly unto
all my paths; thou settest a print upon the heels of my feet. 28 And he, as arotten

thing, consumeth, as a garment that is moth eaten.

Here, I. Job enquires after his sins, and begs to have them discovered to him. He looks up to
God, and asks him what was the number of them (How many are my iniquities?) and what were
the particulars of them: Make me to know my transgressions, v. 23. Hisfriends were ready enough
to tell him how numerous and how heinous they were, ch. xxii. 5. "But, Lord," says he, "let me
know them from thee; for thy judgment is according to truth, theirs is not." This may be taken
either, 1. As a passionate complaint of hard usage, that he was punished for his faults and yet was
not told what his faults were. Or, 2. As a prudent appeal to God from the censures of his friends.
He desired that all his sins might be brought to light, as knowing they would then appear not so
many, nor so mighty, as his friends suspected him to be guilty of. Or, 3. Asa pious request, to the
same purport with that which Elihu directed him to, ch. xxxiv. 32. That which | see not, teach thou
me. Note, A true penitent iswilling to know the worst of himself; and we should all desire to know
what our transgressions are, that we may be particular in the confession of them and on our guard
against them for the future.

I1. He bitterly complains of God's withdrawings from him (v. 24): Wherefore hidest thou thy
face? This must be meant of something more than his outward afflictions; for the loss of estate,
children, health, might well consist with God's love; when that was all, he blessed the name of the
Lord; but his soul was also sorely vexed, and that is it which he here laments. 1. That the favours
of the Almighty were suspended. God hid his face as one strange to him, displeased with him, shy
and regardless of him. 2. That the terrors of the Almighty were inflicted and impressed upon him.
God held him for his enemy, shot his arrows at him (ch. vi. 4), and set him as a mark, ch. vii. 20.
Note, The Holy Ghost sometimes denies hisfavoursand discovershisterrorsto the best and dearest
of hissaintsand servantsin thisworld. This case occurs, not only in the production, but sometimes
in the progress of the divine life. Evidences for heaven are eclipsed, sensible communications
interrupted, dread of divine wrath impressed, and the returns of comfort, for the present, despaired
of, Ps. Ixxvii. 7-9; Ixxxviii. 7, 15, 16. These are grievous burdens to a gracious soul, that values
God's loving-kindness as better than life, Prov. xviii. 14. A wounded spirit who can bear? Job, by
asking here, Why hidest thou thy face? teaches us that, when at any time we are under the sense of
God'swithdrawings, we are concerned to enquire into the reason of them—what isthe sinfor which
he corrects us and what the good he designs us. Job's sufferings were typical of the sufferings of
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Christ, from whom not only men hid their faces (Isa. liii. 3), but God hid his, witness the darkness
which surrounded him on the cross when he cried out, My God, my God, why hast thou forsaken
me? If this were done to these green trees, what shall be done to the dry? They will for ever be
forsaken.

[11. He humbly pleads with God his own utter inability to stand before him (v. 25): "Wilt thou
break a leaf, pursue the dry stubble? Lord, isit for thy honour to trample upon one that is down
already, or to crush one that neither has nor pretends to any power to resist thee?' Note, We ought
to have such an apprehension of the goodness and compassion of God as to believe that he will not
break the bruised reed, Matt. xii. 20.

V. He sadly complains of God's severe dealings with him. He owns it was for his sins that
God thus contended with him, but thinks it hard,

1. That his former sins, long since committed, should now be remembered against him, and
he should he reckoned with for the old scores (v. 26): Thou writest bitter things against me.
Afflictions are bitter things. Writing them denotes deliberation and determination, written as a
warrant for execution; it denotes also the continuance of his affliction, for that which is written
remains, and, "Herein thou makest meto possessthe iniquities of my youth,” that is, "thou punishest
me for them, and thereby puttest mein mind of them, and obligest me to renew my repentance for
them." Note, (1.) God sometimes writes very bitter things against the best and dearest of his saints
and servants, both in outward afflictions and inward disquiet; trouble in body and trouble in mind,
that he may humble them, and prove them, and do them good in their latter end. (2.) That the sins
of youth are often the smart of age both in respect of sorrow within (Jer. xxxi. 18, 19) and suffering
without, ch. xx. 11. Time does not wear out the guilt of sin. (3.) That when God writes bitter things
against us his design therein is to make us possess our iniquities, to bring forgotten sins to mind,
and so to bring us to remorse for them as to break us off from them. Thisis all the fruit, to take
away our sin.

2. That his present mistakes and miscarriages should be so strictly taken notice of, and so
severely animadverted upon (v. 27): "Thou puttest my feet also in the stocks, not only to afflict me
and expose me to shame, not only to keep me from escaping the strokes of thy wrath, but that thou
mayest critically remark all my motions and look narrowly to all my paths, to correct me for every
false step, nay, for but alook awry or aword misapplied; nay, thou settest a print upon the heels
of my feet, scorest down every thing | do amiss, to reckon for it; or no sooner have | trodden wrong,
though ever so little, than immediately | smart for it; the punishment treads upon the very heels of
the sin. Guilt, both of the oldest and of the freshest date, is put together to make up the cause of
my calamity.” Now, (1.) It was not true that God did thus seek advantages against him. He is not
thus extreme to mark what we do amiss; if he were, there were no abiding for us, Ps. cxxx. 3. But
heis so far from thisthat he deals not with us according to the desert, no, not of our manifest sins,
which are not found by secret search, Jer. ii.34. Thistherefore was the language of Job's melancholy;
his sober thoughts never represented God thus as a hard Master. (2.) But we should keep such a
strict and jealous eye as this upon ourselves and our own steps, both for the discovery of sin past
and the prevention of it for the future. It isgood for us all to ponder the path of our feet.

V. Hefinds himself wasting away apace under the heavy hand of God, v. 28. He (that is, man)
as a rotten thing, the principle of whose putrefaction isin itself, consumes, even like a moth-eaten
garment, which becomes continually worse and worse. Or, He (that is, God) like rottenness, and
like a moth, consumes me. Compare thiswith Hos. v. 12, | will be unto Ephraim as a moth, and to
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the house of Judah as rottenness; and see Ps. xxxix. 11. Note, Man, at the best, wears fast; but,
under God's rebukes especially, he is soon gone. While there is so little soundness in the soul, no
marvel thereis so little soundness in the flesh, Ps. xxxviii. 3.

JOB

CHAP. XIV.

Job had turned from speaking to his friends, finding it to no purpose to reason with them, and
here he goes on to speak to God and himself. He had reminded his friends of their frailty and
mortality (ch. xiii. 12); here he reminds himself of his own, and pleads it with God for some
mitigation of his miseries. We have here an account, |. Of man'slife, that it is, 1. Short, ver. 1. 2.
Sorrowful, ver. 1. 3. Sinful, ver. 4. 4. Stinted, ver. 5, 14. 11. Of man'sdeath, that it putsafinal period
to our present life, to which we shall not again return (ver. 7-12), that it hides usfrom the calamities
of life (ver. 13), destroys the hopes of life (ver. 18, 19), sends us away from the business of life
(ver. 20), and keeps us in the dark concerning our relationsin this life, how much soever we have
formerly been in care about them ver. 21, 22. 1. The use Job makes of all this. 1. He pleadsit with
God, who, he thought, wastoo strict and severe with him (ver. 16, 17), begging that, in consideration
of his frailty, he would not contend with him (ver. 3), but grant him some respite, ver. 6. 2. He
engages himself to prepare for death (ver. 14), and encourages himself to hope that it would be
comfortableto him, ver. 15. This chapter is proper for funeral solemnities; and serious meditations
on it will help us both to get good by the death of others and to get ready for our own.

Brevity and Frailty of Human Life. (b. c. 1520.)

1 Man that is born of awoman is of few days, and full of trouble. 2 He cometh
forth like aflower, and is cut down: he fleeth also as a shadow, and continueth not.
3 And dost thou open thine eyes upon such an one, and bringest me into judgment
with thee? 4 Who can bring a clean thing out of an unclean? not one. 5 Seeing
his days are determined, the number of his months are with thee, thou hast appointed
his bounds that he cannot pass;, 6 Turn from him, that he may rest, till he shall
accomplish, as a hireling, his day.
We are here led to think,
|. Of the original of human life. God isindeed its great original, for he breathed into man the
breath of life and in him we live; but we date it from our birth, and thence we must date both its
frailty and its pollution. 1. Itsfrailty: Man, that is born of a woman, is therefore of few days, v. 1.
This may refer to the first woman, who was called Eve, because she was the mother of al living.
Of her, who being deceived by the tempter was first in the transgression, we are al born, and
consequently derive from her that sin and corruption which both shorten our days and sadden them.
Or it may refer to every man's immediate mother. The woman is the weaker vessel, and we know
that partus sequitur ventrem—the child takes after the mother. Let not the strong man therefore
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glory in his strength, or in the strength of hisfather, but remember that he is born of awoman, and
that, when God pleases, the mighty men become as women, Jer. li. 30. 2. Its pollution (v. 4): Who
can bring a clean thing out of an unclean? If man be born of awoman that is a sinner, how can it
be otherwise than that he should be a sinner? See ch. xxv. 4. How can he be clean that is born of
a woman? Clean children cannot come from unclean parents any more than pure streams from an
impure spring or grapes from thorns. Our habitual corruption is derived with our nature from our
parents, and istherefore bred in the bone. Our blood is not only attainted by alegal conviction, but
tainted with an hereditary disease. Our Lord Jesus, being made sin for us, is said to be made of a
woman, Gal. iv. 4.

[1. Of the nature of human life: itisaflower, it isashadow, v. 2. The flower isfading, and all
its beauty soon withers and is gone. The shadow is fleeting, and its very being will soon be lost
and drowned in the shadows of the night. Of neither do we make any account; in neither do we put
any confidence.

[11. Of the shortness and uncertainty of human life: Man is of few days. Life is here computed,
not by months or years, but by days, for we cannot be sure of any day but that it may be our last.
These days are few, fewer than we think of, few at the most, in comparison with the days of the
first patriarchs, much more in comparison with the days of eternity, but much fewer to most, who
come short of what we call the age of man. Man sometimes no sooner comes forth than he is cut
down—comes forth out of the womb than he dies in the cradle—comes forth into the world and
entersinto the business of it than he is hurried away as soon as he has laid his hand to the plough.
If not cut down immediately, yet he flees as a shadow, and never continues in one stay, in one
shape, but the fashion of it passes away; so doesthisworld, and our lifeinit, 1 Cor. vii. 31.

IV. Of the calamitous state of human life. Man, as heis short-lived, so heis sad-lived. Though
he had but afew days to spend here, yet, if he might rejoice in those few, it were well (a short life
and amerry oneis the boast of some); but it is not so. During these few days he is full of trouble,
not only troubled, but full of trouble, either toiling or fretting, grieving or fearing. No day passes
without some vexation, some hurry, some disorder or other. Those that are fond of the world shall
have enough of it. He is satur tremore—full of commotion. The fewness of his days creates him a
continual trouble and uneasinessin expectation of the period of them, and he always hangsin doubt
of hislife. Yet, since man's days are so full of trouble, it is well that they are few, that the soul's
imprisonment in the body, and banishment from the Lord, are not perpetual, are not long. When
we come to heaven our days will be many, and perfectly free from trouble, and in the mean time
faith, hope, and love, balance the present grievances.

V. Of the sinfulness of human life, arising from the sinfulness of the human nature. So some
understand that question (v. 4), Who can bring a clean thing out of an unclean?—aclean performance
from an unclean principle? Note, Actual transgressionsare the natural product of habitual corruption,
which istherefore called original sin, because it isthe original of al our sins. This holy Job here
laments, as all that are sanctified do, running up the streams to the fountain (Ps. li. 5); and some
think he intends it as a plea with God for compassion: "Lord, be not extreme to mark my sins of
human frailty and infirmity, for thou knowest my weakness. O remember that | am flesh!" The
Chaldee paraphrase has an observable reading of this verse: Who can make a man clean that is
polluted with sin? Cannot one? that is, God. Or who but God, who is one, and will spare him?
God, by his almighty grace, can change the skin of the Ethiopian, the skin of Job, though clothed
with worms.
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V1. Of the settled period of human life, v. 5.

1. Three things we are here assured of:— (1.) That our life will come to an end; our days upon
earth are not numberless, are not endless, no, they are numbered, and will soon be finished, Dan.
V. 26. (2.) That it isdetermined, in the counsel and decree of God, how long we shall live and when
we shall die. The number of our monthsiswith God, at the disposal of his power, which cannot be
controlled, and under the view of hisomniscience, which cannot be deceived. It iscertain that God's
providence has the ordering of the period of our lives; our times are in his hand. The powers of
nature depend upon him, and act under him. In him we live and move. Diseases are his servants;
he kills and makes alive. Nothing comes to pass by chance, no, not the execution done by a bow
drawn at aventure. It istherefore certain that God's prescience has determined it before; for known
unto God are all hisworks. Whatever he does he determined, yet with aregard partly to the settled
course of nature (the end and the means are determined together) and to the settled rules of moral
government, punishing evil and rewarding good in thislife. We are no more governed by the Stoic's
blind fate than by the Epicurean'sblind fortune. (3.) That the bounds God has fixed we cannot pass;
for his counsels are unalterable, his foresight being infallible.

2. These considerations Job here urges as reasons, (1.) Why God should not be so strict in
taking cognizance of him and of his dlips and failings (v. 3): "Since | have such a corrupt nature
within, and am liable to so much trouble, which is a constant temptation from without, dost thou
open thy eyes and fasten them upon such a one, extremely to mark what | do amiss? ch. xiii. 27.
And dost thou bring me, such aworthlessworm as | am, into judgment with thee who art so quick
sighted to discover theleast failing, so holy to hateit, so just to condemn it, and so mighty to punish
it?" The consideration of our own inability to contend with God, of our own sinfulness and weakness,
should engage us to pray, Lord, enter not into judgment with thy servant. (2.) Why he should not
be so severe in his dealings with him: "Lord, | have but a little time to live. | must certainly and
shortly go hence, and the few days | have to spend here are, at the best, full of trouble. O let me
have alittle respite! v. 6. Turn from afflicting a poor creature thus, and let him rest awhile; allow
him some breathing time, until he shall accomplish asa hireling hisday. It is appointed to me once
to die; let that one day suffice me, and let me not thus be continually dying, dying athousand deaths.
Let it suffice that my life, at best, is asthe day of a hireling, aday of toil and labour. | am content
to accomplish that, and will make the best of the common hardships of human life, the burden and
heat of the day; but let me not feel those uncommon tortures, let not my life be as the day of a
mal efactor, all execution-day." Thus may wefind somerelief under great troubles by recommending
ourselves to the compassion of that God who knows our frame and will consider it, and our being
out of frame too.

Death Anticipated. (b. c. 1520.)

7 For there is hope of atree, if it be cut down, that it will sprout again, and that
the tender branch thereof will not cease. 8 Though the root thereof wax old in the
earth, and the stock thereof die in the ground; 9 Yet through the scent of water it
will bud, and bring forth boughslike aplant. 10 But man dieth, and wasteth away:
yea, man giveth up the ghost, and whereishe? 11 Asthe watersfail from the sea,
and the flood decayeth and drieth up: 12 So man lieth down, and riseth not: till the
heavens be no more, they shall not awake, nor be raised out of their sleep. 13 O
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that thou wouldest hide me in the grave, that thou wouldest keep me secret, until
thy wrath be past, that thou wouldest appoint me a set time, and remember me! 14
If aman die, shall he live again? all the days of my appointed time will | wait, till
my change come. 15 Thou shalt call, and | will answer thee: thou wilt have adesire

to the work of thine hands.

We have seen what Job hasto say concerning life; let us now see what he hasto say concerning
death, which his thoughts were very much conversant with, now that he was sick and sore. It isnot
unseasonable, when we arein health, to think of dying; but it isaninexcusableincogitancy if, when
we are already taken into the custody of death's messengers, welook upon it asathing at adistance.
Job had already shown that death will come, and that its hour is already fixed. Now here he shows,

|. That death isaremoval for ever out of thisworld. This he had spoken of before (ch. vii. 9,
10), and now he mentions it again; for, though it be a truth that needs not be proved, yet it needs
to be much considered, that it may be duly improved.

1. A man cut down by death will not revive again, as atree cut down will. What hope there is
of atree he shows very elegantly, v. 7-9. If the body of the tree be cut down, and only the stem or
stump left in the ground, though it seem dead and dry, yet it will shoot out young boughs again, as
if it were but newly planted. The moisture of the earth and therain of heaven are, asit were, scented
and perceived by the stump of atree, and they have an influence upon it to revive it; but the dead
body of a man would not perceive them, nor be in the least affected by them. In Nebuchadnezzar's
dream, when hisbeing deprived of the use of hisreason was signified by the cutting down of atree,
hisreturn to it again was signified by the leaving of the stump in the earth with a band of iron and
brass to be wet with the dew of heaven, Dan. iv. 15. But man has no such prospect of areturn to
life. The vegetable life isacheap and easy thing: the scent of water will recover it. The animal life,
in some insects and fowls, is so: the heat of the sun retrieves it. But the rational soul, when once
retired, istoo great, too noble, athing to be recalled by any of the powers of nature; it is out of the
reach of sun or rain, and cannot be restored but by the immediate operations of Omnipotenceitself;
for (v. 10) man dieth and wasteth, away, yea, man giveth up the ghost, and whereishe? Two words
are here used for man:—Geber, a mighty man, though mighty, dies; Adam, a man of the earth,
because earthy, gives up the ghost. Note, Man is a dying creature. He is here described by what
occurs, (1.) Before death: he wastes away; he is continually wasting, dying daily, spending upon
the quick stock of life. Sickness and old age are wasting thingsto the flesh, the strength, the beauty.
(2.) In death: he gives up the ghost; the soul leaves the body, and returns to God who gave it, the
Father of spirits. (3.) After death: Where is he? He is not where he was; his place knows him no
more; but ishe nowhere? So someread it. Y es, heissomewhere; and it isavery awful consideration
to think where those are that have given up the ghost, and where we shall be when we give it up.
It has gone to the world of spirits, gone into eternity, gone to return no more to this world.

2. A man laid down in the grave will not rise up again, v. 11, 12. Every night we lie down to
sleep, and in the morning we awake and rise again; but at death we must lie down in the grave, not
to awake or rise again to such aworld, such a state, aswe are now in, never to awake or arise until
the heavens, the faithful measures of time, shall be no more, and consequently time itself shall
come to an end and be swallowed up in eternity; so that the life of man may fitly be compared to
the waters of aland-flood, which spread far and make agreat show, but they are shallow, and when
they are cut off from the seaor river, the swelling and overflowing of which was the cause of them,
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they soon decay and dry up, and their place knows them no more. The waters of life are soon
exhaled and disappear. The body, like some of those waters, sinks and soaks into the earth, and is
buried there; the soul, like others of them, is drawn upwards, to mingle with the waters above the
firmament. The learned Sir Richard Blackmore makes this also to be adissimilitude. If the waters
decay and be dried up in the summer, yet they will return again in the winter; but it is not so with
the life of man. Take part of his paraphrase in his own words.—

A flowing river, or astanding lake,

May their dry banks and naked shores forsake;
Their waters may exhale and upward move,
Their channel leave to roll in clouds above;
But the returning water will restore

What in the summer they had lost before:

But if, O man! thy vital streams desert

Their purple channels and defraud the heart,
With fresh recruits they ne'er will be supplied,
Nor feel their leaping life's returning tide.

[1. That yet therewill be areturn of man to life again in another world, at the end of time, when
the heavens are no more. Then they shall awake and be raised out of their sleep. The resurrection
of the dead was doubtless an article of Job's creed, as appears, ch. xix. 26, and to that, it should
seem, he has an eye here, where, in the belief of that, we have three things.—

1. A humble petition for ahiding-placeinthegrave, v. 13. It was not only apassionate weariness
of this life that he wished to die, but in a pious assurance of a better life, to which at length he
should arise. O that thou wouldst hide me in the grave! The grave is not only aresting-place, but
a hiding-place, to the people of God. God has the key of the grave, to let in now and to let out at
the resurrection. He hides men in the grave, aswe hide our treasure in aplace of secresy and safety;
and he who hides will find, and nothing shall be lost. "O that thou wouldst hide me, not only from
the storms and troubles of thislife, but for the blissand glory of abetter life! Let melieinthegrave,
reserved for immortality, in secret from all the world, but not from thee, not from those eyes which
saw my substance when first curiously wrought in the lowest parts of the earth,” Ps. cxxxix. 15,
16. Therelet melie, (1.) Until thy wrath be past. Aslong asthe bodies of the saintsliein the grave,
so long there are some remains of that wrath which they were by nature children of, so long they
are under some of the effects of sin; but, when the body israised, it iswholly past—death, the last
enemy, will then be totally destroyed. (2.) Until the set time comes for my being remembered, as
Noah was remembered in the ark (Gen. viii. 1), where God not only hid him from the destruction
of the old world, but reserved him for the reparation of a new world. The bodies of the saints shall
not be forgotten in the grave. There is atime appointed, a time set, for their being enquired after.
We cannot be sure that we shall 1ook through the darkness of our present troubles and see good
days after them in thisworld; but, if we can but get well to the grave, we may with an eye of faith
look through the darkness of that, as Job here, and see better days on the other side of it, in a better
world.

2. A holy resolution patiently to attend the will of God both in his death and his resurrection
(v. 14): If a man die, shall he live again? All the days of my appointed time will | wait until my
change come. Job's friends proving miserable comforters, he set himself to be the more his own
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comforter. His case was how bad, but he pleases himself with the expectation of a change. | think
it cannot be meant of hisreturn to a prosperous condition in thisworld. His friendsindeed flattered
him with the hopes of that, but he himself all along despaired of it. Comforts founded upon
uncertainties at best must needs be uncertain comforts; and therefore, no doubt, it is something
more sure than that which he here bears up himself with the expectation of. The change he waits
for must therefore be understood either, (1.) Of the change of the resurrection, when the vile body
shall be changed (Phil. iii. 21), and a great and glorious change it will be; and then that question,
If a man die, shall he live again? must be taken by way of admiration. "Strange! Shall these dry
boneslive! If so, all thetime appointed for the continuance of the separation between soul and body
my separate soul shall wait until that change comes, when it shall be united again to the body, and
my flesh also shall rest in hope.” Ps. xvi. 9. Or, (2.) Of the change at death. "If a man die, shall he
live again? No, not such alife as he now lives; and therefore | will patiently wait until that change
comes which will put a period to my calamities, and not impatiently wish for the anticipation of it,
as | have done." Observe here, [1.] That it is a serious thing to die; it is awork by itself. It isa
change; there is avisible change in the body, its appearance altered, its actions brought to an end,
but agreater change with the soul, which quitsthe body, and removesto the world of spirits, finishes
its state of probation and enters upon that of retribution. This change will come, and it will be a
final change, not like the transmutations of the elements, which return to their former state. No, we
must die, not thus to live again. It is but once to die, and that had need be well done that is to be
done but once. An error hereisfatal, conclusive, and not again to be rectified. [2.] That therefore
it isthe duty of every one of usto wait for that change, and to continue waiting all the days of our
appointed time. Thetime of lifeisan appointed time; that time isto be reckoned by days; and those
days are to be spent in waiting for our change. That is, First, We must expect that it will come, and
think much of it. Secondly, We must desire that it would come, as those that long to be with Christ.
Thirdly, We must be willing to tarry until it does come, as those that believe God's time to be the
best. Fourthly, We must give diligenceto get ready against it comes, that it may be ablessed change
to us.

3. A joyful expectation of bliss and satisfaction in this (v. 15): Then thou shalt call, and | will
answer thee. Now, he was under such a cloud that he could not, he durst not, answer (ch. ix. 15,
35; xiii. 22); but he comforted himself with this, that there would come a time when God would
call and he should answer. Then, that is, (1.) At the resurrection, "Thou shalt call me out of the
grave, by the voice of the archangel, and | will answer and come at the call." The body isthe work
of God's hands, and he will have a desire to that, having prepared a glory for it. Or, (2.) At death:
"Thou shalt call my body to the grave, and my soul to thyself, and | will answer, Ready, Lord,
ready—Coming, coming; here | am." Gracious souls can cheerfully answer death's summons, and
appear to hiswrit. Their spirits are not forcibly required from them (as Luke xii. 20), but willingly
resigned by them, and the earthly tabernacle not violently pulled down, but voluntarily laid down,
with this assurance, "Thou wilt have a desire to the work of thy hands. Thou hast mercy in store
for me, not only as made by thy providence, but new-made by thy grace;" otherwise he that made
themwill not save them. Note, Grace in the soul is the work of God's own hands, and therefore he
will not forsakeit in thisworld (Ps. cxxxviii. 8), but will have adesiretoit, to perfect it in the other,
and to crown it with endless glory.

Complainings of Jab. (b. c. 1520.)
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16 For now thou numberest my steps: dost thou not watch over my sin? 17 My
transgression issealed up in abag, and thou sewest up mineiniquity. 18 And surely
the mountain falling cometh to nought, and the rock is removed out of his place.
19 The waters wear the stones. thou washest away the things which grow out of the
dust of the earth; and thou destroyest the hope of man. 20 Thou prevailest for ever
against him, and he passeth: thou changest his countenance, and sendest him away.

21 His sons come to honour, and he knoweth it not; and they are brought low, but
he perceiveth it not of them. 22 But his flesh upon him shall have pain, and his

soul within him shall mourn.

Job here returnsto his complaints; and, though he is not without hope of future bliss, he finds
it very hard to get over his present grievances.

I. He complains of the particular hardships he apprehended himself under from the strictness
of God'sjustice, v. 16, 17. Therefore he longed to go hence to that world where God's wrath will
be past, because now he was under the continual tokens of it, asachild, under the severe discipline
of therod, longsto be of age. "When shall my change come? For now thou seemest to me to number
my steps, and watch over my sin, and seal it up in a bag, as bills of indictment are kept safely, to
be produced against the prisoner.” See Deut. xxxii. 34. "Thou takest al advantages against me; old
scores are called over, every infirmity is animadverted upon, and no sooner is a false step taken
than | am beaten for it." Now, 1. Job does right to the divine justice in owning that he smarted for
his sins and transgressions, that he had done enough to deserve all that waslaid upon him; for there
was sinin al his steps, and he was guilty of transgression enough to bring all this ruin upon him,
if it were strictly enquired into: he is far from saying that he perishes being innocent. But, 2. He
doeswrong to the divine goodness in suggesting that God was extreme to mark what he did amiss,
and made the worst of every thing. He spoke to this purport, ch. xiii. 27. It was unadvisedly said,
and therefore we will not dwell too much upon it. God does indeed see al our sins; he seessinin
his own people; but he is not severe in reckoning with us, nor is the law ever stretched against us,
but we are punished less than our iniquities deserve. God does indeed seal and sew up, against the
day of wrath, the transgression of the impenitent, but the sins of his people he blots out as a cloud.

I1. He complains of the wasting condition of mankind in general. We live in a dying world.
Who knows the power of God's anger, by which we are consumed and troubled, and in which all
our daysare passed away? See Ps. xc. 7-9, 11. And who can bear up against hisrebukes? Ps. xxxix.
11.

1. We see the decays of the earth itself. (1.) Of the strongest parts of it, v. 18. Nothing will last
aways, for we see even mountains moulder and come to nought; they wither and fal as a ledf;
rocks wax old and pass away by the continual beating of the sea against them. The waterswear the
stones with constant dropping, non vi, sed sape cadendo—not by the violence, but by the constancy
with which they fall. On this earth every thing is the worse for the wearing. Tempus edax
rerum—Time devours all things. It is not so with the heavenly bodies. (2.) Of the natural products
of it. The things which grow out of the earth, and seem to be firmly rooted in it, are sometimes by
an excess of rain washed away, v. 19. Somethink he pleadsthisfor relief: "Lord, my patience will
not hold out always; even rocks and mountains will fail at last; therefore cease the controversy.”

129


http://www.ccel.org/b/bible/asv/xml/asv.Job.14.xml#Job.14.16 Bible:Job.14.17
http://www.ccel.org/b/bible/asv/xml/asv.Deut.32.xml#Deut.32.34
http://www.ccel.org/b/bible/asv/xml/asv.Job.13.xml#Job.13.27
http://www.ccel.org/b/bible/asv/xml/asv.Ps.90.xml#Ps.90.7
http://www.ccel.org/b/bible/asv/xml/asv.Ps.39.xml#Ps.39.11
http://www.ccel.org/b/bible/asv/xml/asv.Ps.39.xml#Ps.39.11
http://www.ccel.org/b/bible/asv/xml/asv.Job.14.xml#Job.14.18
http://www.ccel.org/b/bible/asv/xml/asv.Job.14.xml#Job.14.19

Commentary on the Whole Bible Volume Il (Job to Song of Matthew Henry
Solomon)

2. No marvel then if we see the decays of man upon the earth, for he is of the earth, earthy.
Job begins to think his case is not singular, and therefore he ought to reconcile himself to the
common lot. We perceive by many instances, (1.) How vainit isto expect much from the enjoyments
of life: "Thou destroyest the hope of man,"” that is, "puttest an end to all the projects he had framed
and all the prospects of satisfaction he had flattered himself with." Death will be the destruction of
all those hopes which are built upon worldly confidences and confined to worldly comforts. Hope
in Christ, and hope in heaven, death will consummate and not destroy. (2.) How vainitisto struggle
against the assaults of death (v. 20): Thou prevailest for ever against him. Note, Man is an unequal
match for God. Whom God contends with he will certainly prevail against, prevail for ever against
so that they shall never be able to make head again. Note further, The stroke of death isirresistible;
it isto no purpose to dispute its summons. God prevails against man and he passes away, and o
he is not. Look upon a dying man, and see, [1.] How his looks are altered: Thou changest his
countenance, and thisin two ways.—First, By the disease of hisbody. When a man has been afew
days sick what a change is there in his countenance! How much more when he has been a few
minutesdead! The countenance which was majestic and awful becomes mean and despi cable—that
was lovely and amiable becomes ghastly and frightful. Bury my dead out of my sight. Where then
is the admired beauty? Death changes the countenance, and then sends us away out of this world,
gives us one dismission hence, never to return. Secondly, By the discomposure of his mind. Note,
The approach of death will make the strongest and stoutest to change countenance; it will make
the most merry smiling countenanceto look grave and serious, and the most bold daring countenance
to look pale and timorous. [2.] How little he is concerned in the affairs of his family, which once
lay so near his heart. When he is in the hands of the harbingers of death, suppose struck with a
palsy or apoplexy, or deliriousin afever, or in conflict with death, tell him then the most agreeable
news, or the most painful, concerning his children, it is all alike, he knows it not, he perceives it
not, v. 21. He is going to that world where he will be a perfect stranger to all those things which
here filled and affected him. The consideration of this should moderate our cares concerning our
children and families. God will know what comes of them when we are gone. To him therefore let
us commit them, with him let usleave them, and not burden ourselves with needless fruitless cares
concerning them. [3.] How dreadful the agonies of death are (v. 22): While his flesh is upon him
(so it may be read), that is, the body he is so loth to lay down,: it shall have pain; and while his
soul iswithin him, that is, the spirit heis so loth to resign, it shall mourn. Note, Dying work is hard
work; dying pangs are, commonly, sore pangs. It isfolly therefore for men to defer their repentance
to a death-bed, and to have that to do which is the one thing needful when they are really unfit to
do any thing: but it is true wisdom by making our peace with God in Christ and keeping a good
conscience, to treasure up comfortswhich will support and relieve us against the pains and sorrows
of adying hour.

JOB

CHAP. XV.
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Perhaps Job was so clear, and so well satisfied, in the goodness of his own cause, that he
thought, if he had not convinced, yet he had at least silenced all his three friends; but, it seems he
had not: in this chapter they begin a second attack upon him, each of them charging him afresh
with as much vehemence asbefore. It isnatural to usto be fond of our own sentiments, and therefore
to be firm to them, and with difficulty to be brought to recede from them. Eliphaz here keeps close
to the principles upon which he had condemned Job, and, I. He reproves him for justifying himself,
and fathers on him many evil things which are unfairly inferred thence, ver. 2-13. 11. He persuades
him to humble himself before God and to take shame to himself, ver. 14-16. 11l. He reads him a
long lecture concerning the woeful estate of wicked people, who harden their hearts against God
and the judgments which are prepared for them, ver. 17-35. A good use may be made both of his
reproofs (for they are plain) and of his doctrine (for it is sound), though both the one and the other
are misapplied to Job.

Second Address of Eliphaz. (b. c. 1520.)

1 Then answered Eliphaz the Temanite, and said, 2 Should a wise man utter
vain knowledge, and fill his belly with the east wind? 3 Should he reason with
unprofitable talk? or with speeches wherewith he can do no good? 4 Yea, thou
castest off fear, and restrainest prayer before God. 5 For thy mouth uttereth thine
iniquity, and thou choosest the tongue of the crafty. 6 Thine own mouth condemneth
thee, and not I: yea, thine own lipstestify against thee. 7 Art thou the first man that
was born? or wast thou made before the hills? 8 Hast thou heard the secret of God?
and dost thou restrain wisdom to thyself? 9 What knowest thou, that we know not?
what understandest thou, which isnot in us? 10 With us are both the grayheaded
and very aged men, much elder than thy father. 11 Are the consolations of God
small with thee?isthere any secret thing with thee? 12 Why doth thine heart carry
thee away? and what do thy eyes wink at, 13 That thou turnest thy spirit against
God, and lettest such words go out of thy mouth? 14 What is man, that he should
be clean? and he which isborn of awoman, that he should berighteous? 15 Behold,
he putteth no trust in his saints; yea, the heavensare not clean in hissight. 16 How
much more abominable and filthy is man, which drinketh iniquity like water?

Eliphaz here falls very foul upon Job, because he contradicted what he and his colleagues had
said, and did not acquiesce in it and applaud it, as they expected. Proud people are apt thus to take
it very much amiss if they may not have leave to dictate and give law to all about them, and to
censure those as ignorant and obstinate, and al that is naught, who cannot in every thing say as
they say. Severa great crimes Eliphaz here charges Job with, only because he would not own
himself a hypocrite.

|. He charges him with folly and absurdity (v. 2, 3), that, whereas he had been reputed awise
man, he had now quite forfeited his reputation; any one would say that his wisdom had departed
from him, he talked so extravagantly and so little to the purpose. Bildad began thus (ch. viii. 2),

and Zophar, ch. xi. 2, 3. Itiscommon for angry disputants thusto represent one another's reasonings
as impertinent and ridiculous more than there is cause, forgetting the doom of him that calls his
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brother Raca, and Thou foal. It istrue, 1. That thereisin the world agreat deal of vain knowledge,
science falsely so called, that is useless, and therefore worthless. 2. That thisis the knowledge that
puffs up, with which men swell in afond conceit of their own accomplishments. 3. That, whatever
vain knowledge a man may havein his head, if he would be thought a wise man he must not utter
it, but let it diewith himself asit deserves. 4. Unprofitabletalk isevil talk. We must give an account
in the great day not only for wicked words, but for idle words. Speeches therefore which do no
good, which do no service either to God or our neighbour, or no justice to ourselves, which are no
way to the use of edifying, were better unspoken. Those words which are aswind, light and empty,
especially which are as the east wind, hurtful and pernicious, it will be pernicious to fill either
ourselvesor otherswith, for they will passvery ill in the account. 5. Vain knowledge or unprofitable
talk ought to be reproved and checked, especialy in awise man, whom it worst becomes and who
does most hurt by the bad example of it.

I1. He charges him with impiety and irreligion (v. 4): "Thou castest off fear," that is, "the fear
of God, and that regard to him which thou shouldst have; and then thou restrainest prayer.” See
what religion is summed up in, fearing God and praying to him, the former the most needful
principle, the latter the most needful practice. Where no fear of God is no good isto be expected;
and those who live without prayer certainly live without God in the world. Those who restrain
prayer do thereby give evidence that they cast off fear. Surely those have no reverence of God's
majesty, no dread of his wrath, and are in no care about their souls and eternity, who make no
applications to God for his grace. Those who are prayerless are fearless and graceless. When the
fear of Godiscast off all sinisletinand adoor opened to al manner of profaneness. It isespecially
bad with those who have had some fear of God, but have now cast it off—have been frequent in
prayer, but now restrain it. How have they fallen! How istheir first love lost! It denotes a kind of
force put upon themselves. The fear of God would cleave to them, but they throw it off; prayer
would be uttered, but they restrain it; and, in both, they baffle their convictions. Those who either
omit prayer or straiten and abridge themselves in it, quenching the spirit of adoption and denying
themselves the liberty they might take in the duty, restrain prayer. This is bad enough, but it is
worseto restrain others from prayer, to prohibit and discourage prayer, as Darius, Dan. vi. 7. Now,

1. Eliphaz charges this upon Job, either, (1.) As that which was his own practice. He thought
that Job talked of God with such liberty as if he had been his equal, and that he charged him so
vehemently with hard usage of him, and challenged him so often to afair trial, that he had quite
thrown off al religiousregard to him. This charge was utterly false, and yet wanted not some colour.
We ought not only to take care that we keep up prayer and the fear of God, but that we never drop
any unwary expressions which may give occasion to those who seek occasion to question our
sincerity and constancy in religion. Or, (2.) Asthat which others would infer from the doctrine he
maintained. "If thisbetrue” (thinks Eliphaz) "which Job says, that aman may be thus sorely afflicted
and yet be agood man, then farewell al religion, farewell prayer and the fear of God. If al things
come aike to all, and the best men may have the worst treatment in this world, every one will be
ready to say, Itisvainto serve God; and what profitisit to keep hisordinances? Mal. iii. 14. Verily
| have cleansed my handsin vain, Ps. Ixxiii. 13, 14. Who will be honest if the tabernacles of robbers
prosper? ch. xii. 6. If there be no forgiveness with God (ch. vii. 21), who will fear him? Ps. cxxx.
4. If helaugh at thetrial of theinnocent (ch. ix. 23), if he be so difficult of access (ch. ix. 32), who
will pray to him?* Note, It isapiece of injustice which even wise and good men are too often guilty
of, in the heat of disputation, to charge upon their adversaries those consequences of their opinions
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which are not fairly drawn from them and which really they abhor. Thisis not doing as we would
be done by.

2. Upon this strained innuendo Eliphaz grounds that high charge of impiety (v. 5): Thy mouth
uttersthy iniquity—teachesit, so theword is. "Thou teachest others to have the same hard thoughts
of God and religion that thou thyself hast." It is bad to break even the least of the commandments,
but worse to teach men so, Matt. v. 19. If we ever thought evil, let uslay our hand upon our mouth
to suppress the evil thought (Prov. xxx. 32), and let us by no means utter it; that is putting an
imprimatur to it, publishing it with allowance, to the dishonour of God and the damage of others.
Observe, When men have cast off fear and prayer their mouths utter iniquity. Those that cease to
do good soon learn to do evil. What can we expect but all manner of iniquity from those that arm
not themselves with the grace of God against it? But thou choosest the tongue of the crafty, that is,
"Thou utterest thy iniquity with some show and pretence of piety, mixing some good words with
the bad, as tradesmen do with their wares to help them off." The mouth of iniquity could not do so
much mischief as it does without the tongue of the crafty. The serpent beguiled Eve through his
subtlety. See Rom. xvi. 18. The tongue of the crafty speaks with design and deliberation; and
therefore those that use it may be said to choose it, as that which will serve their purpose better
than the tongue of the upright: but it will be found, at last, that honesty is the best policy. Eliphaz,
in his first discourse, had proceeded against Job upon mere surmise (ch. iv. 6, 7), but now he has
got proof against him from his own discourses (v. 6): Thy own mouth condemns thee, and not 1.
But he should have considered that he and his fellows had provoked him to say that which now
they took advantage of; and that was not fair. Those are most effectually condemned that are
condemned by themselves, Tit. iii. 11; Luke xix. 22. Many a man needs no more to sink him than
for his own tongue to fall upon him.

[11. He charges him with intolerable arrogancy and self-conceitedness. It was a just, and
reasonable, and modest demand that Job had made (ch. xii. 3), Allow that | have understanding as
well as you; but see how they seek occasion against him: that is misconstrued, as if he pretended
to be wiser than any man. Because he will not grant to them the monopoly of wisdom, they will
have it thought that he claims it to himself, v. 7-9. As if he thought he had the advantage of all
mankind, 1. In length of acquaintance with the world, which furnishes men with so much the more
experience: "Art thou the first man that was born; and, consequently, senior to us, and better able
to give the sense of antiquity and the judgment of thefirst and earliest, the wisest and purest, ages?
Art thou prior to Adam?' So it may be read. "Did not he suffer for sin; and yet wilt not thou, who
art so great a sufferer, own thyself a sinner? Wast thou made before the hills, as Wisdom herself
was? Prov. viii. 23, &c. Must God's counsels, which are as the great mountains (Ps. xxxvi. 6), and
immovable as the everlasting hills, be subject to thy notions and bow to them? Dost thou know
more of the world than any of us do? No, thou art but of yesterday even aswe are,” ch. viii. 9. Or,
2. In intimacy of acquaintance with God (v. 8): "Hast thou heard the secret of God? Dost thou
pretend to be of the cabinet-council of heaven, that thou canst give better reasons than others can
for God's proceedings?' There are secret things of God, which belong not to us, and which therefore
we must not pretend to account for. Those are daringly presumptuous who do. He also represents
him, (1.) Asassuming to himself such knowledge as none else had: "Dost thou restrain wisdomto
thyself, as if none were wise besides?' Job had said (ch. xiii. 2), What you know, the same do |
know also; and now they return upon him, according to the usage of eager disputants, who think
they have a privilege to commend themselves. What knowest thou that we know not? How natural
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are such replies as these in the heat of argument! But how simple do they look afterwards, upon
the review! (2.) As opposing the stream of antiquity, a venerable name, under the shade of which
all contending parties strive to shelter themselves. "With us are the gray-headed and very aged
men, v. 10. We have the fathers on our side; all the ancient doctors of the church are of our opinion.”
A thing soon said, but not so soon proved; and, when proved, truth is not so soon discovered and
proved by it as most people imagine. David preferred right scripture-knowledge before that of
antiquity (Ps. cxix. 100): | understand more than the ancients, because | keep thy precepts. Or
perhaps one or more, if not all three, of these friends of Job, were older than he (ch. xxxii. 6), and
therefore they thought he was bound to acknowledge them to be in the right. This also serves
contenders to make a noise with to very little purpose. If they are older than their adversaries, and
can say they knew such athing before their opponents were born, thiswill not serveto justify them
in being arrogant and overbearing; for the oldest are not always the wisest, ch. xxxii. 9.

IV. He charges him with a contempt of the counsels and comforts that were given him by his
friends (v. 11): Are the consolations of God small with thee? 1. Eliphaz takesit ill that Job did not
value the comforts which he and his friends administered to him more than it seems he did, and
did not welcome every word they said astrue and important. It istrue they had said some very good
things, but, in their application to Job, they were miserable comforters. Note, We are apt to think
that great and considerable which we ourselves say, when others perhaps with good reason think
it small and trifling. Paul found that those who seemed to be somewnhat, yet, in conference, added
nothing to him, Gal. ii. 6. 2. He represents this as a light put upon divine consolations in general,
asif they were of small account with him, whereasreally they were not. If he had not highly valued
them, he could not have borne up as he did under his sufferings. Note, (1.) The consolations of God
are not in themselves small. Divine comforts are great things, that is, the comfort which is from
God, especialy the comfort which is in God. (2.) The consolations of God not being small in
themselves, itisvery lamentableif they be small with us. Itisagreat affront to God, and an evidence
of a degenerate depraved mind, to disesteem and undervalue spiritual delights and despise the
pleasant land. "What!" (says Eliphaz) "is there any secret thing with thee? Hast thou some cordial
to support thyself with, that is a proprium, an arcanum, that nobody else can pretend to, or knows
any thing of 7' Or, "Is there some secret sin harboured and indulged in thy bosom, which hinders
the operation of divine comforts?' None disesteem divine comforts but those that secretly affect
the world and the flesh.

V. He charges him with opposition to God himself and to religion (v. 12, 13): "Why doth thy
heart carry thee away into such indecent irreligious expressions?' Note, Every man is tempted
when he is drawn away of his own lust, Jam. i. 14. If we fly off from God and our duty, or fly out
into anything amiss, it isour own heart that carries us away. If thou scornest, thou alone shalt bear
it. Thereisaviolence, an ungovernableimpetus, in the turnings of the soul; the corrupt heart carries
men away, as it were, by force, against their convictions. "What is it that thy eyes wink at? Why
so careless and mindless of what is said to thee, hearing it as if thou wert half asleep? Why so
scornful, disdaining what we say, asif it were below thee to take notice of it? What have we said
that deserves to be thus slighted—nay, that thou turnest thy spirit against God?" It was bad that
his heart was carried away from God, but much worse that it was turned against God. But those
that forsake God will soon break out in open enmity to him. But how did this appear? Why, "Thou
lettest such words go out of thy mouth, reflecting on God, and his justice and goodness.” It is the
character of the wicked that they set their mouth against the heavens (Ps. Ixxiii. 9), which is a
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certain indication that the spirit is turned against God. He thought Job's spirit was soured against
God, and so turned from what it had been, and exasperated at hisdealingswith him. Eliphaz wanted
candour and charity, else he would not have put such a harsh construction upon the speeches of
one that had such a settled reputation for piety and was now in temptation. Thiswas, in effect, to
give the cause on Satan's side, and to own that Job had done as Satan said he would, had cursed
God to hisface.

V1. He charges him with justifying himself to such a degree as even to deny his share in the
common corruption and pollution of the human nature (v. 14): What is man, that he should be
clean? that is, that he should pretend to be so, or that any should expect to find him so. What is he
that is born of a woman, a sinful woman, that he should be righteous? Note, 1. Righteousnessis
cleanness; it makes us acceptable to God and easy to ourselves, Ps. xviii. 24. 2. Man, in hisfallen
state, cannot pretend to be clean and righteous before God, either to acquit himself to God's justice
or recommend himself to hisfavour. 3. Heisto be adjudged unclean and unrighteous because born
of awoman, from whom he derives a corrupt nature, which is both his guilt and his pollution. With
these plain truths Eliphaz thinks to convince Job, whereas he had just now said the same (ch. xiv.
4): Who can bring a clean thing out of an unclean? But does it therefore follow that Job is a
hypocrite, and awicked man, which isal that he denied? By no means. Though man, as born of a
woman, is hot clean, yet, as born again of the Spirit, he is clean. 4. Further to evince this he here
shows, (1.) That the brightest creatures are imperfect and impure before God, v. 15. God places ho
confidencein saints and angels; he employs both, but trusts neither with his service, without giving
them fresh supplies of strength and wisdom for it, as knowing they are not sufficient of themselves,
neither more nor better than his grace makes them. He takes no complacency in the heavens
themselves. How pure soever they seem to us, in his eye they have many a speck and many aflaw:
The heavens are not clean in hissight. If the stars (says Mr. Caryl) have no light in the sight of the
sun, what light has the sun in the sight of God! See Isa. xxiv. 23. (2.) That man is much more so
(v. 16): How much more abominable and filthy is man! If saints are not to be trusted, much less
sinners. If the heavens are not pure, which are as God made them, much less man, who is
degenerated. Nay, he is abominable and filthy in the sight of God, and if ever he repent heissoin
his own sight, and therefore he abhors himself. Sin is an odious thing, it makes men hateful. The
body of sinisso, and istherefore called a dead body, aloathsome thing. Isit not afilthy thing, and
enough to make any one sick, to see a man eating swine's food or drinking some nauseous and
offensive stuff? Such is the filthiness of man that he drinks iniquity (that abominable thing which
the Lord hates) as greedily, and with as much pleasure, as a man drinks water when he is thirsty.
It is his constant drink; it is natural to sinnersto commit iniquity. It gratifies, but does not satisfy,
the appetites of the old man. It islike water to aman in adropsy. The more men sin the more they
would sin.

17 1 will show thee, hear me; and that which | have seen | will declare; 18 Which
wise men have told from their fathers, and have not hid it: 19 Unto whom alone
the earth was given, and no stranger passed amon